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The Divine Legation of Mofes demonjlrrtedfrom his ha-jing made

exprefs Mention of, and infifea fo much on the DcHrine ofafnttire

State : vjherehy Mr. Warblirton's Attrmft to demoujirate the

Divine Legation of Mofcs from his Oni'iffion of afuture State is

proved to be ah/urd, and defruBlve of all Rcv'.lalion.

SERMON
PREACHED BEFORE THE

UNIVERSITY OF OXFORD,

ST. MARY'S, iMARCH 4, 1739.

The Foundations of .ill Rclijion lie in two Things; that there is a God

who rules the World, and that the Souls of Men arc capable of fub-

fifting after Death : For he timt comes unto God, miijl leUcvt tljat he is, and

that he is a Reiuarder of them thai feek him .- fo that if thefe Things be not

fuppofed as moll agreeable to human Reafon, we cannot imagine up-

on what Grounds Mankind ftould embrace any Way of Religion at all.

Siillingfleet's Orig. Sacra. B. 3. Cb. i. ScCi. i.

A 2
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THE DIVINE

LEGATION OF MOSES.

Mark xii. 24, 25, 26, 27.

Jnd Jefus anfwering /aid unto them. Do ye not

therefore err, becaufe ye knozv not the fcriptureSy

neither the power of God ? For when they fhall

rifefrom the dead, they neither marry nor are given

in marriage, but are as the angels which are in

heaven. And as touching the dead that they rife,

have ye not read in the 'Book of Mofes, how in the

bufli God fpake unto him, faying, I am the God of

Abraham, and the God of Ifaac, and the God of

facobf He is not the God of the dead, but the God

of the living : ye therefore do greatly err.

The New Teftament is full of Paflages, in

which it is aflerted, that Mofes hath direftly

treated of the ftate in which man was at firft

created
;—of the laws which his creator gave

him ;—of his violation of thofe laws ;—and of

his forfeiting thereby life here, and happinefs

hereafter ;—of the method of his being reftored,

and again enabled to attain that happinefs ;

—

and
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and of his having inftituted many types and

figures expre/hve of tlie fiifferings, death, and

refurrccticn of that perfon who was to reftore

man to happinefs. Though thefe truths frequent-

ly occur in the New Teftament, yet many per-

fons hare been at a lofs where to find them in

Mofes's writings ; and there hath not been a

more common and popular objeftion againll

them, than what hath been drawn from hence,

viz. " That the deity could have no other end
" in the creation but to communicate happinefs,

" that therefore whenever he reveals his will to

" his creatures, this revelation ought to contain

" fome means to attain happinefs : becaufe if it

" doth not in fact promote the happinefs of his

" creatures, then it muft either be made in vain,

" or to promote mifery, both v\'hich are ends un-

" worthy of the deity, and inconfiflent with his

" moral perfections. But the law by Mofes doth

not contain any means to promote the happi-

" nefs of God's creatures ; becaufe there is no
" mention made in it of that happinefs for which
" 'man was created : And becaufe man could not

" anfw^er the end of his creation, if he was igno-

" rant of that end'. The law therefore by Mofes

" could not be a revelation from God ; for God
" never a£ts in vain, and could never be the author

" of mifery in keeping men ignorant of that great

" truth, which it was of the utmoft importance

" to their happinefs to be acquainted with."

It
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It eannot be concealed, that the anfwers

liitherto made, have given little fatisfaftion to

the objeftors. A late performance indeed pro-

mifed to clear up this point, and to demonftrate

the divine legation of Mofes from his omiflion

of a future ftate, even upon the very principles of

thofe who rejedled his authority. But this de-

fign can never anfwer the end, but mud rather

promote that very caufe which it pretends

to overthrow: becaufe it llrengthcns and con-

firms the objeftion, and becaufe the very foun-

dation upon which it is built is weak and falfe :

for it is a matter of fafi:, that a future ftate is

mentioned in Mofes's writings, and is fo far from

not being to be found there, that it makes if not

the whole, yet a very great part of thdfe writings,

it being delivered there in fuch plain literal terms,

that he who can barely read, may read and find

it there. To thofe modern Sadducees who will

not fee it there, one may fafely fay upon Chrill's

authority in the text, what he faid upon the very

fame occafion, *" Do ye not therefore err be-

" caufe

• Hammond on the New Teftament, p. 107. Bp. Burnet

on the 39 Articles, p. 97, 98, &c. Critici Sacri. Tom, 6. from

p. 662, to p. 668. Whitby on the New Teftament, Vol. i.

p. 179, 180. Erafmi Paraph, in N. Teft. Fol. n 8. Grotii

Op. Theologica, Tom. 2, 20J, &c. La Sainte Bible im-

primee a Liege en 3 Tom. Fol. 1702. p. 48. Tom 3. T,

Cartwrighti Harmonia Evang. Ludg. Bat. 1647. p. -jc)-', &c.

J. Pilcator, in N. Teft. Vol. 3. p. 323. F. Gafpari. a Melo

Comment.
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" caufe ye know not the fcriptures," (and there*

fore if they had not known the fcriptures, they

would not have erred, fo that the doclrine they

deny, muft be contained in the fcriptures) neither

the power of God : for have ye not read in the

book of Mofes, (in that part of the fcriptures in

particular) how in the bufh God fpake unto

him, faying^, " I am the God of Abraham, and

Comment, in Lucam, p. 1002, &c. V. Mufculi in Matthseum

Comment, p. 461, 462, &c. Veneer on the 39 Articles,

Vol. I. p. 197, &c. 214, &c. B. Aretius in N. Teft. 191,

192. S. Barradij Com. in Concordiam Evang. Tom. 3.

p. IJ93, &c. Continuation of Pool's Synopfis. Lond. 1688.

Notes on the 22d. Ch. of Matthew. J. Tirinusin N. Teft.

955. Theophylafti in 4 Evang. Comment. Paris 1635. p.132.

133> 259. J. Lightfoot's Horae Hebraicas in Evang. Matthaei,

Cant. 1658. 241,242. Wollebij Compend. Theol. Chriftiarse,

192. Refurreflionem mortuorum S. S. probant Teftimoniis,

Exemplis, Typis, & Rationlbus. Rationes petuntur a foedere

Dei, quod morte non rumpitur, Mat:.xxii. 30. Le Nouveau

Teft. par J. Clerc, p. 90. Je fuis le Dieu d' Abraham, &c.

Cette Expreffion ne marque en Francois (and in Engliftj the

fame) qu'etre le Dieu qu' Abraham, Ifaac, & Jacob ont adore ;

d' ou Ton ne pourroit rlen conclurre a' I'Egard de I'autre Vie.

Mais en Hebreu elle fignifie fouvent, favorifer d'une maniere

extraordinaire ceux dont on fe dit le Dieu, C'eft le fens qu'elle

a dans toutes les Promeffes, ou Dieu dit qu'il fera k Dieu des

Ifraelires, comme Gen. xvii. 7,8. Et elle eft fondee fur I'Ufage

des Nations de ce Temps la dont chacune avoit des Dieux par-

ticuliers, qu'elle croyolt lui etre favorables ; a caufe de quoi

ctre le Dieu d'une Nation, fignifie la favorifer d'une Maniere

toute particuliere. And if he did not favour Abraham, Sec. at

he obferves in the next Note in an extraordinary manner here

in this world, confequently he muft in another. FoliSynopfii

Criticorum, Vol, 4. p, 533, 534, 5^5.
" tl>e
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" the God of Ifaac, and the God of Jacob r"

(their God after they had departed this life, and

therefore they exifted in a future ftate, becaufe)

" he is not the God of the dead, but the God of

" the living ; ye therefore do greatly err." If we
may take it for granted that our Saviour hath

here made a juft inference, then Mofes will be

found not only to teach a future ftate, but a

refurre^tion alfo of the body. " And as touch-

*' ing the dead," fays Chrift, " that they rife,

" have ye not read in the book of Mofes, how
" in the bufh God fpake unto him, faying, I am
" the- God of Abraham ?" Now if faying the

Lord was God of Abraham, was faying that

Abraham was to rife from the dead, it follows

that the Jews, if they underftood their owii lan-

guage when Mofes wrote, muft have known that

this doftrine was taught in his writings. And
if calling the Lord the God of Abraham proves

his refurreftion, then calling him the God of the

Ifraelites muft prove theirs : So that they muft"

have known, that they alfo were to arife from

the dead. This conclufion cannot but be juft,

becaufe Chrift hath made it ; and they who allow

it to be juft, muft own that there are numerous

arguments in the pentateuch for the do£trine of a

future ftate.

I might here fliew wherein the juftnefs of our

Saviour's inference confifts, but that will be more

properly conftdercd in anolhcr place i
however

it
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it muft be fufficient to achriftian audience, and if

Cln-ift hath faid that a future ftate is to be found

in Mofes, I am fatisfied every one here prefcnt

will conclude that it aftually is there.

But our adverfaries require other proofs : their

ignorance hinders them from feeing wherein the

force of our Saviour's argument lies, fo that they

are not convinced by it ; but fend us to Mofes

himfelf, and deiire we would fhew them fome

plain texts in his writings, where a future ftate is

exprefsly mentioned.

" As it was the doctrine of the reformation,

and is flill of the Church of England in her

articles and homilies, that Mofes hath treated of

a future ftate :
" As this is a fubjeft that will

give us an opportunity of clearing up the defign

of fome part of Mofes's writings :
" As truth,

the glory of God, the honor of Mofes, and the

revelation by him are concerned in this enquiry

:

" And as we muft be forced to give up Chriftia-

nity, if we cannot fliew where a future ftate is

mentioned in the law, becaufe it is all throughout

the New Teftament faid to be there : fo are we
forbid by thefe reafons to be unconcerned in

this point ; they call upon us to ufe our utmoft

diligence, and require the moft careful ftudy

of every chriftian to find out the places where

it is directly mentioned, and to 'give light to

%ofe where it is taken for granted and hinted

at.

t It
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It would be necdlefs to prove that there fliall

be a future ftate. This others afllfted by revela-

tion have fufficiently done. It will abundantly

anfwer our purpofe, and fully convince every

reafonable man, if we can prove the truth of

thefc three propofitions.

Firft, That if the do6lrine of a future flatc

could not bedireftly found in the law of Mofes,

yet there are many ftrong and unanfwerable ar-

guments, which fuppofe that it is, and prove that

it ought to be there.

Secondly, That the doctrine of a future ftate

actually is to be found in, and doth make a very

great part of the writings of Mofes, the obliga-

tion to obferve every law, rite, and ceremony,

being enforced upon the fanftions of future re-

Wards and puniHiments.

Thirdly, That therefore the divine legation of

Mofes may be truly and properly demonftrated

upon thefe principles.

If thefe propofitions could be fairly proved,

there would be no room to impeach the moral

perfections of God, or to accufe Mofes of im-

pofture. The very fappofition upon which thefe

accufations are grounded would appear falfe and

ablurd : and it would be feen, that they, who
could not find the do£trine of a future ftate in

the writings of Mofes, did not underftand thofe

writings : that he, who pretended to give fome'

reafons why Mofes did not mention a future ftate,

could
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could neither do Mofes nor religion any fervlce

by fuch a falfe reprefentation of the cafe : and

that they who believe this t^ be the cafe, are

either enemies to Mofes or to truth ; though in

the point before us he muft be an enemy to both

who is fo to either of them.

There will appear reafon enough for thefc

and many more fuch like obfervations when it is

prov'd,

Firft, That if the doftrine of a future Hate

could not be dire6tly found in the law of Mofes,

yet there are many ftrong and unanfwerable ar-

guments, which fuppofe that it is, and prove that

it ought to be there.

This will appear from arguments drawn from

reafon or the nature of the thing, and from the

fcriptures of the New Teftament. And firft from

the reafon of the thing, a future ftate ought to

make part of the law, becaufe upon the fuppo-

fition that God intended man for happinefs, it is

inconfiftent with his attributes to make a revela-

tion of his will, and to omit fuch a doftrine in it.

God hath all perfeclions originally in himfelf ;

among the reft infinite wifbom, becaufe that is a

pcrfedion : as therefore he muft know the value

of every thing, both as omnifcient, and as he

made every thing, it follows that he can never

form a v/rong judgment, and being alfo infinitely

good, can never prefer a lefler good to a greater

:

for nothing can appear to us with greater cer-

tainty,
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tainty, than that he who hath all perfe£tions, can-

not be imperfeft ; or that he who is omnifcient,

cannot but know that eternal happinefs is a much

greater good thaa temporal ; or that he who is

infinitely good cannot but be concerned to pro-

mote this greater good in oppofition to the lefs.

So that the fuppofition of the revelation by Mofes

coming from God, and yet omitting a future ftate,

hath thefe manifeft abfurdities chained to it, that

God muft either not have feen the Jews greater

good, their eternal welfare, or if he did fee it,

not have been concerned to promote it, * i. e. he

is either not infinitely wife, or not infinitely good,

both which are infinite contradiftions. And
therefore if eternal happinefs be a much greater

good than temporal, and if the deity be infinitely

wife and good, and of courfe muft know and pre-

fer this greater good in oppofition to the lefler, it

is almoft a demonftration, that whenever God re-

veals his will to his creatures, he muft a6t confift-

ently with thofe attributes, and that therefore the

revelation by Mofes ought almoft entirely to treat

of, however to contain fomething concerning a

future ftate. If God indeed could promote the

Jews' eternal happinefs more eflfeftualiy by keep-

ing them ignorant of it, then tlws argument

would not be conclufive, but this it will foon ap-

pear he neither could nor did intend to do.

Stillingfleet's Origines Sacra, 153. 1. 2 r.

Secondly,
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Secondly, But farther God actually did fee this

greater good and did promote it, becaufehe gave

man freedom of will. For what was the intention

of the deity in creating man r Was it not to make
him a free agent ? To give him certain Laws ? To
place him in a ftate of trial, where he was to

give proof of the right ufe of his free-agency

by obferving thofe laws, and after a fufficient

time of probation to admit him to his favour and

endlefs happinefs ? That this was the original

intention will be readily allowed by moft perfons.

Was man then created for fuch ends, and was

not he to know the end of his creation ? If he

did not know it, how could he anfwer it ? Being

ignorant of the end for which he was created,

it was impoflible he could know the true reafon

why thofe laws were gi\-en him, which were

defigned to anfwer that end. So that he could

not have any reafon to follow thofe laws which

were the right means to attain the end, if he

knew not that there was any end, or that the

means tended not to it: becaufe if he was

ignorant of the true intention of the laws, no

motive could be drawn from hence to enforce

his obfervance of them, and becaufe it is a

contradiction to affcrt, that a reafonable being

acts without fome motives, or evidence, i. c.

without a reafon ; and it mud ceafe to be rea-

fonable, when it acts where it hath no end in

view, or where it propofcs nothing by" acting :
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for there can be nothing to determine a reafon-

able being to perform any aftion, which he can-

not difcover hath any confequenccs, or what he

cannot propofe any end in doing, i. e. what he

hath no reafon to determine him to do. Man
then being a free agent, could not be treated as

fuch, unlefs he knew the end, that he might judge

whether it was worthy of his choice, and would

be a fufiicient over-balance to the difadvantages

which attended the praftice of the means. * As he

was to choofe for himfelf, the cafe ought to have

been fairly and fully ftated to him : but what

room was there to choofe, if he was fuffered to

know only one fide of the cafe, and yet it was

expected of him, that he fliould determine upon
both, and in favour of that fide for which no

evidence appeared ; than Avhich nothing can be

more abfurd and impoffible. Thefe things then

being neither known nor offered to man's choice,

man was made a free agent, and yet had no

opportunity of giving any proofs of the right ufc

of his free agency, in that point for which only

he was made a free agent. To affirm therefore,

that there is no mention of a future ftate in the

revelation by Mofcs, is upon thefe accounts

abfurd, viz. That it fuppofes God created man
a free agent for certain ends, and yet that lie

was not concerned to promote thofe ends, or

• Locke's Hum. Undeif. Vol. I. p. 216, Sc£i. 51, J2.

to
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to let man know that there was any end at all ;

and that he who made rhan did not know that

he made him a free agent, or after he had

made him, did not think fit to treat him as fuch ;

created him a being endued with a fouJ, an im-

material principle, equal to the angels ; and yet

ufed him as if he had given him only a body, equal

to the brutes; thus preferring the lefler good to the

greater, which the deity cannot do. And there-

fore it is a neceflary confequence, that if God

made man a free agent for certain ends, and yet

did not reveal thofe ends in the revelation by

Mofes, he could not have treated the Jews as

free agents, which he certainly did intend to

do by making them fuch, or have promoted

the greater eternal, in oppofition to temporal

happinefs, which he always muft and will

do.

But in another view. Man was made a free

agent, and had certain laws given him, but why

was he to be puniflied eternally for breaking thofe

laws ? The juftice of this proceeding was found-

ed no doubt upon his knowing the confequences

of breaking them: for it cannot be confiftent with

the juftice of God to punifh men for^ thofe crimes

which they did not know deferved to be puniflied,

i. e. did not know to be crimes. If men found it

right to do certain anions, faw plainly that they

would promote their temporal happinefs, and had

no other to promote, what can there be criminal
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in fucha£lions? *Where virtue often expofes men

to dangers and hardfliips in this life, and vice

often fcduces by promifes of temporal welfare,

in fuch cafes it mufl: be fit and right that they,

who have no notion of a future (late, fliould be

obliged to confult tlieir happinefs in this. Strict

juftice certainly cannot Cenfure fuch a condu£i,

or punifli roen for doing what according to the

befl light God hath given them feems to be their

duty to do.

t And how is it that human lawgivers proceed ?

Do they not promulgate the laws and tlreir fanc-

tions together ? Knowing that is not a law but

a matter of prudence, which they recommend
to the praftice of others without any fanttlons.

And was it not always reckoned the higheft iil-

juftice to make punifliments bear no proportion

to crimes, to require obedience in certain points,

to conceal the intention of requiring this obedi-

ence, thereby to punifli th-e offenders not accord-

ing to any prior law, but the prefcnt abfolute

will of the judge. This proceeding can only

anfwer the ends of the moft arbitrary govern-

* Nifi enim crediderit quifpiam Compenfationem efle bono-

rum & malorum, non beneplacebit Deo. Quomodo enim labo-

riofum virtutis iter ingredia ur, non perfuafus in future feculo

multiplices ac ftabiles elTe rctributiones ? Theophyla^. in Epif-
tolas, p. 9go.

t Locke's Hum. Undcrf. Book 2d. Ch.28.p. 325. Sed- 6.

Vol. VI. B ment.
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mcnt, A juft lawgiver publifties his laws, fliews

men the reafonablenefs. of obferving, and the

penalties they incur by breaking them : thus he

fets before them life and death, fo that when

they tranfgrefs, they know the confequences,

and tvhen they fuffer, can blame none but their

own fmful felves. Had not the penalties been

known, the aftion had been indifferent, and it

would have been extreme injuftice to have

punifhed, i. e. to have made that criminal after-

wards, which was indifferent when it was done.

But when the laws are fit and right in them-

felves, wheri the fanclions are known, and free

Agents have it in their power to choofe, if in fuch

circumftancfes they tranfgrefs, then and then only

punifhments are accounted reafonable and ne-

celfary.

And fhall mankind aft with fo much wifdom,

juflice, and goodnefs? And fhall not the judge

of all the earth do right ? Shall he alone pro-

mulgate his laws, and not fhew his fervants the

reafonablenefs of obferving them, or the confe-

quences of breaking them ? Blind obedience,

as it is not a matter of choice, can never be

required by, or recommend us to the fearcher

of hearts. This is our merit in his eyes, if we

have any merit in ourfelves, to know our duty

and the confequences of it, to be tempted by

prefcnt advantages to negleft it, to prefer future

expe£lations
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expectations to. thofe advantages, and fo to refill

the temptation. *God himfelf in fcripture hath,

every where approved of this motive, hath men-

tioned the hopes of another life as the ftrongeft

motive to obedience, and therefore it cannot be

eonfiftent with the divine jiiftice to require uni-

verfal obedience, and yet to refufe men the

ftrongeft motive to it ; or confident with infinite

goodnefs, not to communicate what infinite*

wifdom hath approved. If God does not afford

this motive, how can he punifli men for not

attending to it } They are to be treated hereafter

according to the choice they have made here ;

but if they could not think that a bad choice

which they could not difcovex had any bad con-

fequences, why were they to be puniflied for

not having more knowledge than their creator

was pleafed to afford them means of attaining ?

Is it not cruelty that he, who did not treat men
as free agents here, fliould yet treat them as fuch

hereafter.? And what proceeding can be more
unmerciful, more barbarous than to condemn
thofe to eternal mifery, who could not know

• Matt. V. 12. vi. 33. Col. ill. i, 2. 1 Cor. ix. 24, 2j.
2Cor.iv. 17, iS.-Heb. xli, z. StiUingfleet's Orig. Sac. p. 615,
6i6. § 8. par. y. Bp. Wilkins's Sermons, 8vo. Senu. i ft. on
Heb. xi. 26. where he proves that it is neccflary for the moll
eminent faints- to ftrengthen and fupport thenifelves in their

difticulties, by a fpecial and particular regard to the recompence
of reward.

B 2 that
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that their anions would lead them to it, and who
might have been influenced to a contrary prac-

tice, by being informed that they might thereby

have avoided that mifery, and obtained happi-

nefs? For if happinefs and mifery were not

offered to their choice, how could it be knov^'n

which they would choofe ? Or if they did choofe

l!he means that led to mifery, what more extreme

injuftice than to punifh them for a choice oc-

cafioned by involuntary ignorance ? If God then

made man a free agent, put it in his power to

make a wrong choice, and did not let him know
the confequences of it, was not this as it were

enfnaringhim into mifery, and intending him for

deftru6tion ? * But this is the bufinefs of that

being, who is the very reverfe of the deity. And
therefore if the Jews were free-agents, if God was

concerned to treat them as fuch, and if without

he revealed to them a future ftate, he could not

treat them as fuch here or hereafter, we may
fairly conclude from the reafon of the thing, that

the law by Mofes ought to contain fomething

concerning a future ftate.

But to advance one ftep farther. The igno-

rance of a future ftate tended dire£lly to deftroy

the pra£tice of the means that lead to happinefs,

fo that man, being a free agent, could neither

be treated as fuch, nor attain the happinefs he

• Stillingfleet'» Origincs Sacrae, p. 6io, 6i8. P. ii. C. ii.

was
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was intended for without the knowledge of a

jiiture Hate. To this purpofe, revealed reafon

will inform us, that the deity is chiefly concerned

to propagate wifdom and goodnefs : for as wif-

dom is the knowledge of what is right and fit

in every cafe, and as goodnefs is the praftiee of

fuch wifdom, thefe muft be the chief obje£ls of

the divine care, the great points about which

man's free-will was to be employed, and muft

comprehend the means to all human happinefs.

And the fame reafon will alfo tell us, that if the

law contained nothing about a future ftate, it

could make the- Jews neither wifer nor better,

and therefore could not treat them as free, agents ;

fo that the end the deity propofed, by making

man a free agent, was defeated by himfelf, and

the law a divine revelation by the very nature of

it promoted mifery. But wifer this great filence

about a future ftate could not make the Jews

:

becaufe it fixed all their views on this life, it

made only the good things of this world the

centre of their joys, and therefore fliut out every

thought of that happinefs for the enjoyment of

which man was created. And this muft have

led them to the groffeft ignorance of their duty.

God every where in S. S. claims the heart and

the affections of man. He cannot fuffer any

rival in our efteem. He expefts that all our

faculties fliould be at all times confecrated to his

fervice :
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fervice : for as he alone deferves our praife and'

A^rfliip, he therefore expects they (hould be

pai?itlo him alone : hence the neceffary duty of

fetting our hearts entirely on things above, of

directing all our actions to an heavenly country,

and difengaging our affections from the world.

But how can man give God his whole heart land

affections and withdraw himfelf from the things

of this life, attentive to thofe of another, and

how can God in juftice expe£t thofe duties, if

he doth not reveal to man that he doth expecl

them ? For is it not impoffible that men fliould

be more converlant with thofe fubje£ts which

they have no notion of, than with thofe of which

they are mafters ? Was it ever expected that

men ftiould be profeffors of any fcience before

they were inftrudted in it, or could be perfe£t

before they had begun to learn ? Is not this to

require men to fee without eyes, and to hear

without ears ? The Jews therefore could not

poffibly have been made wifer by being ignorant

of a future ftate, but muft have entertained

thefe abfurd notions'of the law, have taken the

means to be the end, or that there were means

which led to no end ; or that man was made

for fome other end than he really was ; or made

for no noble end at all, made only for this world

to get provifions, to propagate, to die, to rot.

If then we may be allowed to fuppofe, that

God could not make the Jews wifer by keeping

them
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them in ignorance about a future ftate ; and in-

deed there is fomcthing very paradoxical in

imagining, that men may be made wifer by being

kept in ignorance of that end, about which all

their wifdom was to be employed, We may

proceed to enquire, whether this ignorance

could make them better. * And here one might

infift on the neceffity of adding knowledge to

virtue, left men ftiould err by following a falfe

rule of duty, or by afting upon wrong motives.

One may (hew, that it is of the eflence of every

good aftion, that it lliould be free and matter of

choice, and that it cannot be fo in the prefent

Cafe, t farther, that the Jews muft have

wanted the moft powerful motive to the practice

of virtue, that which takes llrongeft hold of the

confcience, hath the greateft command over our

hopes and fears, influences our thoughts as well

as a£lions, and which alone can be an adequate

foundation of univerfal obedience. But it will

be fufficient to obferve that virtue, or to a£l con-

formably to the known laws of God, fuppofes

that free agents either know why they a£l fo, or

not. If the Jews had reafons which induced

them to aft virtuoufly, then it muft be either the

love of the law itfelf : but this it could not be,

* Stillingfleet's Origines Sacras, B. 3d. Ch. i. p. 361, 362.

+ Locke's Ham. Underf. Vol. ill. Ch. zi. p. 221. Seft. 60.

and p. 228. Sed. 70. Stillingfleet's Orig. Sac. 471, 472.

bccaufe
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becaufe they thought it was a real pain, yoke,

bondage, flavery, and called it by almoft every

name that denotes an unwillingnefs of mind, and

an uneafinefs of body to obferve it : or the love of

its confequences, that future reward which they

might hope for ; but this they are fuppofed to

be ignorant of, therefore they had no reafon to

be virtuous, and confequently as they were free

agents, they could not be virtuous at all *.

But it hath been faid, that we are to practife

Virtue becaufe God commands us ! We may per-

haps in our circumftanccs : but if God's laws had

made us miferable here, and we had no expecta-

tions from him hereafter, what was to determine

us to obfei've his laws? We are told that gratitude

would, and that this calls upon us to make all

poffible returns ofthankfulnefs to our benefaftors.

But if gratitude be a juft fcnfe and acknowled-

ment of favours received, it cannot be exprefled

to any being yvho makes us mifgrable. If our

pleafures lye within a fmall compafs, if there be

ever fomething that embitters them and dulls

tlfiGir relifli, if indulgence in them creates real

pain, and if even a great part of thofe we are

capable of receiving aTc forbidden, what room

is there for thanks and praifes ? If our pains

exceed our pleafures, it is abfurd to be grateful ;

* law's prcliminar/ Diflertailon to Iving's Orig. of Evil,

J).
6z, 66,

\)ecauk
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becaufe to be pleafed with pain is a contradic-

tion in terms : and therefore fetting afide all

hopes of an hereafter, there could be no room

for gratitude, when we were made miferable by-

being brought into being. But if God fhould

give us all the good things of this life, and make

us really happy in this world, would not this be

a fufficient motive to obedience even without the

knowledge of a future ftate ? Neither could this

of itfelfpoffibly anfv^rer the end propofed, becaufe

if men were abfolutely free from wants, there

could be no temptation, confequently no ftate of

trial, and therefore no room for voluntary obe-

dience.

This great filence about a future ftate then

could not make the obfervers of the law either

vvifer or better. Every one will draw the infer-

ence, what therefore it did make them. And
fliall we fuffer men to fay that the law had fuch a

defign ? That a revelation from God propofed

fuch an unworthy end ? That the moral per-

feftions of the deity could authorize fuch im-

moral proceedings ? Let us remove fuch unjuft

afperfions from the Supreme Being, and fuppofe

at prefent that if we could not find out and

prove that a future ftate does make part of the

law, that however the perfe£tions of the deity,

the end of man's creation, and the neceffity of

anfwcring that end require that it ought to be

^here, and that our not feeing it immediately

might
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rnight perhaps be owing to our own ignorance,

to our little infight into the cufloms, manners,

and ceremonies of the Jews, the genius of their

Janguage, and the received opinions of the time

when Mofes writ : to thefe and many other rea-

fons a good man would be inclined to attribute

his not difcovering it immediately, before he

would impeach the wifdom and goodnefs of

God, and make him an imperfecl: being rather

than own himfclf to be fuch an one.

But farther the revelation by Mofes could not

come from God Avithout the doftrine of a future

fiate was contained in it : for though it be true in

faft, that God did fee and prefer man's eternal

happinefs to temporal, though he made him a

free agent, and he alfo might fee and prefer it,

and a6lually taught him the means to prefer and

thereby attain it; yet man preferred an imaginary

to a real good, made a wrong ufe of his free-

agency, neglefted the means that lead to happi-

nefs, and chofe the means to mifery. As a con-

fequence of this God could not reveal his will to

him whilft he was in this ftate, becaufe as a finner

he was an objeft of the divine vengeance, of

that juftice which he had provoked, and of that

punifhment which he deferved*. If God had

o"nly left man in this ftate to himfelf, he would

* Thirty- nine Articles, Art. g, on Original Sin : and Art.

JO, on Free-will. Art. 13.

have
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have been fufficiently tormented with his own

terrors and defpair. But that Cod did afterwards

converfe with him is a dcmonftration that his

jultice was appeafed, that fomething had inter

pofed to fatisfy and avert the Divine vengeance,

and to reftore man to favour and happinefs. And
that therefore the law by Mofes, being given to

thofe who had finned and forfeited happinefs,

ought to contain the conditions upon which they

might again attain it, and confequently not only

the knowledge of a future ftate, but alfo the means

of attaining an happy one*. For if Mofes hath

faid, that man finned, offended juftice, could not

of himfelf fatisfy it, and that neverthelefs God
revealed his will to this finful creature, is it not

certain that juftice was fatisfied, and man again

reftored to favour ? Otherwife what could have

induced the Jews to the obfervance of the law, if

it had not taught them fome means of making

this fatisfaction, of reconciling them to God, and

relloring them to happinefs and heaven ? For if

they knew thatGod was offended with them, they

muft firft be afTured the fervice they paid would

render them acceptable to him, before they could

pay it : unlefs we can fuppofe them fo ftupid as

to worfliip God without any reafon, or ferved him

to offend and provoke him more. If then we can

|M-ove that the law came from God, and that the

* Stillingfleet's Origines Sacra:. 600, 601, 602.

Jews
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Jews ever obferved it as fuch, it mufl certainly

follow that it ought to be full of the do£trine of

a future ftate.

There is an objection which too much affefts

what hath been already obferved, and is too com-

mon not to be taken notice of, that many and

repeated promifes every where occur in the law,

which relate only to the good things of this life ;

and this hath ftaggcred even thofe perfons who
have been influenced, by arguments drawn from

the nature of the thing, to own that a future ftate

ought to have made part of the law. It is indeed

true in fact, that many of the rewards and pu-

nilhments in the law are temporal ; but then let

it be remembered that the very ground and rea-

fon of infifting fo much upon tliefe was, that it

•was known there v/ere alfo eternal. For I would

obferve that at the time when Alofes wrote, the

greateft part of mankind had corrupted thcm-

felves, had withdrawn their allegiance from the

true God, and fet up the work of his hands in

oppofition to him. Moft of thofe ancient idola-

ters (as it might eafily be proved from numerous*

authorities

*
J. Eoulduc, de Ecclefia ante Legem, 281, 282, &c. The

Chevalier Ramfay's Difcourfe on the Theology and Mytho. of

the Pagans, p. 2, parag. 2. T. Goodwin's Civil and Ecdefiafti-

cal Rites of the Hebrews, p. 142, 143, 144, 145, 160, i6r,

162, 163, An Effay to a Natural Hiftory of the Bible, by John

Hutchinfon. Afts vii. 42, 43. Diogenes Laert. de Vitis.

Phil.
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authorities both of facrcd and profane hiftory),

worfhipped the heavens, to which they attributed

very great and extraordinary powers. It is very

obvious to every one who is but fuperficially read

in the eaftern hiftories, or the fcriptures, that the

hoft of heaven, the queen of heaven, the fun, the

light, the moon, and ftars, are every where repre-

fented to be the objefts of their worfhip. la

confequence of this we find they afferted, that the

heavens were the givers of all temporal happi-

nefs, the caufes of motion, of light, of heat, of

the earth's motions, of the feafons, of vegetation,

the flux and reflux of the fea, the fupporters

of the animal economy, and of every operation

in matter. But they did not flop here, the/

fuppofed them alfo to be independent, thought

that they, whom they faw the chief rulers in this

fyftem, had tliis power originally in themfelves.

They who fet up falfe Gods, fct up at the fame

time falfe redeemers, and therefore can have no

benefit from the true. If then God was at all times

concerned to prevent this falfe worfhip from be-

coming univerfal, left the grand fcheme of re-

demption fliiould be defeated (for univerfal cor-

ruption muft have brought on an univerfal de-

Phil. Ed. H. Stephens, 1593, p. 7. Stiilingfleet's Origiiies

Sacrae, 42, 43, 44. l.zi. The wor{hip of the fun as far as we
can learn was the great and moll early idolatry of the eaftern

countries, &c. p. 219, 220. J. Boffuct, Difcoiufe, fur I'Hiftoire

Unlvcrfelle, p. 195.

ftru£lion)
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ftruQion) tlien he muft have been particularly con*

cerned to keep the Jews from this crime, not on-

ly becaufe they were the fole people upon the

earth to whom he at that time chofe to reveal his

will ; but alfo becaufe it was determined that the

iVIefliah (hould defcend from a branch of this na-

tion. And what was the mofi: likely method to

keep the Jews from this idolatry ? If God had

indeed given to the objects that were vvorfliipped

a delegated power, he could not take it from them

w ithout deflroying this fyftem. But if he could

prove himfelf fupcrior to thofe his rivals, and de-

monftrate that they were abfolutely dependent

pn him ; if he could fupport his followers with-

out their affiftance, and deftroy thofe wlio ex-

pelled protcclion from them, this method would

certainly preferve them from the falfe worfhip,

and attach them to the true God : and there

would be no fear of fuccefs, if God would grant

the Jews all the temporal bleffings which his

rivals were fuppofed to give, and defend them

in the poffeflion of thofe bleffings, which though

the falfe worfliipper's expefted, yet could they

not receive from their Gods. And this in-

dulgent method the deity was pleafed to take.

Did his rivals pour down all temporal bleffings on

their worffiippcrs ? So did he on his. Were they

the known caufes that a land flowed with milk

and honey? The God of Ifrael was infinitely

liberal to the Je^^ s of thofe favours. Were they

I the
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the givers of wine and oil, and bread ? Jehovah

was to give thefe even by a miracle rather than

the Jews fliould want. Were they imagined to

be able to avert diftcmpers from their followers ?

Every obedient Jew had an affurance that he

fliould never experience ficknefs or pain. Did

they make their followers profperous, give them

fruitful feafons, great increafe of flocks and

herds, rain to refrefh and enrich the thirfty

ground, and whatever fillcth the heart of man

with joy and gladnefs ? The worfhippers of

the true God of Jicaven were indulged even

to luxury in thofe bleffings. Were they the

givers of long life, of a numerous iffue, of victory

over enemies, of fuccefs in every undertaking,

or whatever advantages the falfe worfhippers

expected ? Thofe Jehovah was pleafed to engage

his omnipotence to fecure to the Jews. And

to prove his fuperiority in every refpeft, he by

many unqueftionable miracles (fuited to this end)

delivered his fervants from the flavery of one

land, and put them in poffcfllon of another,

where his rivals being worfliipped and overcome,

made it almoft impoflible for any thinking Jew to

doubt whether they had any power in themfclves

independent of Jehovah the God (Elahim) of

Ifracl. So that this truth was fully dcmonftrated

that there were no other Gods to w^hom the

worrtiip and fervice of man was due, but the

lord alone. This was one rcafon (among many-

others)
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Others) why the good things of this life are fo

often promifed in the law. The Deity could not

have made a more glorious difplay of infinite

wifdom, mercy and power, than by fuch a con-

defcenfion to the circumftancesof mankind, unlefs

by the ffheme of redemption, to which this alfo

related and was preparatory : he could not other-

wife have demonftrated his fuperiority, or brought

about his gracious defigns. If this then be one

undeniable reafon why God infilled fo much on

temporal bleflings, it is manifeft that a future ftate

muft have been taken for * granted both by the

Jews and idolaters, otherwife the end ofbeing fo

very much concerned about them is loft, and the

fcripture muft be falfe which alferts that God
chiefly granted them with an higher view, with

refpeft to eternal bleflings. Many authorities

will be produced from Mofes to prove this point,

but let the argument in the text fuffice at prefent.

Thus (Exod. XX. 2.) " I am the Lord thy God,
" thou fhalt have none other," implies they were

to worfnip the Lord alone, becaufe he was their

God ; then the fanftion of this commandment

which forbids idolatry, is not prefent happinefs

but future, or as Chrift hath inferred, the refur-

reftion of the body. So that the bleffings of

heaven itfelf, as well as of this world were pro-

See Stillingfleet's Reafons ofMofes inndlng fo little on this

Dodlrine, book 5, ch. 1 , p. 36^1 &c. fcS. z.

mifed
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mlfcd to be the rewards of thofe who kept thciri-

felvcs free from idolatry. And that the ido-

laters alfo expefted a future ftate is certain, be-

caufe they all did fomething for their dead,*

facrificed to make their Gods propitious to their

departed friends, anointed their bodies with

what was confecrated to and defcriptive of what

was to entitle them to, the favour of the God?,

and afterwards carefully laid up their bodies in

monuments reprefentative of thofe powers, which

they thought their Godshad to raife them from the

dead. Thus much we find they did even in the

time of Mofes. A future ftate then feems to have

been known both by the Jews and idolaters, and

therefore if the general obje£l of the Heathens'

worfliip were the heavens; if God was concerned

to prevent this falfe worfliip from becoming uni-

verfal to affeftthe greateft and moft merciful dc-

fign, the redemption of man ; and if the method

he took was the beft and wifeft, viz. to grant

the Jews all thofe bleffings which the idolaters

expected, and to fecure the enjoyment of them

which he alone could do, v/hat can be more plain

than that a future ftate ought to make a great part

of the law : becaufe we can give a rational ac-

count why God infifted fo much on temporal blcfl";

* Deut.xxvi. 14. Pfalm.cvi. 2S. Deut. xiv. i. T. Good-

wyn's Civil and Eccleiiaftical Rites of the Hebrews, p. 243.

paragraph 3.

Vol. VI, C ings

;
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ings ; and becaufe it hath appeared that even

thefe were founded upon a fuppofition, that it

was known there were alfo eternal ; fo that the

objeflion, that temporal promifes and threaten-

ings every where occur in the law, need not now
be a Humbling block to any of Mofes's friends.

It is a fufficient anfwer (even if we could give no

better) that the Deity was with no other view

fo much concerned about the temporal happinefs

of the Jews, but as it was founded upon and tend-

ed to promote their eternal ;* that he was indul-

gent of the good things of this life, to engage

their aifeftions to him, and the good things of

another ; and that if he had not been pleafed

to proceed in this merciful manner, neither

they nor we (if the vices of mankind can de-

feat the gracious intentions of the Deity towards

them) could have had any happinefs here or

hereafter.

Let it be fufficient to have obferved thus much

from reafon, or the nature of the thing, that the

doctrine of a future ftate ought to have made part

* Wollebij Compend. Theol. Chriftianas, p. 60. Promif-

fiones terrenae cceleftium rerum funt fymbola : falso igitur fer-

vetani & Anabaptiftae fomniant, promiffiones illas tantum terre-

nas effe. Terrense -coeleftes includunt. Stillingfleet's Orig.

Sacra:, p. zzi. Sec. feft. 2. Calvin, Inflit. Chrift. Relig.

Gen. Fol. from p. 82, to 87. And all the writers againft the

Anabaptiils and Aatinomians.

of
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oF. the law by Mofes. We are now to enquire

what proofs there are in the New Teftament that

Mofes hath wrote about a future ftate, but be-

fore we proceed to this enquiry, it will be pro^

per to flaew what weight fuch proofs ought to

have witli us..

1 . Then the Old and the New Teftanients con-

tain two dependent parts of one grand difpenfa-

tion, viz. chriftianity. This will, not be difputcd

by any one, who allows that they both came
from God after the fall, and that " Chrift was
" the end of the law," Rom. x. 4.

2. As they came from God, and propofcd the

fame end, they muft therefore be true and infal-

lible : for God cannot deceive or be deceived,

and the fame end cannot be attained by contrary

means.

3. Having the fame end in view, and being

both of them infallible, they muft therefore con-

firm and ftrengthen each other's evidence : for

they are both means to attain one and the fume

end, and one truth cannot overthrow or deftroy

another truth.

4. And therefore if they lliould contradi£l one

another, this is a fufficient proof that they could

not be two dependent parts of one grand difpen-

fation, nor come from God, and that therefore

one of them, if not both, are falfe and forged

:

bccaufc if they be falfe in any one point, it

C 2 cannot
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cannot be proved that they are infallible vn

all, and becaufe the fame propofition cannot

be both true and falfe at the fame time.

5. If then it cannot be afTerted in the New
Teftament, that the doftrine of a future ftate is

delivered in the old, without deftroying its own

authority, it it be not in it, and if notwithftand-

ing this, it is direftly aflerted in the NewTcfta-

ment, that it is in the Old, and yet is not, as

fome men think, in fa£t to be found there : is it

not a plain confequence that they who maintain

this are inconfiftent with themfelves, if they do

not deny and give up the authority of one of the

Teftaments ? There cannot be a more effe£lual

method taken to overthrow revelation than this,

and I wifh it may not be the caufe that the au-

thor of the divine legation, and his followers

would fupport: they cannot be ignorant that

they are labouring to fet one Teftament againft

the other, thereby to overthrow the authority of

both. We grant them indeed, that if either of

the Teftaments contradift each other, they can-

not both be the word of God : but then we in-

fift that they no where contradict themfelves,

and that in the prefent cafe the doftrine of a

future ftate (as will hereafter appear) is as plain-

ly delivered by Mofes in the Old Teftament, as

it is afferted to be there by Chrift and his apoftles

in the New.

I From
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From thefe premifcs it may bejullly conclud-

ed, that it is an infallible proof to us, who hold

the divine authority of both Teftaments, that

Mofes hath treated of a future ftate in the law,

if it be affirmed in the gofpel that he hath treat-

ed of it there : for thefe are obvious and certain

truths, that God cannot contradift himfelf, that

infinite wifdom cannot be deceived, that infinite

power need not, and goodnefs will not deceive,

and that therefore there muft be a perfeft har-

mony and agreement of all the revelations from

God.

The paflages in the New Teftament, in which

it is aflerted that Mofes hath treated of a future

ftate, are fo many and plain that their meaning

cannot be difputed. The parable of the rich

man and the beggar is a remarkable inftance of

this truth. (Luke xvi.) Dives, being in hell, en-

treats Abraham to fend Lazarus to his father's

houfe, to teftify to his brethren left they alfo.

fliould come into that place of torments. This

certainly was to let his brethren know, that

there was a future ftate of rewards and punifti-

ments. The anfwer is, " That if they believe

" not Mofes and the prophets, neither would
" they be perfuaded though one rofe from the

dead." Then there is greater evidence for

this truth in the writings of Mofes and the pro-

phets than even a meffagc from the other world

would



38 DIVINE LEGATION OF MOSES.

would be.* This inference is fo direct, that

whilft the words have any meaning, it will be

impoffible to elude the force of them, or to ex-

plain them away.

Agreeably to this place we find St. Paul

preached a future ftate and refurreftion of the

body upon Mofes's authority, (A£ts xxvi. 22, 23.)
*' I continue unto this day witnefling both to

" fniall and great, faying none other things than

" thofc which the prophets and Mofes did fay

" fliould come: that Chrift fliould fufi'er, and
^' that he fliould be the firft (which necefTarily

implies that others after him were alfo to) arife

*f from the dead." Doth Mofes then fay that

Chrift was to fufFcr and to arife from the dead ^

And doth St. Paul affirm that he doth fay fo ?

And can any chriftian after this, doubt whether

fuch doftrines are really taught by Mofes? It is

* Whitby on the New Ted, Vol. 1. p. 398. D. Stella in

Lucam Comm. Tom. 2. p. 502. Martinus Bucerus in4 Evang,

p. 216. " Si Mofen & prophetas non audiunt," &c. His enim

fignificavit (Chriftus) nos fcripturam habere de his fatis tef-

tantem, ad quam mortuorum teftimonium nihil poffit adjicere.

J.Lindfayon the New Teft. Lon. 1736, p. 216. Marlorati

Biblioth. Expofitionum in Nov. Teft. 333. J. Tirinus in Nov,
Teft. p. 999. " Neque fiquls ex mortuis refurrexerit, credent.''

Quam facile enim erit explodere ejufmodi apparitionem, & vel

phantafis vel daemon! afcribere ? Nonne Lazarus alter, nonne
Chriftus a mortuis redivivi .? An iUis ideo crediderunt Judei ?

Unde merlto omni mortuorum apparitioni prifertur S. Scrip-

V«ra, tanquam qerticr teftis tormentorum inferni.

^Imoft
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dmoft a demonftration, that if St. Paul was in-

fpired, of courfe infallible, and therefore could

not poffibly be ignorant of what was contained

in Mofes's writings, and that if he hath faid a

future ftate was mentioned there, that therefore

it muft be there.

But let us hear Chrift himfclf preaching the

fame do£trincs from Mofes that St. Paul did.

All his difciples after his death doubted of his

refurreflion, and yet before they could preach

this fundamental article to others, they were to

be convinced of it themfelves. To this end in

his converfation with two of them, who were

going to Emmaus, he reproves their flownefs in

believing, that he ought to have fuffcred, died,

and rofe from the dead, as Mofes and the pro-

phets had foretold. The words are thefe, (Luke

xxiv. 25, &c.) " Then he faid unto them, O
" fools, and flow of heart to believe all that the

" prophets have fpoken ! Ought not Chrift

" to have fufTered thefe things, and to en-

" ter into his glory ? And beginning at Mo-
" fes and all the prophets, he expounded unto

" them in all the fcriptures the things concern-

" ing himfelf," viz. what Mofes and the pro-

phets had wrote about his fuffering and refurrec-

tioo.* In the following part of thfe chapter this

• Grotij Op. Theol. Vol. 2. p. 46;. F. Gafpari a Melo

Comm. in Lucam. p. 1145, 1146, &c. D. Stellas in Lucam
Comment. Lugd. 1592. Tom. z. 516, 517. Ads xxvii. 2, j-

Truth
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Truth is more fully exprefled, " Thefe, fays

" ChriH to his difciples, are the words which I

*' fpake unto you, while I was yet with you,

*' that all things muft be fulfilled which were

" written in the law of Mofes, and in the Pro-

*' phets, and in the Pfalms concerning me,

" Then opened he their underftanding that they

" might underftand the fcriptures, and faid unto

*' them, thus it is written, and thus it behoved

*' Chriil to fuffer, and to rife from the dead the

" third day." Doth Chrift then affirm, that it

was written in the law of Mofes, that he was to

fufter, and to arife from the dead ? And fliall

there be a chriftian prieft fufFered in a chriftian

country with equal impudence and blafphemy

to contradict Chrift, and to maintain that fuch

doctrines are not written in the law of Mofes r

Hath Chrift faid that thofe perfons " do greatly

" err, and do not know the fcriptures," who
affirm that Mofes hath not mentioned a future

ftate, and is it poffible that man can believe

Chrift to be God, who pofitively declares,

that he " neither doth err, nor is ignorant of the

" fcriptures," whilft he directly writes againft

the true literal meaning of Chrirt's words ? And
how doth it alleviate his crime to tell us, that

he intends to ftrcngthen the evidence of revela-

tion by his fyftem ? Doth it not require too

much credulity and ignorance for any man in his

fenfes to believe, that thofe perfons are fupport-

ing
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Ing the luperftrufture, who are removing and

taking away the foundation ? Chnftianity hath

no fupport, if- Chriflr fliould fall, and either he

or Mofes muft fall, if he affirms, that Mofes hath

wrote about certain fubje£ls, and it could not

be made appear that he hath once mentioned

them.

But there is a paffiige in St. John, (v. 39, &c.)

where, if words have any meaning, it is afferted,

not only that Mofes wrote about a future ftate,

but that the Jews alfo knew he had. *' Search

*' the Scriptures, fays Chrill, for in them ye

*' think ye have eternal life, and they are they

" which teftify of me." All the fcriptures lef-

tify of Chrift, and Mofes in a particular manner;

for as he adds, " had ye believed Mofes, ye

" would have believed me, for he wrote of me"*.

So the Jews had, or however thought they had

eternal life in Mofes's writingsf. Mofes then

did write about eternal life, if Chrift knew what

he wrote about, and if the Jews all along be-

lieved that he had. And this fenfe, and this

* Poll Synopfis Cr. Vol. 4, p. 1217, 1218. Critici Sacrl.

Vol. 6. p. 1626. Notae Cameron, in v. 39. Hammond on the

N. Tell. p. 280. J. Pifcator in N. Tellk Vol. 3, p. 323.

J. Lindfay on the N. Teft. p. 276. Affemblies Annot. on the

Old and New Tell. Vol. 2. and Notes on 39, 40, &c. ver. of

the fifth chap, of John.

t J. le Clerc, fur Ic N. Tell. p. 281. Moife auquel vous

efperez
; par la doftrine duquel vous efperez d'obtenir la vie

eterncllc.

only
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only the argument will bear*. There is evi-

dence, fays Chrift, in Mofes, that the Meffiah

was to entitle you to eternal life, you think that

you have this evidence in Mofes, and yet you

z£t inconfiftcntly with yourfelves by not believing

in me the Meffiah, and life eternal. I will not

therefore accufe you hereafter, becaufe you did

not believe my words or miracles. Mofes (hall

accufe you, becaufe you have not made the

right ufe of that evidence, which he gave you,

and which ought to have determined you to ac-

cept me as the Meffiah; and thereby that life

eternal, which you think you have, and which

you cannot otherwife have in his writings.

That the Jews had fuch a belief and hope"

founded upon Mofes's writings, St. Paul will

abundantly convince us : in his vindication of

himfelf to the Governor Felix, he makes this

confeillon, " After the way which they, (the

" Jews) call herefy, fo worlhip I the God of my
" Fathers, believing all things which are written

* Erafmi Paraph, in No. Tell. p. 539. M. Bucerus in

^Evang. 257. J. Toletus in Evang. Johannis Comm. Co-

logne, i6n. p. 503. " Scrutaml Scripturas," &c. Vos, in-

quit, fcrutamini & inquiritis Scripturas, quia putatis in obfer-

vantia earum vitam pofitam xternam, & ilia; funt quae teftimo-

iiium perhibent de me, & tamen non vukis venire ad me, ut

banc vitam habeatis. Malitiam eorum arguit fignificans eos

proprio Scripturarum ftudio conviftos elTe de veritate Chrifti,

prae malitia tamen nolle eum recipere, ne<f in ipfum credere,

quamvis per Chriftum vita hxc seterna confcquenda effet.

" in
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in the law and the prophets, and liave hope

" towards God, which they themfelves alfo al-

" low, that there fliall be a refurre£tion of the

" dead, both of the juft and unjufl: ?" {A£ts xx'iv.

•14, 15.) Then St. Paul was induced from his

belief of what was written in the law of Mofcs

and the prophets to have hope, which hope from

the fame belief the Jews alfo had, and allowed

they had, that there was to be a refurre£l:ion of

the dead both of the juft and unjuft. And
therefore both St. Paul and the Jews muft have

thought that there was in Mofes fufficient evi-

dence to determine them to believe, that there

was to be a future ftate of rewards and punifli-

ments. Some part of this evidence St. Paul

himfelf hath explained to us. (Heb. ix. 7, 8, Sec.)

" But into the fecond (tabernacle) went the

" high prieft alone once every year not without

" blood, the Holy Ghoft this fignifying, that

" the way into the holieft of all was not yet

" made manifeft while as the firft tabernacle

" was yet ftanding ; which was a figure for the

time then prefent." Then it was fignified to

the Jews who had that tabernacle, and by Mofes

who conftituted it, that there was to be a way
made manifeft into the holieft of all. The apof-

tle is here talking of the Jewifli times, and of

the ceremonies appointed by Mofes, and fays

that he made thofe ceremonies figures to them of

fomcthing farther: that the high prieft going

into
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into the holy of holies was a figure to them, and

therefore of courfe underftood by them, that

there was to be " another high prieft who Hiould

carry other blood, (ver. 24.) not into the

*' holy places made with hands, the figures of

*' the true holy places, but into heaven itfclf."

This chapter, and indeed this whole epiftle de-

ferves to be ferioufly confidered by every in-

fidel Sadducee : for if Mofes hath by expreffive

a£tions or figures defcribed the Jews' hope in a

future ftate, and in Chrill who is life eternal,

and if St. Paul aflerts that he hath', and that the

Jews knew he had, and if we ftill find thofe very

figures in the law, can any thing be more plain

than that a future ftate ought to have made a

great part of the writings of Mofes ? For why
doth the apoftle affert, that the law was fpiri-

tual, was intended to keep up the Jews' faith

and hopes in Chrill ? Why doth he recapi-

tulate the chief part of the religious ceremonies

of the Jews, and apply them to Chrift and his

a£tions? Call them figures for the time then

prefent. Figures of the true things—The exam-

ple and fliadow of heavenly things—The fhadow

of the good things to come—and from hence

prove, that a true notion of the law muft of

courfe lead men to the gofpel, if either thofe

ceremonies had not that meaning, or if the

Jews did not allow that they had ?

But
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But tliofe happy efFe£ts which flowed from

not taking the ceremonies of the law in a literal

fenfe, and the confequent hopes of future hap-

pinefs are fo fully defcribed in the iith Chapter

of the Hebrews, that every chriftian mufl: believe

the Patriarchs and Jews did not reft upon the

temporal promifes, but were as well acquainted

with a future ftate as we are at prefent. The

connexion between the knowledge of Chrift and

a future ftate is fo infeparable, that we need

not lofe time to prove it : and that the faith

here fo much infifted on is faith in Chrift, the

definition in the firft verfe fully proves ; becaufe

no other can teach us the fubftance of what we
are to hope for, or give us evidence of the

things we have not feen ; and becaufe this faith

was able to cfteft the falvation of the foul, which

none but the chriftian faith can do. (Heb. x. 38,

39. and A£ts iv. 12.) And certainly when
" Mofes efteemed the reproach of Chrift greater

" riches than the treafures of Egypt," (ver. 26.)

this could be nothing but faith in Chrift, by

whofe merits he had learnt to have refpeft to

" the recompence of reward :" And fo all the

other inftances faith in the mercies of God,

which only are to be obtained through faith in

Chrift. Let St. Peter convince us what this faith

is. " Now, therefore" (fays he to the apoftles

and elders, who were met to confider, whe-

ther it was neceflary for cbriftians to obferve

the
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the law), " Why tempt ye God to put a yolctf

" upon the neck of the difciples, which neither

" our -fathers, nor we were able to bear? But

" we beHeve that through the grace of our Lord
" Jefus Chrift we fliall be faved, even as tliey,"

(Afts XV. lo, II.) Then the fathers were faved

by a belief in Jefus Chrift, and therefore had not

only faith in him, but knew that falvation alfo

which he was to purchafe for them. And if it

be Faith in Chrift, every inftance exprefles their

belief of a future ftate.* Thus Abraham cer-

* Hammond on the i ith Chap, of Heb. p. 754, &c. Theo-

phylaft. in Epill. 991, to 1008. Whitby on the New Teft.

Vol. 2. from p. 536, to 544. J. Lindfay on the New Teft.

778, to 783. Critici Sacri, Vol. 7. p. 4325. Drufij Not.

Biftiop Wilkins, Serm. 8vo. p. 16. Noiu faith is thefuhftance of

ihivgs hopedfor, the e'vidcnce of things not feen. " Where among

the things hoped for and not feen, are clearly meant

" the happinefs and falvation we exped hereafter, the rewards

*» of a better life, which faith doth as really difcern in the

" promifes, as if they were aftually prefent to the fenfe.

" Hence it is that falvation is faid to he the end of faith, ' re-

ceiviYig the end of your faith, even the falvation of your

« fouls,' I Pet. i. 9. " So then if all religious aftions be de-

«' rived from faith, as the main root and principle of them,

" and if faith doth chiefly refer to the rewards hoped for and

" not feen, then it muft follow that it is as neceflary for a be-

" liever to have a principal aim at the rewards, as it is for him

" to live by faith ; and that he may as well pretend to be above

" the life of faith, as to be above the help of thofe encourage-

" meats of the rewards and promifes propofed in fcrlpture

;

" and fo far as faith hath an influence upon our religious

" anions, fo far muft we refpeft the recompence of reward."

See the whole difcourfe.

tainly
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tainly believed a future ftate, when he ac-

counted that God was able toraife him up Ifaac

even from the dead.—Thus the women who re-

ceived their dead raifcd to life again ;—and they

who did not dcfire deliverance from their tor-

tures here, hoping they might obtain a better

refurre£tion hereafter, " they who confefled they

" were ftrangers on the earth and fought after

" a heavenly country they of whom this

" world was not worthy and they, who not-

withftanding all their prefcnt fufferings for the

fake of religion, believed that God " was a re-

" warder of them who diligently feek him;" and
fuch St. Paul fays they all believed him to be,

all thefe muft have had aperfeft knowledge and
ftrong hopes of an happy immortality. For as

he obferves " thefe all died in faith," fo had
faith in their death, and therefore did not con-

fine their views to this life : becaufe he juftly

adds, though they had not received the promifes,

/. e. had not feen the completion of them, yet

they faw them afar off, and were perfuaded of

them : A(Sts xiii. 32, 33, fully prove, that it was
the demonftration of a refurre£tion given us in

the aftual raifing of Chrift's body which they

had not received.* Not that they had not been

told

* Grotij Op. Theol. Vol. 3. p. 6j8. Poll Synopfis Cr. Vol.

4. p. 1607. Hammond on the New Teft. p. 429. Afts xxvi. 6.

And accordingly now lam accufcd for allerting the Refurreaion

of
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told of, or had not received promifes, that theif

own bodies were to be raifed. " The promife

" (fays St. Paul) which was made unto the fa-

" thers, God hath fulfilled the fame unto us

" their children, in that he has raifed up Jefus

" again." In Aclsxxvi. 6, 7, and 8th verfes, and

in many other places the fame expreflion occurs.

Then it appears that God had promifed the fa-

thers he would raife up Jefus from the dead,

though the fathers did not live to fee and receive

the aftual completion of that promife, but yet,

as above cited, " faw it from afar, were per-

" fuaded of it," and, fully believing it would be

performed in dae time, embraced it. Thus in

the refurreftion of Jefus was a demonftratioH

given of life and immortality, the promife made

to the fathers fulfilled, and in this fenfe " Life

" and imm^ortality was brought to light by the

" gofpel." Though in any other fenfe it could

of the dead, which as it is a doftrine acknowledged by the Pha-

rifees, fo is it the fundamental promife made of old. Whitby

on the New Teft. Vol. 1. p. 708, 709. Titus i. 2. " In hope

" of eternal life which God that cannot lie promifed, cr^

" yjjoiui aiunui before the world began." See the true mean-

ing of aiwv, and the abfurdity of the tranflation, from Afts iii.

21, 2 Tim. i. 9. and Rom. xvi. 25. Critici Sacri, Vol. 7,

p. 2432. Clarij Not^, Ac>. xxvi. 6. " Et nunc de fpe pro-

*' miffionis," &c. Prsdicare Chriftum nihil erat aliud,

qjam annunciare fpem qus ad patres fadla erat effe im-

pletam, ciijr,i fumma eft refurreftio mortuorum, cui inimici

Juda;!, dum el rcfillunt, manifcllo adverfantur. Ads xxiii. 6.

a Tim. i. i.
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r.ot have been firft difcovered by the perfonal

prcachuig of Chrift and his apoftles ; becaufc if

the gofpel brought it to hght, then the Jews

muft have been acquainted Vvith it :
" for unto

" them, as well as unto us, was the gofpel

preached." Hebrews iv. 2.

But if the Author of the divine legation fliould

take up the arms, with which the infidels have

all along aflfaulted Mofes, and it is certain he

can have no other to defend his unchriftian caufe

but the often foiled weapons of Sadducees, Infi-

dels, and Atheifls ; and if he fliould obje6l in

their words, " That fuppofing a future flate was
" typified under the law, yet it had no better

" efFeft than if it had not, becaufe it was fo

hidden and obfcure, that the Jews did not fee

" it." But if St. Paul hath fliewed us forae of

the types that were intended to point out a fu-

ture ftate, and if he hath faid that the Jews

knew this, that they looked beyond the types,

and if it be no where faid that they did not fee

and believe a future ftate, then one may prefume

that the authority of Chrift and his apoftles, who
affirm that the Jews did fee it, will convince

every Chriftian that they aftually did.* The
apoftle of the Gentiles forbids us to doubt of this

* See Biftiop Bull's Sermons Vol. 2. 574. Where he
ftrongly proves, throughout this whole difcourfe, that the Jews
even before the law, underftood and believed that they fhoulJ

be rewarded afier this life. Stillingfleet's Or. Sac. 174, 175,
176. Seft. 8. Ads iii. 21, 24. &c.

Vol. VI. D point.
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point. " The law, fays he, was our fchool-'

" mafter unto Chdft was to teach us firfl: the

letters, the types of which the fcrvice of the

law confifted, which is the firft bufinefs of a

fchoolmafter ; and afterwards the meaning of

them, what they reprefented, and what ideas

they were defigried to convey, of what perfons,

.what objects, what a£lions. This is the next

bufinefs of a fchoolmafter, and indeed the chief.

And therefore if the Jcwifli fervice confifted of

fuch types, the Jews muft have feen the mean-

ing of them, not only becaufe they could not be

types to them unlefs underftood, but alfo becaufe

it was the bufinefs of the law to be their fchool-

mafter to teach them how to underftand them.

And confequently if St. Paul hath faid that there

were certain types in the law, which weredefigned

to point out a future ftate, and that the law was a

fchoolmafter to teach what they did point out, it

follows that it could not but teach the Jews a fu-

ture ftate: unlefs St. Paul fliould not have known

the defign of the law, or the law itfelf fliould

prove a bad fchoolmafter. But hear the fame

apoftle on this fubje£i. After he had told us

(Meb. ix. 19, 20. &c.) " That almoft all things

" by the law are purged with blood, and that

" without fliedding of blood there is no re-

miflion," he adds, " It was therefore necefiTary

" that the patterns of things in the heavens,"*

* vtto^uMwa, prxnaonftro, demonftro per rationem & exem.

p'a, Gryphij Lexicon. Gr. &i Lax. Par. 1541. J.
Tufani Lex.

Gr.
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lixoSeiyiJixy., the things that demonftrated, pointed

out, viz. the ceremonies of the law under which

the heavenly things were demonftrated : fo fpoke

a language very intelligible to every thinking

Jew who had a foul to be faved, and which

could not be faved^, but by knowing and be-

lieving that they were only the types and figures

of the heavenly things, which types it was ne-

celTary fliould be purified with thefe things that

were alfo vKohiyiLalcc. It was neceflary that the

law fhould contain fuch external objefts to de-

fcribe the perfon, a£tions, and fufferings of Chrift,

and convey the benefits of them, to purify.

Chrift was at a diftance: It was therefore necef-

fary that the M'rath he had engaged to undergo,

and all thecircumftances of his fufferings fliould be

on many accounts pointed out and demonftrated

continually till he came. The external action ;

the u?r(3Sfiy|x^ was neceffary, becaufe the Jews

had bodies : and faith or an infight into the fpi-

ritual fcnfe was neceffary, becaufe they had fouls

which only can be purified through faith, hope,

and charity.* And thus it was neceffary there

Gr. Lat. Venet. 155J. DTo^ffxvtw praemonftro, demonftro, per

rationem & exempla, fubdemonftro, doceo.

R. Conftantini Lex. Gr. Lat. Lugd. 1637. vnohniwu pr»-

monftro, demonftro per rationem & exempla, fiiggero, fubmo-

neo. Hederici Lex. Gr. Lat. vmhiKvviA.i fubmonilro, fubof-

tendo, praemonaro, fubmoneo. H. Curio Lex. Gr. Lat. Bafil.

1541. f7roSf«»yw pnemonft;-o, demonftro per rationem S; exempla.

* Rom. ii, z8, 29. Deut. x. 16. vili. 3. Rom. ill. 30, 31.

X. 5, 6, &c. I Cor. X. to ver. 13.

D 2 ftiould
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fliould be material obje£ts to demonftrate the

heavenly things, becaufe the eye of the foul fees

only through the eye of the body : but the hea-

venly things thcmfelves (which thefe demon-

fl rated) by better facrifices than thefe, it was

neceffary to the nature of the foul, that there

fhould be faith, that it fliould be purified by the

originals themfclves, by looking at the real blood

of that perfon, which the blood of the beafts

demonftrated. All the types and ceremonies

were demonftrations of fomething they pointed

at ; material reprefentations of fomething fpi-

ritual, which could communicate no virtue but

when carried up from the literal to a higher

meaning : becaufe thofe things which the lav^r

demonftrated, as remiffion by blood, &c. were

to be rightly apprehended before efFe£lual, The

beaft, till Chrilt came, was to be flain, his blood

to be poured out, fome parts to be burnt, &c.

But then the benefit the facrificer was taught to

expe£t was from a better facrifice than this : he

was, if St. Paul may be believed, to look upon it

in no other view, than as it demonftrated the

great facrifice of Chrift, who was in effeft " the

" Lamb flain from the foundation of the world."

And therefore if the law^ did really explain its

types and ceremonies, and if St. Paul fays it was

neceflary it fliould do this, fliould contain de-

monftrations of heavenly things, was it not alfo

necelfary the Jews fliould know * it ? Elfe how

• Stillingfleet's Orig. Sacr. p, 223, 224. feft. 12.

could
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could it demonftrate what was not feen, or why

was it a pattern, unlefs they could obferve fome

comparifon ?

But if it (hould be faid, as it often hath been,

that if the Jews were always capable of this fpi-

ritual fenfe, what occafion for a carnal one?

The reafon of inftituting the types hath been

hinted at above, and will be more fully confi-

dered under my fecond propofition. But let it

fuffice to obferve at prefent, that though the

Egyptian religion was hieroglyphical, yet it was

not therefore unintelligible : did not the Greeks

travel thither for knowledge, and fet up for phi-

lofophers with the fmall ftock they had got from

the Egyptian priefts i And if all our knowledge

come in originally by our fenfes, is it not abfo-

lutely necelTary, that we fliould have fome out-

ward and vifible figns of what is abfent and in-

vifible ? Are not the chrillian facraments fuch,

and are they not more ufeful, the more plain and

expreflive they are ? And if they had not been

intelligible and adapted to the meanell capa-

cities, with what juftice could God have fo often

reproved the Jews by his prophets for reiting on

the letter of the law ; or where would be the

crime of the apoftate author of the plain account

to degrade and fink one of the chriftian facra-

ments into a common meal ? The Jewifli as well

as the chrillian religion was intended to make

men
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men wife unto falvation, and therefore whether

or no they knew that falvation, yet certainly the

means
,
ought to have been plain and obvious,

otherwife it could not have been criminal to have

had a wrong notion. of the means, when they

were ignorant of the end. There was this oc-

cafion then for the carnal fenfe that the fpiritual

could not have fubfifted without it, and that we
muft have fuch helps, whilft we go through this

ftate of trial to the regions of vifion and happi-

ncfs.

I have mentioned but a fmall part of the evi-

dence which the NewTeftament affords to prove,

that a future ftate ought to have made part of the

law by Mofes. However enough hath been faid

to convince every chriftian that fuch a doftrinc

a6>ually is there, becaufe Chrifl and his apoftles

have afferted, that it is—have produced texts

from Mofes to prove the certainty of it—have

faid that he wrote about Chrift's refurrection, and

OL n— that the ceremonies inftitutcd by him were

intended to defcribe the Jews' hope in a future

State—that the whole law was fpiritual—was a

fliadow of the good things to come—of the

true things— an example and fhadow of heaven-

ly things—and a figure to the time then prefent.

So it was in Mofes's writings whether the Jews

faw it or no ; but numbers are mentioned who
did fee it, who faw the promifes afar off ; were

5 perfuaded
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perfuaded of them, and in confcquence thereof

expc£led an happy refurre£lion.

But we need not reft the point here. If it hath

appeared from plain arguments drawn from the

reafon of the thing, and from pofitive texts of

fcripture, that the doftrineof a future ftate ought

to be found in the law, may we not fairly con-

clude that it is there, that it is actually to be

found in, and doth make a very great part of the

writings of Mofes. One might eafily fliew the

force ofthisconclufion, ifwehad no better proofs:

but when we fliall have proved our fecond pro-

pofition " that the doftrine of a future ftate

" actually is to be found in, and doth make a

very great part of the writings of Mofes ; the

" obligation to obferve every law, rite, and cere-

*' mony being enforced upon the functions of

" future rewards and punifliments," this will

more fully clear up the point. The time will

not permit me to prove and enlarge upon it at

prefent. I will only trefpafs upon your patience

•whilft I mention one thing, which comes parti-

cularly recommended to the ferious attention of

every one ia this place, viz. That the articles

and homilies of the church of England exprefsly

aftert, that Mofes hath treated of a future ftate.

The 7th article begins thus.

The Old Teftament is not contrary to the New:
for both in the Old and New Teftament everlaft-

in^
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ing life is offered to mankind by Chrift, who is

the only mediator between God and man, being

both God and man. Whereof they are not to

be heard, which feign that the old fathers did

look only for tranfitory promifes.

The words of the fecond part of the homily

on faith are thefe. This is the chriftian faith,

which thefe holy men (of whom St. Paul fpeaks

in the eleventh chapter of the Hebrews) had,

and we alfo ought to have. And although they

were not named chriftian men, yet was it a chri-

ftian faith that they had, for they looked for

all benefits of God the father, through the me-

rits of his Son Jefu Chriftj as we do now*. And
in effect they and we be all one. We have the

fame faith that they had in God, and they the

fame that we have. And St. Paul fo much ex-

tolleth their faith, becaufe we fhould not lefs,

but rather more give ourfelves wholly unto

• I John V. II. " God hath given us eternal life, and that

*' life is in his Son ; therefore if they knew the Son (Chrift)

they muft know eternal life. Life and immortality were loft

and forfeited in Adam, and reftored to us again by Jefus Chiift,

and how then could there be faith in Chrift, unlefs there was

an afTurance that he would give them the eternal life forfeited ?

Can that be faith in Chrift, which hath no regard to what he

was to do and fijtFer for us, or to what end he was to fuffer ?

But if it was the fame faith as we have, then the homily means,

that they expected all the fame advantages as we do here and

hereafter from our common Redeemer, and our common faith

in him, Heb, vi. i, 2. Aft iv. 2. Rom, vi. 23.

Chrift,
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Chrift, both in profeflion and living, now

when Chrift is come, as the old fathers did be-

fore his coming. And by all the declaration of

St. Paul it is evident, that the true, lively and

chriftian faith is no dead, vain, or unfruitful

thing, but a thing of perfeft virtue, of wonder-

ful operation, or working and ftrength, bring-

ing forth all good motions and good works.

If then the articles and homilies of the church

of England aflert, that the fathers of the Jewifh

nation expefted a future ftate of eternal happi-

nefs through the merits of Chrift, we, who have

fubfcribed to thofe articles and homilies, muft

believe this doftrine. And if men may dilbe-

lieve the articles and homilies, and yet fubfcribe

to them—and after that fubfcription write di-

rettly againft thofe very doftrines to which they

have fubfcribed—and if they fliould be encou-

raged and countenanced by numbers, who alfo

have fubfcribed to them—and if that very church,

which requires this fubfcription, fliould not cen-

fure fuch a manifeft breach of her laws, which

flie maintains are founded upon the laws of God ;

this would be a moft melancholy ftate of religion,

and from fuch pci fons and fuch proceedings will

all chriftians pray.

Good Lord deliver us.
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Mark xli, 24, 25, &c.

And Jefus anfwering, /aid unto them. Do ye not there-

fore err, becaufe ye knozv not the fcriptiires, neither

the power of God ?

For when they Jfiall rife from the dead, they neither

marry nor are given in marriage ; but are as the an-

gels which are in heaven.

And as touching the dead, that they rife, have ye not

read in the book of Mofes, how in the bifJi God

fpake unto him, faying, I am the God of Abraham,

and the God of Ifaac, and the God of Jacob ?

He is not the God of the dead, but the God of the

living ; ye therefore do greatly err.

In a former difcourfe upon thefe words, I pro-

pofcd to prove, " That future rewards and pu-

" nifliments were the fanftions of the Mofaic

" difpenfation and it was fliewn in the firft

place, " from the reafon of the thing," and

from the fcriptures of the New Teftament, that

the doftrine of a future ftate was taught by

Mofes,
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Moles, and known by the Jews—The fecond

point then laid down, which is the matter of our

prefent enquiry, is this—

" That the doarine of a future ftate aaually
" is to be found in, and doth make: a very great
" pari of, the writings of Mofes ; the obh'gation

" to obferve every law, rite, and ceremony being
" inforced upon the fanftions of future rewards
" and punifliments."

I. And here two tilings are afferted, viz. " that

" the doftrine of a future ftate aftually is to be
" found in, and doth make a very great part of
" the writings of Mofes." And this I (hall prove

by producing thefe texts from Mofes, wherein

he exprefsly mentions it.

II. The other thing aflerted is, " that the

obligation to obferve every law, rite, and cere-

« mony, is inforced by Mofes upon the fanftions

" of future rewards and punifhments." And
this I fhall prove from thefe texts, wherein he
Exprefsly declares, that thefe were the fandions

of all his laws.

And in order to clear up the truth of thefe

two aflertions, no other method can be taken,

but to mention the very words of Mofes, and to

fliew what they exprefs intelligibly, and without

a figure : for the view in which I fl}all cwifider

the paflages cited from him is this—" The rites

*' and fervices of the Mofaic law, prefigured

" what Chrift was to do and fuffer for the falva-

" tion
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" tion of mankind." This is a point v/Jiich

cannot be debated amon j; cbriilians, but that the

Jews undcrftood them in this fenfe, hath been

denied. In what manner then a future ftate

was contained under the types, will not be the

fubje£l of our prefent enquiry ; not becaufe

arguments drawn from thence would be incon-

clufive, but becaufe it would be more fatisfaftory

and to the purpofe to prove, " That there are

" fuch plain and. exprefs paflages in Mofes,

" which treat of a future ftate, and of future

" rewards and punifliments, that no Jew, who
" underftood Mofes's Writings, could poffi-

" bly be ignorant of theCe doftrines." With
this view, then let us confult the living oracles of

God. And
I. The firrt text I fliall produce is from * Gen. ii<

7. " And the Lord God formed, man of the

" duft of the ground, and breathed into his nof-

" trils the breath of life 5 and man became a

" living foul." l^cvc the Koly Spirit hath

* Percrli Comm. in Gen. Ludg. 1599, p. 425. " Non eft

" dabitandum ex his paucis verbis quibus Mofes creationem

" animse rationalis indicavit demonilran & probari poffe ani-

" mam hominis efle immorcalcm, quod etiam multifariam hoc

" libro & aliis fuis Ubris Mofes fignificavit." L. Marii Comm.
inBibl. Col. i62i,p, 23. " Infpiiavit," additur hocfpeciatim

poU defcrip'.am corporis formationem, ut indicetur animam hu-

manam noncduci ex materia inftaraliarumformariim fed extrin-

fccus advenirea Deo, adcoque immortalem efle, & corpore in-

(iependsntem.

purpofely
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purpofely treated of the nature and union of

foul and body—" He hath revealed that man
" was made up of two parts—He hath defcribed

" the original of each—and the eflential attri-

" butes in which they differed." The original

of the body of Adam is faid to be of the duffc

of the ground ; the foul had a different original,

and was created by the father of fpirits—the

one was formed out of matter, and was a living

animal—the other, which the Lord God breathed

or infufed into Adam, was produced by his im-

mediate creative aft, and was an immaterial

and immortal foul. Now thefe two attributes

diftinguiih the foul from the body, the diftinction

between ' them confifting chiefly in thefe two

things ; that the foul is not material, and is not

mortal. And how could the Holy Spirit, when
he purpofelx defcribed the different nature ot

foul and body, make the diftinftion without

mentioning the attributes of difference ? As the

reafon of the thing proves this could not be done,

fo neither was it done. For

II. The immortality of the foul, is in this

text exprefsly revealed. By immortality I mean,

" that the foul doth not ceafe to exift with the

" body ; but when the animal frame is diffolved,

" it continues ftill in the full enjoyment of all its

" faculties, and as fufceptible of pleafure and
*' pain in a future ftate, as it was in the prefent."

And this immortality is here plainly expreffed

:

1 for
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for the word rendered life, is in the original

*plural [Kiim], and ufed here by the Holy

Spirit, not merely for the idiom of the language ;

becaufe, whatever be the idiom of other lan-

guages, it is the undoubted idiom of tlie facred

language to reprefent things as they are, which

it cannot do, if it were to exprefs an attribute of

unity by a word carrying in it the idea of plu-

rality ; and not ufed for want of a fmgular noun,

becaufe it frequently occurs in the f fingular

number : but it is here ufed to exprefs an attri-

bute which diftinguiflied the foul from the body;

for the text fays, that the body had but life, or

was living, in diftinftion to the foul which had

lives. Now the foul which hath lives, muft of

jieceflity have more than one—the prefent life

can be but one—therefore the foul hath another

life—and another life being not the prefent, muft

* Gen. xxiii. i. § Crit. Sacr. Tom. i. p. 36. Fagius. " Et
" flavit in nares, c, Tria ergo hie funt quse anima immor-.

" talitatem ftatuunt 3. Vocabulum o"n [Hajim] ut

" quidant vclunt, prafentis & futuri feculi vitam, quodfolum
*' anima hominis compedt, defignat. Eft igitur 0"n Tvssi
" [Niftmath Hajim]. Flatus feu fpiritus divinus, ca;lerii3,

" immortalis, ac aeternum durans ; quibus vocibus pulchrc

" difcernit inter animam hominis immortalem, & animam bru-

" torum animantium, &c." § H. Maius. de .iSiconomia

Temporum Vet. Teft. 1706, p. ijz. Spiraculum vitarum dicitur

quia omnem vitam conferebat, non tantum temporalem & cor-

poralem, qualem etiam beftis habent, fed etiam seternam ; ut

pridem multi vocis plurativae vim exprimere funt conati.

t Gen. i. 20, 30. § xlii. 15, 16. § Lev. xiii, 10, &c.

Vol. VI. E ef
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of neceflity be a future—and a future life, or the

foul's continuing to exift after the diflblution of

the body, being what is meant by the immor-

tality of the foul ; in this text, therefore it is, as

exprefsly as words can fpeak, revealed, that the

foul of man is immortal. And how could the

Holy Spirit have laid this do£lrine open to the

Jews in a plainer manner than by revealing, that

the foul which the Lord God breathed or infufed

into the body of Adam, was not made up of frail

materials, and liable to be diffolved ; but did

continue to exift after its feparation ? And whilfl

the ]e\vs underftood their own language, how
could they be ignorant of a doftrine laid open to

them in fo plain a manner ? And
III. Befides this reafoning drawn from the

meaning of the words, there is an infallible au-

thority which hath fixed their meaning, and

thereby unanfwerably proved, that the reafon-

ing drawn from them is juft. St. Peter, fpeak-

ing by the fame fpirit of God v/hich fpake in

Mofes, hath proved, that David foretold the

refurreftion of Chrift, when he faid, " Thou
flialt not leave my foul in hell, neither flialt

" thou fuffer thy holy one to fee corruption."

And then it immediately follows j
*" Thou flialt

" fliew

* Lorinusin A(ft. Apoft. p. 96. Aft iv. v. 28. " Notasmihi

" fecifti femitas vitx. Sec." De refurreftione loquitur, & glo-

rificaiione corporis & vita immortali, ad quam ante Chriftum

nemo
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" fliew me the path of lives." Now, In confe-

quence of Chrift's not feeing corruption, he was

to be {hewn the path of lives ; and therefore the

word lives here manifeftly includes that life

which Chrift entered upon when he rofe from

the dead—and this was ce-i-tainly an immortal

life :
" For they who are accounted worthy to

" obtain a future world and the refurreflion of

" the dead, cannot die any more." And con-

fequently this is an infallible proof, that the word

Kiim, is expreffive of immortality.

IV. But further, the expreflion doth not only

declare, that there is another ftatebefidcs this in

which the foul willexift ; but it alfo juftifies the

latter part of the definition, " that the foul will

be as fufceptible of pleafure and pain in a

" future ftate as it was in the prefent :" For

certainly to have life in the proj er fenfe of the

word, is to have what always attends life, fenfa-

tion—Life and fenfation are ideas infepafably

united ; fo that whatever being the one is pre-

dicated of the other is of neceffity implied -*and

whatever hath fenfation, muft alfo have either

pleafure or pain ; for pleafure and pain are only

words which Hand for our ideas of certain feu-

nemo refurrexerat, nemo noverat, hoc eft, expertus faerat. Id

in Pfal. I vol. p. 207. Cliridus ai;tem multo magisfub perfona

David fignificat demonflratas uni fibi vlas a patie, rationefque

quibus & ipfe & fui obtinere immortalitatem beatam valcrent

turn corporis turn animse, &c.

E 2 fations.
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fations. The Holy Spirit then afferts, that the

foul lives when feparated from the body. Now
it is abfurd to fuppofe the foul living, and yet

neither fenfible of pleafure nor pain ; and there-

fore, he hath by this aflertion exprefsly revealed,

that the foul exifts in a future ftate of pleafure

and pain, i. e. of rewards and punifliments.

From thefe reafons then it is evident, that the

Holy Spirit hath in this text, exprefsly revealed

the immortality of the foul, and a future ftate ;

and this is abundantly confirmed from what is

afterwards revealed concerning immortality.

Among the other inftitutions in Eden, (Gen. ii. 9.)

the Spirit of God hath mentioned the tree of

lives [a"n] " which was a facrament inftituted

" to be the earneft and pledge of eternal life"

—

*It was a facrament : becaufe the virtue attri-

buted to it could not be naturally inherent in it,

but muft have have depended folely on the power

of the inftitutor—And it was " inftituted to be

" the earneft and pledge of eternal life becaufe

the words aftert that it was a tree of lives, or

immortality ; and alfo becaufe, when man had

by his iin forfeited this facrament of immortality,

* Capclli Comm. p. 320. Vitas arbor di£ta videtur, non

quod extraordinaria & fupernaturali quadam vlrtute inhasrente

pr.xdita eflet ad perpetuandam Adami vitam, fed quod Deus

volaerit earn efle Adamo fignum, Arrhabonem, & veluti facra-

mentum, &c. § And Willet in his Hexapla on Genefis, p. 28,

abundantly proves the fame.

and
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and was taught to expeQ falvation only through

faith in Chrift, that falvation through faith in

him is ftill called by the fame name as the firft

facrament of immortality was, viz. the tree of

lives—" To liim that overcometh," faith the

Spirit, " will I give to eat of the tree of life

" that is in the midft of the Paradife of God

(Rev. ii. 7.) and in another place, " Bleffed are

" they that do the commandments of Chrift, that

" they may have right to the tree of life, (Rev.

xxii. 14.) Here the New Teftament borrows an

expreffion from the Old, to defcribe the life and

immortality brought to light by Chrift ; and

therefore the expreffion ufed in the New Tefta-

ment to convey ideas of an happy immortality,

muft certainly have intelligibly defcribed that

immortality in the Old ; for the words are the

fame in both Teftaments, and confequently the

ideas which they convey in both muft be the

fame: fo that Chrift is now, to fallen man, what

the tree of immortality was to innocent Adam

—

the virtue attributed to the one, being, what is

alfo attributed to the other—Chrift is really to

fallen man, the fountain of everlafting life ;

therefore fuch facramentally was the tree of

immortality to innocent Adam : for it would be

very abfurd, if Chrift fliould be made to ftand

inftead of the tree of immortality, and yet that

tree was not inftituted to effect for the innocent

what he hath now effected for fmners ; becaufe

then
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then the fubftitution would be dcftroycd, and the

ideas conveyed by the one or the other would
be falle. The tree of lives therefore was, and

was known to be, becaufe the Holy Spirit ex-

prefsly declares it to have been a facrament of

immortality : fo that he hath not only revealed,

that the foul is immortal, but hath alfo revealed

what was inftituted to be the pledge and earned

of eternal life. And in both thefe paflages he

hath, as plainly as words can fpeak, exprefsly

revealed a future ftate.

And though thefe texts be not contained in

(what is called) the body of the law, yet are they

neverthelefs conclufive ; becaufe every Jew who
read the one of them, muft know that he had

an immortal foul ; and becaufe, though he read

that the firft facrament of immortality was for-

feited, yet he could not avoid reading in the law

itfelf, that there was another inftituted : for the

law taught him, not only by expreflive aftions,

but alfo by the plaineft words, though he was a

fmner, yet there was a way ftill open for him to

future happinefs ; particularly, in the following

paffage he was taught this literally, and without

a figure : God prohibits the eating of blood,

upon the penalty of death ; and he gives a rea-

fon for the prohibition—" For the life of the

" fielh is in the blood, and I have given it to yoii

" upon the altar, to make an atonement for your

" fouls ; for it is the blood that makcth an atone-

" ment
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iTient for the foul," (Lev. xvii. ii .) Now, if

we take the word here rendered foul [B'aa] to

denote the fpiritual part of man, this would be a

felf-evident proof, that facrifices were known to

have a fpiritual effeft, and as fuch the atonement

they made to regard a future life. But if we
take the word to denote what it is always ufed

in fcripture to fignify, the animal frame, in what

fenfe could the blood make an atonement for it ?

The end of making an" atonement, is to prote£t

and fecure a criminal from juflice ; and when

,
this atonement is accepted, juftice is fatis-

fied. Now the prefent life was known to have

been forfeited by fin, and how then could the

Jews be fo flow of heart as to imagine, that this

blood was to atone for the temporal life of the

body.'' Blood could not poffibly have any fuch

virtue of its own ; and it was daily demon-

ftrated, that it had no fuch virtue imputed to it :

" For, as by one man fin entered into the world,

" and death by fin ; fo death paflTed upon all

'* men, becaufe all have finned." And furely

two thoufand' years experience had fufficiently

convinced the Jews of this truth, and demon-

ftrated to them, that they were all to go down
to the grave, and that the pit was to fhut its

mouth upon them. Againfl this demonftration

then they could never imagine, that blood was
to atone for the temporal life of the body ; and

therefore they had a demonftration, that there

was
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was fome other life forfeited, befides the prefent,

for which blood was to atone.

*Now Mofes had taught them, in this text and

elfewhere, to look upon facrifice in a fpiritual

fenfe—that fpiritual fenfe was the relation it bore

to a Redeemer—and the bleflings derived to

mankind by that Redeemer were not temporal

—

However an exemption from temporal death

was not one of thefe bleffings—And yet the

blood which was known to typify the blood of

the Redeemer, did preferve the body from fome

kind of death ^ which being not from temporal,

niuft of neceffity be from eternal death : for, if

only the prefent life had been forfeited by fin,

the debt was always paid ; and why then was

not juftice fatisfied, but when this punilhment

was fure to be inflifted, it ftill required a further

atonement ? And as this atonement reached

further than the prefent life, of neceflity there

was another life vs'hich was forfeited, and for

which the atonement to divine juftice was

made.

And can there be a plainer defcription of a

future ftate than this ? when the offer, who hath

* Exod. xxiv. 8, proved by St. Paul, Heb. ix. 20, 21, &c.

to fignify theb!«od of Chrift. § B. Lamy de Tabernaculo Feed.

Par. 1720, p. 475. " Pius Ifraelita, qui immolabat agnum,

" non in fanguine animalis fpem falutis & fiduciam reponebat,

" fed cogitabat alium agnum, viz. Jefum Chriftum, qui fan-

" guinem fuumfufurus erat pro remiflione peccatorura."

by



AND PUNISHMENTS. 73

by his fin forfeited all title to life, brings his facrl-

fice before the Lord, with hopes, that fome more

perfe£l: facrifice would reftore him to life ; and

with thefe hopes fheds the blood of the creature

—

This blood God abfolutely forbids him to eat, and

the reafon of the prohibition is thus expreffed

—

" I have inftituted facrifice to be a type of the

" Redeemer—the blood in which is the life of

" the fleOi to be a type of his precious blood,

" which he will (hed to redeem the life of man ;

" and upon that account I have fet apart blood

" for this ufe—* it is to be put upon the altar to

" reprefent his blood who is to make the real

*' atonement for your life : for all the creatures

" in the whole earth are mine, and their blood

" can have np merit with me—the blood of the

" Redeemer alone can make an atonement for the

" life of man ; and that life for which his blood

is to atone, cannot be prefent—You will all

" be gathered to your fathers, and fee corrup-

" tion ; and therefore his blood is to atone for

* Critici Sacri. Lon. 1660, p. 817. " Qua re (EfF'ifione

" fanguinis fuper altare) adumbratus (inquiunt Doftores) eft

" verus ufus fanguinis domini ac fervatoris noftri Jefu Chrifti,

" viz. quod folus fanguis illius pro peccatis noftris effufus fit,

placacio pro animabus noftris, & reconciliatio, & fandifica-

•* tio noftra." Sam. Clark. A.M. Annotations on the Old

and New Teftament, 1690, Note on Lev. xvii. i r . It is the

blood, viz. of the facrifice facramentallv and typically, and of

Chrift that makes atonement really. Rom. iii. 25. Cel. i. 20.

Hcb. ix. 12. And Willet's 2d vol. Hexapla on Lev. p. 409.

§ H, Maius de JEzon, Temp. Vet. Tcft. p. 387.

" your



74 FUTURE REWARDS

" your future life; and as the benefits promifed

" you through him are fpiritual, you will then

" feel the effe£ls of his atonement, when your

" bodies fliall be raifed from the dead ; and ye

" who have believed and obeyed me, fliall by

" virtue of his atonement be entitled to eternal

life."

And this conftruftion, it was proved, the

words admit of ; and it could not be miftaken

by the Jews, becaufe they could never imagine

that the blood was to atone for temporal life

;

and therefore they did know from this text, in

which it is fo exprefsly and intelligibly revealed,

that man will exift in a future ftate.

I fliall feleft but one paflage more from the

body of the law, the meaning of which is fo re-

markably clear and obvious, that whoever can-

not here fee the doftrine of a future ftate, mull

indeed put a veil over his face in reading the

Old Teftament. The Holy Spirit, in recit-

ing what God had done for his people, thus ex-

plains the intent of fome of the miracles :
" The

" Lord thy God humbled thee, and fuffered thee

" to hunger, and fed thee with manna (which

" thou kneweft not, neither did thy fathers

" know) that he might make three know, that

" man * doth not live by bread only, but by
" every

* rrn' the future tenfe, *' Man fliall not live by bread

" only." But bread will fupport the prefent life ; therefore

there
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« every [word] that proceedeth out of the

" mouth of the Lord doth man live." Deut.

viii. 3.—And it is afterwards added—" who fed

" thee with manna, that he might humble thee,

*' and that he might prove thee to do thee good

*' at thy latter end." Deut, viii. 16. In thefe

words the Holy Spirit declares, " God had made

the Jews know that they could not fubfift up-

*' on temporal fupport"—that as they confifted of

two parts, they could not live by bread only,

but muft have fome fupport for the fpiritual life

of the foul as well as the body : for though he

had delivered them from ^Egypt " by figns and

" wonders, and a ftretchcd-out arm," and had

miraculoufly fed them in the wildernefs with the

bread of heaven ; yet this temporal deliverance

and fupport were not what man chiefly wanted,

or what was to be his fole fubfiftence. Whilil

the almighty " opened the doors of heaven, and
*' rained down meat upon them to the full ;" at

the fame time he told them, this was not the

fupport they were to live by ; for they were not

to reft on the outfide, and feed on the huflcs of

his manifeftations. God had regard to the foul

in all that he did for the Jews ; but the natural

there is a life which bread will not fupport, and that life mull

of neceflity be either a fpiritual or a future life, either of which

proves the truth of what I am now contending for, viz. That

this text is a demonftration that Mofes hath exprefsly mention-

ed a future ftate,

cfTtas
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efFe£ls of bread cannot reach the foul ; which re-

quires fome other than temporal fupport. But

•what then is the fupport required ? for ifGod made

them know what they could not live by, certainly

he alfo made them knowiby what man doth live.

" Man fhall not live by bread only, but by every

" word that proceedeth out of the mouth of the

" Lord ftiall man live." Therefore, whatever be

the meaning of " proceeding out of the mouth

" of the Lord," this doubtlefs was what man

was to live by. Now, after fin had entered

into the world, and mankind became fubje£t to

temporal and eternal death, Chrift, by the all-

fufficient fatisfaftion he paid to the divine juftice,

redeemed them from eternal death, and thereby

became the fole fountain of fpiritual and ever-

lafting life. And the words direftly lelate to

him, under the charafter of the giver of life ;

for all that proceeds from the mouth Jehovah,

is an expreffion ufed for the perfeft manifefta-

tion of God in the fieih. It is ufed in

this fenfe in the Old Teftament (Deut. i. 26.

§ vii. 9. Jof. ix. 14. I Sam. xii. 14, 15. If.

Ixii. 2.) and is fo explained by Chrift in the

New : for when he is treating of the fame fub-

je£l, (viz. manna) he ufes a parallel expreffion,

and calls himfelf the true bread of life, which

conierh down from heaven, and giveth life unto

the world : and more direflly he lays of himfelf

(John viii. 42.) " I proceeded forlbj and came

" from
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from God and befides, his application of

the words to the tempter, in Matt. iv. 4. Luke

iv. 4. demonftrates, that they are fignificative of

the divinity that was in him, and of that fpiri-

tual life which flowed from thence.

In this pafTage therefore the Holy Spirit hath

cxprefly revealed—that the Jews were taught

not to refl: upon tlie types God, he fays, in-

tended that they fliould, nay, he wrought mira-

cles in order that they might look beyond them :

for he taught them, that man could not fubfift

upon bread only—his foul required fome fub-

fiftcnce as well as his body—and that the types

refted in could not give ; there being no other

fountain of fpiritual life but what flowed from a

perfon of the Deity, who in the fullnefs of time

was made flefli, and gave everlafting life unto the

world.

And this interpretation doth not refl: folely on
the dire6t meaning of the words, though this in-

deed would be fuflicient for conviftion ; but

there is alfo another authority, the meaning of

the words fettled by that very perfon of the Deity,

whofe coming they foretold : for, upon the Jews
telling Chrifl:, John vi. 33, &;c. " their fathers

" did eat manna in the defert, as it is written

" he gave them bread from heaven"—Jefus an-

fwers " Mofes gave you not that bread from"

" heaven, but my father giveth you the true

" bread from heaven : for the bread of God is

" he
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" he which corncth down from heaven, and

" giveth life unto the world. I am the bread

« of life
"

Now, as Jefus's anfwer, and what the Jews

queftioned him about, muft relate to the fame

fubjeSl ; fo the truths which they eftablifli are

thefe ; i . That manna was a type of Chrift ; be-

caufe by it God taught the Jews, that they

wanted fome principle of fpiritual life, and there

is no other but Chrift ; becaufe our Saviour

proves, that he had in him all the real effects

which were attributed to manna as a type ; and

alfo becaufe he calls himfelf the * true bread

;

which word is ufed to denote the real, the very thing

or perfon typified, the antitipe, in oppofition to

the type, or what was a fign of that perfon or

thing. 2. And it was known to be a type of

Chrift, becaufe God made the Jews know what

was the principle of fpiritual life ; and as he did

• Heb. vlii, 2. $ ix. 24. 'A?.r,9»ioj is oppofed to typical*

Theophylafli Conimen. in 4 Evang. Par. 1631, p. 646. 'O

Kufloj n[iut lr,a-ovs airoxpivelcii avlois on is Mu<ms houxiv i/x/v To»

ufov, Tovltrli, oTi a Hua-r,s SeSwkct v/ai* rot uXi\^iioi a^oi, i.Wa. -aaylx

to. Toie yitof/.na Tviroi fia-an ran yv» yiyuufvuv. 'O yag Mums Tviror

tTt'X^ rs 0ES, TB iXr.^na rut v3«1«» 'la-^ar)X[lu¥ i-^xhyUj 0 St ifior

Ixuvos Turns qxu ru Ik r^t 'Offavwv xxla^xvlos, >^ ahn^us rppotlos, >^

aXuS/HB lTrx^y(pvlos' Xiyti V sxvlot ihi^iwt a{hy, uk i!j tb Mav»a»

I'tuSer onor aXX' tiriih iy.cisos Tvtios rit 1^ 2kix, 5^ ix, xvhx\r,9ei% i

KTPmS yag Mxtvx 0 /:*5»oy£viiy Tior ra Qsa ay9^xTros '/tvo/xEwf*

1 Cor. X. 3. § ^Sgidii Hunnii Comm. in Joh. Witeb. 1608,

p. 772-.

this
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this by giving them manna, then they did know
that it was a type of Chrift. 3. And this alfo

proves, that they knew what was meant by

" proceeding from the mouth of Jehovah"—For,

if manna was typical of Chrift the giver of life

—

and known by the Jews to be typical—and

known from this expreffion : and when our Sa-

viour, fpeaking of his being the true bread of

life inoppofition to manna, fays, " that he came
" down from heaven, came from the father to

" give life to the world then thefe words of

the New Teftamemt -ra'uft be of the fame import

with thofe of the Old : for in both they are ufed

upon the fame fubjeft, to defcribe the fame

perfon, confidered in the fame refpeft, as the

giver of life, and therefore this is a proof from

the reafon of the thing, that the meaning of the

words was before faithfully rendered ; and the

conclufion from them, as they ftand now explain-

ed, is this.

Mofes lays down a propofition, and pofitively

aderts, that God had made the Jews underlland

it—Chrift explains this propofition, and fliews

bjpw it ought to be underftood—Now he could

not explain it in a diflerent fenfe from what the

Jews underftood it in, becaufe God made the

Jews underftand it in a fpiritual fenfe, and in

that fenfe .phrift explained it j and therefore it

is evident, -from the teftimony of two infallible

witncffes, that the Jews knew Chrift was to

c come
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come down from heaven, and give fpiritual life

unto the world. And this is an exprefs and a

literal proof, that the do6bine of a future ftate

was contained ii*, and was known to be con-

tained in, the writings of Mofes.

From the authority of thefe few texts, which

have been at prefent confidered, there is fuffi-

cient reafon to conclude, that the do£lrine of

a future ftate is exprefsly mentioned in the

writings of Mofes. I pafs on therefore to the

fecond thing afferted, which indeed hath been

in part already proved: for wherv God revealed

a future ftate to the Jews, and the conditions

upon which they were to be entitled to happi-

nefs in that ftate, certainly every Jew who de-

fired and aimed at happinefs, was laid under an

indifpcnfable obligation to obferve the condi-

tions as the fole means to attain it ; and that

happinefs which -laid him under this obligationj

was an enforcement to obferve the conditions-—'

and an enforcement to obfervance is what pro-

perly conftitutes a fanftion.

11, But not to infift upon this—I proceed-

more particularly to prove, " That the obligation-

" to obferve every law, rite, and ceremony is

« enforced by Mofes, upon the fanftions of fu-

" ture rewards and puniftiments."

Now, in reading the books of Mofes, it can-

not but be obferved, that there is 'one fan£\ion

which runs throughout the body ofthe law ; and

there
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tlierfi is no ceremony, not the moft minute rite,

but what is enforced upon that fanftion

—

To a great part of the laws it is particularly-

added, and not to all of them in general, that

the obligation to do this, or avoid that, was

founded upon the Lord's being their God. The

Jews are required in particular to keep the ^ ten

commandments—f the pafibver, the jubilee, the

feafts, and all the other weightier n^atters of the

Jaw; becaufe the Lord was their God—and

upon the fame fan£lion they arc requirctl in ge-

neral to keep J ALL the commandments, and

ALL the ftatutes, to do all the judgments, und

walk therein. This is fo frequently infilled

upon, that there can be no doubt of its being

the fanftion of all the Mofaic laws—The only

enquiry then is, what is the meaning of this

fanftion ? Under what charafter is God here to

be confidered, or what is the ground of obliga-

tion ? Doth God's claiming obedience of the

Jews, becaufe He Jehovah was their God, re-

late to fome temporal charafter which God fup-

ported among the Jews, and to the temporal

rewards and punilhments which he under that

* Exod. XX. 2. § Deut. v. 6. § J. H. Maius de iEconomla

Vct.Teft. p. 41 J.

t Lev. xxiii. 43. § xxv. 17.

X Lev. xi. 44. § xviii. 3, 4. § x3c. 7. Numb. xv. 40, 41.

§ Deut. iv. 34 to 41. §xxvi. 16, 17. § xxviii. j8. § z Chroa

XX. 20.

VoL.VL F charaaer



82 FUTURE REWARDS

character diftributed—or is this properly, and in

its primary fenfe, the fan£tion of future ? Future

rewards and punifl)rnents will appear to be what

God intended, and what the Jews underftood,

for the following reafons—

I. And the firft is, That the word Jehovah is

not fuppofed to carry in it any fenfe of relation ;

and yet fome relation is certainly implied in this

fanftion. As it denotes that efTence which hath

exiftence and all perfections in and of itfelf, it

hath no refpe£t to mankind, either as created

or redeeme4. The efTence indeed, and the per-

fons in it refpeft us in both thefe relations;

but then there are other words to defcribe

them, and Jehovah is never ufed in fcripture

;

and it cannot be ufed, becaufe the idea of the

word is abfolute, with relative pronouns, as it

might be if the word expreflTed either of thefe

relations. It is a term of diftinftion, fignifying

the different manner in which the divine eflence

exifts from all other elTences. Now a term ufed

to diftinguilh God from other beings and things,

cannot be defcriptive of the relation he flood in

to the Jews under the theocracy : for a term

which doth not imply in it any relation, cannot

be ufed in a relative fenfe ; and therefore it is not

expreffive of God as head of the Jewidi ftate,

nor confequently of the temporal fanCtions,

which he as head of that flate was ergaged to

execute.

2. And
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2. And befides, the fan£lion now mentioned

is not thus worded, " I demand your obedience,

" becaufe I am Jehovah ; but, becaufe I Jeho-

" vah am your God :" fo the obligation arifes

from, and is enforced upon, that relation, in

which Jehovah was to be conCdered. He was

to be confidered under the charafter of their

God, and upon that account obeyed ; and

therefore the fanflion is expreffed in that term

of relation, and not in the word Jehovah.

3. And though the word God (or Elahim) be

certainly a term of relation, as the * relative

pronouns frequently joined with it demonflrate,

and muft therefore exprefs fome beneficent cha-

rafter which God fupports, yet it cannot polTibly

be that relation which he ftood in to the Jews un-

der the theocracy : for if the word flands for this

relation, how can he in that fenfe be faid to be

the God or Elahim of the whole earth? (Ifa. liv. 5.)

The God of the whole earth could not be a local

tutelary deity : for that would be a contradiftion

in terms—what is local being limited and con-

fined—and what is limited and confined being

not univerfal : fo that as theocracy was a form

of government peculiar to the Jew^s, if this term

of relation refpe£ted God as head of that go-

vernment, how could it be applied to him in an

univerfal fenfe ? None of the nations were un-

—my—they—our—your—their Elahim, &c.

F 2 der
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d^r fuch a government, and yet all the nations

ftood in that relation to God (whatever relation

it be) which this word exprefles ; and therefore

the word cannot be folely applied to the charac-

ter which God fuftained under the theocracy, or

any relation in which God was to be confidered

as head of that particular form of government

:

and by confequence we fliall not come at the true

idea of the word, unlefs we confider the God of

the whole earth under fome other relation than

that of a local tutelary Deity.

4. And bcfides, how could a word, ufed from

the foundation of the world, carrying in it the

idea of an univerfal relation, denote a particular

one, which did not exift till after two thoufand

years. From the beginning the Deity was

known and worfhipped under this name ; and

after the theocracy ceafed, it was ftill his ap-

pellation as well as before, (i Sam. viii. 7, &:c.}

It cannot then carry in it any particular defigna-

tion of God's being placed at the head of the

Jewifli common-wealth, becaufe it is not ap-

propriated to him in that refpeftj and therefore,

whatever fan£tions it includes, they certainly

were not thofe temporal fandlions which were

folely appropriated to the theocratic govern-

ment, and which God was then engaged to ex-

ecute.

5. And farther, it cannot be ufed to exprefs

that relation in which God ftood to the Jews as

their
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iheir deliverer from Egypt, becaufe tlie nations

who had received no fuch deliverance, did yet

wordup God under this name ; and becaufe the

heads of the Jewifh people, though not related

in this fenfe, did yet call Jehovah their God :

nay, even before it was foretold that their feed

fhould go down into Egypt, and ftiould be

brought into bondage ; but fhould be delivered

by figns and wonders, and a ftretched-out arm :

even before this was revealed, the patriarchs

knew and worfhipped God under this relation ;

and therefore it cannot be the particular defigna-

tion of God confidered as the dehverer of the

Jews from Egypt, or as their Redeemer from the

houfe of bondage.

6. And in the next place, as the word God,

or Elahim, is certainly expreffive of fome bene-

ficent relation in which God ftands to all his

creatures ; fo muft it therefore denote either the

univerfal relation he ftands in to them as their

Creator, or Redeemer : for under thefc two, all

the relations he ftands in to mankind in general

are included. As to the charafter of Governor

of the world, that fince the fall could not have

been a beneficent relation to finncrs without a

Redeemer; and yet the relation expreffcd by

the word Elahim, is indifputably a beneficent

one. And befides, the fame perfon is now both

the Redeemer and Governor of the world—" All

" power in heaven and earth being committed to

" Clirift;"
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" Chrifti" and therefore that relation, which is

but a confequence of ledemption, ought not,

and indeed cannot be confidered feparately from

it. And as to the univerfal charatter God fuf-

tains as Creator, the word cannot be defcriptive

of this relation : for, as a verb or a noun, it is

never ufed in any fuch fenfe—and there is but

one word [k-j] ufed throughout the fcriptures

to denote the lingle and omnipotent act of crea-

tion—and alfo becaufe it is ufed as a name of

God in the participle paffive [m'?{c], where it

cannot be applied to him in the fenfe of creation;

for it would be blafphemy to fay of God, it un-

defies him to. fay, " He w^ho was created." It

is manifeft then, from the reafon of the thing,

that the word carries in it fome idea of God con-

fidered as our Redeemer, and is expreffive of

that univerfal and * moft beneficent relation.

7. Now it is the belief of every chriftian—

•

That the Deity forefaw the fall of man ; and be-

fore it happened, had provided a fuitable re^

medy—This remedy was the redemption pur-

chafed by Chrift ; and the fcriptures have repre-

fented each perfon of the Deity as covenanting

to perform a certain part in the oeconomy of that

redemption—God the Father is there repre-

fented as demanding fatisfaftion for fin, and

* Deut. vii. 9. Pf. Ixii. 1,6,7,8. § Ixxxv. 5. § xlii. 6

§ xcviii. 3. Ifa. lii. 10. In thefe, and many other places, fal-

vation is manifeftly included lathe word Elahim.

I covenant-
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covenanting upon a full fatisfaflion made to

pardon finners—God the Son, as covenanting

to make that full fatisfaftion to the Father, and

thereby redeem mankind—and God the Holy

Ghofl:, as covenanting to make that fatisfa6lion

effeclual to the ends propofed, as fanftifying

believers. That the ever-bleffed Trinity did

make this covenant, and actually have performed

it, is the foundation of our faith and hopes ; and

that fallen man might rtever want evidence for

thefe truths, and might therefore always have

powerful motives to make proper returns of

love and obedience, the Divine Perfons were

mercifully pleafed to reprefcnt themfelves to

finners, under the idea of perfons who had made
fuch a covenant to redeem them ; which idea

the word Elahim conveys. For

8. The term * (Elah) in human affairs is cer-

tainly ufed to exprefs that conditional penalty

which they who have entered into a covenant

upon oath have laid themfelves under. And
why may not this be the idea in divine affairs ?

There is no other word in the language but this

from whence it can be derived ; and if this be its

certain derivation, then it muft have the fame

idea as the word from whence it is derived : for

it is an invariable rule in the facred language

—

* Gen. xxiv. § xxvi. 28. Deut. xxix. 15,18, 20.

That
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* That all words of the fame letters, and confe-

quently of the fame root, muft have the fame

idea. So that if entering into fuch a covenant

be an action which we can predicate of God,

then the divine name may, without offence,

allude to that covenant. Now the fcriptuies

frequently predicate this a£tion of God—He is,

faid to " fwear by himfelf." Gen. xxii. 16.

" To have fvvorn to Abraham—and to have

" made an oath unto Ifaac, that in their feed

" all the nations of the earth ftiould be bleffed."

1 Chron. xvi. 16. And if, without derogating

from the divine perfe£lions, he made this oath

concerning Chrift the univerfal bleffing to thefe

particular perfons, why might not the fame be

made for the general good of all men ? But it

was made to particulars, to induce a full truft

and reliance on what God had fvvorn to per-

form; and with the fame view God made it unto

all men :
" For being vi'iliing more abundantly

" to fliew to the heirs of promife the immuta-

" bility of his counfel (to redeem man) he con-

" firmed it by an oath, that man might have

two immutable things to truft to, in either of

*' s^'hich it was impoliible for God to lie."

* " Tela ignea Satanx," ^-c, p. 406. Verus eil utique

nJn minus, qua;n pervulgatus Juda;orum Canon—i.e. Nuii-

ciuam Scripture aliquod diclum o.nne nativum verboruai fen-

{jtn amittit,

Ileb.
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Heb. vi. 17, 18. This is a proof that the a£tIoa

implies no imperfeftion in it, and therefore the

name implies none.—" It is impoffible God
" fliould lie."—This is an imperfeiStion he cannot

be liable to—but why then have the fcriptures fo

worded the manner of the Divine Perfons enter-

ing into the chriftian covenant? St. Paul fays

they fo worded it to " give man the ftrongeft

" alTurance of the immutability of God's counfel

to redeem him." This was the reafon why
they reprefented themfelves as entering into fuch

a covenant, and as affuming the name from

thence of perfons who had laid themfelves under

an obligation to perform it.—And therefore as

the word Elah is expreffive of a certain atlion

—

and as the Elahim are reprefented in fcripture to

be the agents or doers of that a£tion, certainly it

can be no diminution of the divine perfections

for God to be called by a name expreffive of that

aftion, for the name only expreffes, what all the

fcriptures bear witnefs of, that he had done.

And as the a6lion was an inftance of the greateft

mercy which God could fliew to his fallen crea-

tures, furoly that mercy was heightened by re-

vealing himfelf to them under that merciful

name.

It being then confident with the divine per-

fefctions to enter into a covenant, and be under

an obligation to the performance of it—and

there being but one verb in the language from

whence
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whence the word Elahim can be derived—and

the certaui meaning of that verb being to lie

under the obligation of an oath to the perform-

ance of fome covenant ; therefore it is evident,

this is the idea of the word—And that the cove-

nant which it exprefies was the gofpel-covenant

is manifeft, from the reafon of the thing, which
proved the relation expreffed by this word, could

be no other but that of redemption *; and from

the ufage of the word in fcriptare, where it is

frequently confined to this fenfef^ and from

there being no mention in fcripture, that any

other but the gofpel-covenant was revealed fince

the fall of man. And therefore, when the

word is applied to the perfons of the divine

eflence, it reprefents them as under an obligation,

which they voluntarily entered into, to perform

the gofpel-covenant, and fave their fallen de-

praved creatures—and . upon this fenfe of the

word, the fanclions of temporal rewards and

punifhments could not be eftablirtied : for when

* Pf. Ixxviii. 22. Ifa, xlv. 21. Hof. xiii. 4, § vi. 6.

Judges X. 14. Jer. ii. 28.

+ To fave, to redeem, to deliver, being generally attributed

to the Elahim, Pf. iii. 3. " many fay of my foul, there is no

" falvaticn for it in the Elahim, Selah," mind this. Heb.xi. 16.

" WhereforaCod is not alhamed to be called their God, be-

" caule he hath prepared for them an (heavenly) city." Here
the reafon given why God called himf.lf their God, demon-
ftrates that the word Elahim relates to, and is exprefiive 6f, the

gcfpel-covenant.

God
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God promulges bis laws, and requires obedience

of the Jews upon this fanftion—becaiife I, Je-

hovah am your God, the obligation exprcfled in

thefe words is this.

" That fyftem of laws which I have given you,

" ye are to remember to keep and obey ; for your

" all depends upon your obedience—It is obe-

" dience which fecures you of my prote£tit)n here

—But what the fyftem of laws I have now given

*' you, chiefly aims at, is my proteftion hereafter

;

" and therefore, in order to gain yourobcdience,!

" have inforced my laws upon this flronger

fan£1:ion— I have made your title to the benefits

*' of redemption, depend on your believing and
*' obeying what I have required—You are con-

*' vinced, that the perfons of the divine eflence

*' have covenanted to redeem you from fin and

death—This they cannot do for you here

—

" Thefe fpiritual benefits of redemption muft be

" conferred in a future ftate—And you will not

" receive any of thefe benefits in that ftate,

*' unlefs you believe and do in this, what 1 ha >/e

** required."

9. And this interpretation, which is drawn

from the reafon of the thing, and the exprefs

meaning of the words, is fully jufi:ificd by Chrift's

argument in the text. Our Saviour there aflerts,

that the term Elahim (for this is the word in the

text he quotes, Exod. iii, 6.) is a term of rela-

tion 3 and it is expreflive of fomc beneficent

rclatioq.
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which theSadducees propoled, was an objeftion

againft the refurreclion ; and as Chrilt's anfwer

cannot but be to the purpofe, it niuft be an

argument for the truth of this do£trine. Now-
the exoidium to this proof fets forth, that the

rcfurrection was taught in the book of Mofes

—

the proof is a text from that book of Mofes

wherein it was taught—and therefore the exor-

dium muft direftly refer to this proof, and no-

thing elfe*. And what can be a direft intro-

duction to a proof, if this be not ? Have ye not

read concerning the refurre6lion of the dead in

the book of Mofes ? And then immediately

follows the proof which they might have read

concerning the rcfurrection. Can any words

more plainly declare, that the refurreCtion of the

dead was taught in the books of Mofes, and that

this particular text was a proof of it?

But if the defign of Chrift's argument was to

prove, that Mofes had ihewed the dead were to

be raifed, wherein lies the conclufivenefs of it? To
be the God or Elahim of Abraham, Ifaac, and

* Corn, a Lapide, Ludg. 1638, i vol. p. 409, 410. Ega ^

fum Deus Abrahre, &c. Chriftus non contentus folvilTe Sad-

ducxorum objedionem contra refurreftionem infuper eandem

iilis prcbat ex dido Dei ad Mofen, ego fum Deus Abrahas, &c.

§ Dr. Stanhope's F.p, & Gofp. 3d. vol. p. 425. " The force

" of this argument there is no room to doubt, after our blefled

" Lord himfelf hath made ufe of it to confute the Sadducees

" error, and to prove a refurreflion."

Jacob,
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Jacob, it was before proved was toftand related to

them under the chara£ler of Redeemer, and

particularly to be under a covenant to redeem

them from fin and death : for redemption could

not regard fallen man in any other refpeft than

as a finner, and as liable to the puniQiment of

fin. Now it vi^as impoOible that God, who had

reprefented himfelf to them, as under a cove-

nant, fliould lie—And yet all thefe patriarchs

fuffered death, the punifhment of fin ; and whilft

their bodies continued in the grave, they had not

received the benefit of God's being under fach

a covenant, becaufe by that covenant, man was

to be redeemed from fin and death ; but whiJft

death reigned over the patriarchs, they had not

received that redemption ; and therefore, lince

that redemption was not effefted and compleated

in this world, of neceffity there muft be another

world, in which their bodies will be raifed to

life and immortality*.

And befides, even when thefe patriarchs were

dead, God ftill ftood in that beneficent relation

to them, which the word Elahim expreflTes—

Now that beneficent relation, doth not refpect

* Th. Cartwright, Harmonia Evang. Ludg, 1647, p. 799.

"T-go fum Deus Abrzhx, Deus Ifaaci, & Deus Jacobi. Non potell

aatem faederatus Deus efTc eorum qui mortui non exlltunt am-

plius; eft igitur vivorum, idque non animabus modo, fjd, quia

Deo omnia prsfentia funt coiporibus fuo tempore excitandis.

II
F. lllyrici dlofl". in 4 Evang. Bafil i J70, p. 97. . EiTe Deum

alicuj\is, turn falvificam opem Dei erga ilium, &c.

mankind
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mankind as dead, but as living—God is not tTiCf

God of the dead--He is not the Elahim of thofe

Avho are to he for ever under the power of death

—He cannot be faid to ftand in any beneficent

relation to them ; for a beneficent relation re-

gards them who are fenfible of God ; but

they cannot be fenfible of it over whom death

reigneth for ever. The living, the living only

are fenfible of good, and God is the God of

the living j and yet, if the patriarchs be dead

for ever, he cannot be the God of the living.

Whilft their bodies continue in the Grave—they

are dead : but he hath covenanted not to be the

God of the dead ; their bodies therefore muft

rife from the dead before he can fulfil the gofpel-

covenant—He muft raife them up unto a future

life, before he can be what his name Elahim im-

ports : for he cannot aft up to, and compleat

that beneficent relation which he ftands in to

them, until their bodies be raifed from the dead.

Then fliall they be of the number of thofe happy

living, who will praifc him indeed, when feeling

the bleflfed efFefls of that beneficent relation, they

fhall have a conviction from fenfe, which we now
can have only from faith—That God is not the

God of the dead, but of the living.

Chrift then, who is an infallible interpreter of

Mofes, afiertSi that Mofes hath treated of the

refurre£lion of the dead—He brings an argument

from Mofes to prove it—The argument is—God

5
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fays unto Mofes, that he was nevei thelefs the

Elahim of Abraham, Ifaac, and Jacob, though

they were dead—beuig their Elahim even

then, Chrift declares, is a proof that he ftill

flood in fome beneficent relation to them—But

he could not ftand in any beneficent relation

to thofe who were dead for ever, becaufe he is

not the God of the dead ; therefore that benefi-

cent relation regards them as living, and they

cannot be living till raifed from the dead. Now
all the laws of Mofes are enforced upon this

fanftion. Ye (hall obey me, becaufe I Jehovah

am your Elahim ; and Chrift hath purpofely

demonftrated, that the refurreftion of the dead

is a part of this fanftion, confequently I infer

from the infallible interpretation of Jefus Chrift

—

That the obligation to obferve every law, rite,

and ceremony is inforced under the Mofaic dif-

penfation, upon the fanftions of future rewards

and punifhments.

And though this conclufion be drawn from

the exprefs meaning of Mofes's words, and that

meaning be confirmed by the unanfwerable au-

thority of Chrift, either of which would be

abundantly fufficient to evince what were the

Mofaic fanftions ; yet I (hall add to them ano-

ther paffage, wherein it is exprefsly and literally

alTerted, not only that future rewards and punifh-

ments were the fanftions of the whole law, but

alfo that God had taught the Jews, and they

Vol. VI. G knew
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knew—(hat his laws were eftablifhed upon thefc

fanftions. And the paffage is this

" For this commandment, which I command
" thee this day, it is not hidden from thee,

" neither is it far off :" Deut. xxx. ii. So that

whatever be the meaning of this commandment,

the Jews did underftand it—if it was not hidden

from, of neceflity it muft be known unto them

—

For not to hide is to difcover, and to difcover is

to know. Now St. Paul, fpeaking by the fame

Spiiit which fpake in Mofes, fays, that this com-

mandment, the meaning of which the Jews

knew, treats of Juftification by faith in Chrift.

The words themfelves indeed do clearly and fully

defcribe that juftification ; but fince an infallible

interpreter hath explained them, and Mofes hath

declared that the Jews underftood them in the

fenfe thus explained, the argument therefore

will be equally conclufive, without particularly

proving what is the fenfe of the words from the

text itfcif : for the Jews did certainly underftand

them in the true fenfe, and St. Paul could not

exf)Iain them in any other. And his interpretation

is this ;
" When Mofes fpeaketh on this wife,

" concerning the juftification which is of faith,

" fay not in thine heart, who fliall afcend into

" heaven ?" Deut. xxx. 12. " St. Paul fays the

" Jews knew that this meant to bring Chrift

" from above," Rom. x 16. And when Mofes

fays, " Who fliall defcend into the deep, and

" bring
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" bring the word unto us, that we may hear it

and do it?" The apoftle declares the Jews knew

that this meant to bring up Chrift again from

the dead. And when Mofcs tells the Jews, " the

" words is nigh thee, even in thy mouth and in

" thy heart j" the apoftle affcrts they hereby under-

flood, that fame word of faith which he preached.

St. Paul then hath informed us what the Jews un-

derftood-r-they knew that Chrift was to come

down from heaven—was to die—and rife again

from the dead-—and they alfo knew that

word of faith which the apoftle preached, viz.

" That if they fhould confefs with their

" mouth the Lord Jefus, and believe that God
" would raifc him from the dead, they ihould

" be faved."

And after Mofes hath thus revealed—that

man is to be juftified by faith in Chrift—he pro-

ceeds to fliew what was the confcquence of his

revealing this doftrine ; and it followed from

thence, that he had thereby offered to, and fet

before, the believing Jews, the means to an

happy immortality ; and to the unbelieving,

death. " See," fays he, " I have fet before thee

" this day, lives and good, and death and evil,"

Rom. V. 1 5. The word lives, it was before

proved, was in its literal and primary fenfe ex-

prefTu-e of a future life and immortality ; and.

the reafon of the thing here demonftrates, that

this is the fenfe of the word : for the life which

G 2 Mofes
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Mofes in this text fet before them, could not be

a temporal one—it was fuch a life as fhould flow

from their being juftified—but by being account-

ed juft and righteous in the fight of God through

the merits of Chriil, they could not thereupon

be entitled to temporal rewards. All the blelT-

ings derived to mankind from Chrift, are of a

fpiritual nature ; and juftification by him being

fpiritual, cannot regard the prefent life ; for the

prefent life was forfeited by fm : and if men

were to be accounted jufl; and righteous before

God through the merits of Chrift, with refpeft

to the prefent life, then the prefent life ought

not to be taken away from them who are fo

juftified. TBut length of days is found to be no

confequence of juftification. VVe are all in a

conftant fucceflion removed from oflf the ftage

of the world ; and how then can our juftification

in any fenfe refpeft the prefent life, fince the

virtue flowing from it cannot be received till we
have paflTed through the grave and gate of death ?

It is evident then from the reafon of the thing,

as well as from the meaning of the words, that

the lives Mofes here fet before the Jews, in-

cluded a future and immortal life : for that is

the confequence of juftification. And as the

fenfe of the text was not hidden from them, it

follows, they knew they were to be juftified

before God through faith in Chrift, in order to

their obtaining an happy immortality.

And
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And that this immortality was the fanftion

upon which Mofes inforced obedience to all his

laws, is evident from the following verfe

—

*" See," fays he, " I have fet before thee this day

" a future life of happinefs and mifery ; in that I

** command thee to love the Lord thy God, to

*' walk in his ways, and to keep his command-
" ments, and his ftatutes, and his judgments,"

Deut. XXX. 1 6. Now, under the expreflions

—

of walking in the ways of God—and keeping

his commandments, ftatutes, and judgments, are

included all the rites and fervices of the law :

and by commanding the Jews to keep thefe rites

and fervices, Mofes fays he had fet before them

a future life of happinefs and mifery ; and if he

commanded them to keep the law, and to them

who kept it, he offered future happinefs, then

this future happinefs was propofed to them as a

motive to obedience—and whatever was propofed

to them as a motive to obey the law, was of ne-

ceffity a fanftion to inforce that obedience ; be-

caufe, fo far as it was a motive, it obliged—and

obligation is what conftitutes a fan£lion. And
therefore, as Mofes had taught the Jews (in the

words before) that they were to be juftified by

faith in Chrift—and that an happy immortality

wastheconfequenceof thisjuftification: fohehere

* 2 Efd. vii. 59, aflerts, that the life Mofes mentions in this

verfe, was an immortal one.

makes
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makes obedience to the whole law, an abfolutely

neceffary condition to attain that immortality ;

and thereby he makes the immortality, which

was confequent on juftification, the fan£tion

upon which he inforces obedience, and of courfe

he gives us further reafon to conclude -that the

obligation to obferve every law, rite, and cere-

mony, is inforced under the Mofaic difpenfation,

upon the fanclions of future rewards and punifh-

ments.

Thefe indeed are but a fmall number of thofe

texts from whence this conclufion might be fup-

ported ; but however, thefe will be fufficient at

prefent, becaufe if a future ftate, and future re-

wards and punifliments be taught in thofe now

produced, then the two propofitions at firll laid

down are fully juftlfied ; and nothing remains

but to give a general view of the fubje£t, and to

fhew how it ought to have been treated, and

how it came to be mifunderftood. And the

texts already and hereafter to be cited upon this

fubjeft, will have their due weight when it is

obferved—that the law by Mofes, and the gof-

pel by Chrift, are but two parts of one and

the fame difpenfation—the gofpel-covenant runs

through and conftitutes the eflence of both : for

fmce the fall of Adam that covenant was the

fame to Chrift, and from him it will be the fame

to the end of the world—" There was never any

" other name given among men, whereby fin-

" ners
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ners might be faved, but that of Jefus Chrift."

Now the promifes annexed to the gofpel-cove-

nant as fuch, were always the fame ; for that

covenant regarded men as finners—It promifed

them remiffion of fins—The benefit of having

their fins remitted, is not a temporal one—be-

caufe fins are therefore remitted, that finners

may efcape the puniHiment which was their

due ; but under the gofpel-covenant, as iuch,

the punifliment due to finners is' not infliiSted in

this world : for remiffion of fins through a medi-

ator—and the divine favour—and a title to hap-

pinefs, are the privileges of the gofpel-covenar.t ;

and all thefe privileges are of a fpiritual nature,

and regard finners not merely as living in this

world, but as candidates for another. And thefo

privileges of the gofpel-covenant are delivered by

Mofes in the Old Teftament, as well as by

Chrill in the New : for both in the Old and New
Tcftaments everlafting life is offered to finners by

Jefus Chrift. Indeed this gofpel-covenant was

adrainiftcred in a diifercnt manner before our

Saviour came, from what it hath been fince

;

and it is for want of attending to what would

of neceflity follow from fuch different adminiftra-

tion, that the end and meaning of the Mofaic

law hath been fo greatly miftaken : for if men

had well underftood the reafons of that different

adminiftration, they could never have fallen into

thcfc two dangerous errors, which laid the founda-

tion

!
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tion of an opinion, that Mofes had not treated

of future rewards and punifhments. And the

I. Firft error arofe from miftaking the end

and fignificancy of the types.—Now a type is an

outward and vifible fign, inftitutcd by God to

reprefent fome fpiritual perfon or obje£t—That
the outward and vifible fign was inftituted to

this end, is evident from hence, that the gofpel-

covenant was revealed upon the fall, and the

types were inftituted at the fame time, to create

and preferve faith and hopes in what was pro-

mifed by that covenant. The time of their in-

ftitution appears from Abel's offering facrifice ;

and the end of their inftitution from his offer-

ing through faith in Chrift. Now faith in Chrift

being a qualification for receiving the benefits of

the gofpel-covenant—and facrifice being the typi-

cal rite by which Abel expreffed that faith

—

This typical right therefore muft have been infti-

tuted to this end, becaufe without fuch inftitu-

tion it was contrary to all principles of reafon,

that there fliould be any connexion between the

ideas of faith in Chrift and facrifice. This typical

rite then, which is the fum and fubftance of the

law, and which with the facrificial rites makes

up a great part of it, was inftituted upon the

fall along with the gofpel-covenant. And it ap-

pears from this one inftance (to omit others) for

what end the types were inftituted. Now, if

the end of inftituting them was to preferve faith

2 and
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and hopes in what the gofpel-covenant promlfed,

then they muft have been fignificant of what was

promifed—To be able to preferve faith and

hopes is not the attribute of an infignificant rite

—before it could be able to do this, it muft

have fpoke an intelligible language : for when

God revealed to fallen man the promife of life

and immortality, and inftituted an outward aftlon

to keep in mind what he had promifed, certainly

that aftion was expreflive of this promife j and

what it expreffed was as well underftood by the

Jews, who knew the gofpel-covenant, as it is

by us : for the whole of this covenant is fpiri-

tualj and wherever the covenant was known,

there it was alfo certainly known that the types

were fpiritual, becaufe the covenant was always

a fure key to decypher the types. And why
then might not a facrifice fpeak the fame thing

as intelligibly to a Jew, as the holy communion

doth to a chriftian ? Since, though the one

looked forward to what fhould be done, and the

other looks backward to what hath been done 5

yet they both regard the fame part of the gofpel-

covenant—the death and fatisfaftion of Chrift.

This then was the end and fignificancy of the

types—The gofpel-covenant was revealed upon

the fall—and the types were then inftituted to

the end that they might preferve faith and hopes

in what was promifed by that covenant—the

immortality which fallen man had forfeited, was

therein



FUTURE REWARDS

therein promifed to be reftored him through a

redeemer—and the infinite wifdom of God fo

contrived the types as they might in the moft in-

telligible manner (that material objects can de-

fcribe fpiritual) fignify the Redeemer, and im-

mortality through him—and as this gofpel-cove-

nant was always known to fome believers ; from

hence therefore it is certain, that at all times,

from the firft inftitution of the types till their

completion by Chrift, believers underftood the

types in a fpiritual- fenfe, and knew that they

related to the Redeemer and immortality through

him, which were promifed by thegofpel-covenant.

2. And from miftaking the end and fignifi-

cancy of the types, a fecond error took its rife,

viz. " That becaufe the types could not give,

" therefore they did not teach eternal life ;"

which error hath been already exploded : for

the law was founded upon the gofpel-oovenant,

and the types were inftitured to teach men what

was promifed through him who was to fulfil that

covenant ; fo that, tliough the types of them-

felves could not fave, yet the gofpel-covenant

certainly could, on which they were founded,

and to which they referred. But then, before

Chrift came, the falvation to which men were

entitled by that cavenant, muft of neceflity have

been differently worded from what it is fmce.

Before he came there could be no inftitution

which could a£lually give or confer eternal life-

It
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It might indeed be offered and fet before men

—

And it was—the types pointed at Chrift, and

through him to eternal life—but then Chrill was

the middle term, and without him there could

be no poffible connexion between the types and

eternal life : therefore, before Chrill: came, eter-

nal life could only be offered, fet before, and

promifed to mankind. To give and to confer

life is the attribute of our Redeemer—and when

he came into the world, he affured his difciples

and the Jews, " that he came down from hea-

ven to give eternal life unto the world." Of
neceifity then the Old Teftament mufl be word-

ed different from the new in this refpeft. But

neverthelcfs it will not follow, " that becaufe

" eternal life is now given us by Chrifl, there-

" fore it was not promifed by Mofcs :" It will

rather follow, that the New Teftament being

the completion of the Old, whatever is fulfilled

by the one, was promifed under the other. And
as eternal life was promifed under the law by

the gofpel-covenant, then certainly that promife

was a fufficient fanftion to inforce obedience up-

on : for, before Chrill had done and fuffered

what was foretold, the happinefs promifed

through what he was to do and fuffer, was then

the ftrongeft obligation to obedience ; and fo far

as it was an obligation, it was alfo a fanftion to

inforce that obedience. Now the New Tefla-

ment is very exprefs, that eternal life was pro-

mifed
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mifed through Chrift under the law—the arti-

cles and the homilies of our church afifert the

fame—and texts have been now produced from

Mofes, wherein he fecures obedience to his laws

upon motives drawn from the gofpel-covenant,

and inforces it upon the fanftions of thefe re-

wards and punifhments which that covenant of-

fered ; and therefore it can be no obje6lion to

thefe fanftions—that eternal life could not be

had by the law, fmce it was promifed under the

law ; and upon that promife of eternal life the

fanflions of the Mofaic difpenfation are eftab-

liOied.

From the time of the fall then there hath been

but one way open to heaven, and that was

through Chrift ; and all believers, before and

under the law, hoped for pardon of fin and fal-

vation through him. In hopes of that pardon

and falvation they obferved the typical fervices.

It was upon that account they believed and

obeyed. And when God made faith and obe-

dience abfolutely neceffary Conditions to attain

thefe ends, certainly he thereby made pardon of

fin and falvation the fanftions upon which he en-

forced faith and obedience. By the gofpel-cove-

nant therefore from Adam to Chrift, the divine

laws were eftablifhed upon the fan£lions of future

rewards and puniihments, and they will be the

fame from him to the end of the w^orld : for the

benefits of the gofpel-covenant are fuch, as will

induce
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induce all confiderate men to believe and obey-

in hopes of receiving them " Whilft they go

" through this vale of mifery, they will endure

" the crofs for the joy that is fet before them

—

" Whilft they run their courfe they will keep

" their eyes fixed on the prize of their high

" calling:," Heb. xii. 2. And they will follow

the example of the great Apoftle, " Who, be-

" caufe there was to be a refurreftion of the

" dead, both of the juft and unjuft, did for that

" reafon exercife himfelf to keep a confcience,

" void of offence, both towards God, and to-

" wards men." A6ts xxiv. 15, 16.
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Romans ii. 14, 15.

^or when the Gentiles, which have not the law, do

by nature the things contained in lazv, theje hav-

ing tiot the law, are a law unto themfehes.

Which Jliexo the work ofthe law written in their hearts,

their confcience alfo bearing witnefs, and their

thoughts the meanwhile accufing, or elje exciifing

one another.

This paflage of fcripture hath been generally

mifinterpreted. The apoftle hath'here been un-

derftood to favour certain opinions about the

•Kght and law of nature, as of themfelves fuffi-

cient to difcover and perform the terms of our

juftification :' his words have been fo repre'fented

as if he fliould fay, that the Gentiles, who had

no revealed law, could, from the bare reafoning of

their own minds, and from attending to the dic-

tates of their ovv'n confciences, come at the

Vol. VI. H knowledge
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knowledge of what ftate they were in, and what

duties God required of perfons in fuch a ftate;

and that he fliould affirm in the words of the

text, " That every one may find within him-
" felf the rule of right, and obligations to fol-

** low it." Now thefe opinions being deftruc-

tive of the chriftian faith, which acknowledges

but one means of juftification ; being fo much

cried up and countenanced in the prefent times,

wherein fuch religious paradoxes have but too

many advocates ; and being alfo fo ftrongly

cfpoufed by the loofe-thinkers and a£tors (a nu-

merous body in this metropolis) who maintain

fuch opinions for the fake of their confequences.

For thofe reafons the fubje£l in the text will be

every way proper for the prefent occafion ; and

therefore without further preface I flaall proceed

to fliew the fenfe and meaning of the Apoftle's

words. Now the ftate of the cafe was this :

fome of the Jews, who had received the faith of

Chrift, were yet very zealous of the law, and

the Mofaical rites ; they had a ftrong opinion,

that it w-as neceflary ftill to obferve them ; and

they maintained, that the Gentile converts ought

firft to become pi-ofelytes of the Jewifli covenant

of circumcifion, and fubmit to the whole law,

before they could enjoy the benefits of the gof-

pel.

To prevent the dangerous effects of this doc-

trine, is the chief end jiropofed in the epiftle to
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the Romans, and in the words, now read, the

apoftle particularly applies himfelf to the reafon-

ing of thofe Jewifli chriftians, and proves that

it was not neceflary for the Gentile converts to

fubmit to the whole law. " For," fays he,

" When the Gentiles, &c. And,

In order to fliew the force of the apollle's ar-

gument contained in thefe words, and to prove

that they do not treat of the light or law of na-

ture, it will be proper.

Firft, To define and fettle the meaning of the

terms here ufed. And then.

Secondly, To fhew, that the meaning put up-

on them is founded on fcripture, and matter of

faa.

By Gentiles are here meant any perfons who
were not of the Jevv-ifh nation, and yet did the

things contained in the law. And this

Law, which the Gentiles obferved, was that

fame by which St. Paul fays, * " The Jews knew
" the will of God,—In which they reded,—and
*' of which they made their boaft,—out of which

" they were inftru6ted,—from which they learnt

" to approve what was excellent,—and by vv'hich

" if they tranfgrefied it, they weretobejudged.

—

" Circumcifion was a part of it. And the Jews
" by breaking it diilionoured God." From thofe

palTages which occur in this chapter to omit

• Rom. ii. 17, i8, 23, 25,

H 2 others,
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Others, it Is evident that by the law is here

meant, as in moft other places of fcripture, the

written law of Mofes : and indeed the generality

of commentators, though greatly miftaken m the

apofile's argument, do yet agree, that this is the

lawof which he fpeaks in the firft part of theverfe,

and that he means no more by the Gentiles not

having it, than their not having it in writing

among them.

Thefe Gentiles then, who had not the law of

Mofes in writing, are faid to do by nature the

things contained in it. Nature cannot here

mean the light of nature : for how could the

light of nature lead the Gentiles to do the

things contained in the law of Mofes ? It cannot

fignify the religion of nature, both bccaufe the

things contained in that law, viz. The neceffity of

our redemption by Chrift, and purification by

blood, make no part of this religion ; and alfo

becaufe our naturalifts have attempted to Ihew,

that the Mofaical rites are direftly contrary to

the nature of things. To do what was con-

tained in the law by nature, was not to do it by

any innate or implanted principles ; for fuch we
have none.—It is not by intuitive knowledge, for

that we cannot have ; or by knowledge w ithout

means, for that is the attribute of God alone.

In none of thefe free-thinking fenfes can St. Paul

ufe the word in the tejtt : for is not treating

jof the method by which the Gentiles came to the

T know-
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knowledge of the law, but their icafon for ob-

ferving it ; he doth not fay, they learnt, but they

did, by nature, the things of the law ; fo tliat

nature was not that whieh difcovcred the action,

but it was the motive to a£t ; it was the autho-

rity upon which the Gentiles did, and not the

faculty or power by which they learnt the things

of the law. *And this diftinclion flievvs, that

the apoftle neitlicr mer.ns the light, nor the

law of nature ; but lie ufcs tlie word, as indeed

its derivation (from (Sua nafcor, 8zc.) imports,

for that which grows up witli us, our frame and

conftitution, and fuch habit or cuflom is, even

to a proverb: and in this fenfe it is aiwavs ufed

either for nature, as the frame and conftitution

of any thing ; or what by habit becomes f icii.

And in this laft fenfe [if it be a different fenfl)

ihe apoftle ufes the v/ord in the text, 'i hc Jews

had indeed another authorii)-, viz. the inftitution

of Mofes ; but the other nations had only cuftom

for it ; that was their authority (as it will here-

after appear,) they received the tilings contained

In the law by a traditional account from their

parents, and for that reafon obferved them.

This then being the fenfe of the word, it is ufed

with great propriety in the text ; as it is alfo dc-

monftratively true in fact, that the Gentiles did

* From Rom. ii. 27, this diftinvftion is evident, where (ptcns

is oppofed to "/(dmi.a, as difFcrent motives or authorities.

obfcrve
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obferve from cuftom or habit (which is the fe^

cond nature) the rites and ceremonies of the

Mofaic law,

The apoftle then fays, that cuftom was the

motive or reafon by which the Gentiles did the

things contained in the law of Mofes : but how
then were they by doing thofe things, what he

next declares they were, " a law unto thcm-

" felves?" *Could they find within themfelves

the rule of right, and obligations to follow it ?

If they could, then they might find within them-

felves the terms upon which they, though fin-

ners, were to be faved ; and they who can dif-

cover thofe terms by a proper excrcife of their

intelleftual faculties ftand in no need at all of a

revelation ; fo that this pofition will make the

chriftian revelation needlefs: for its very being

depends upon the certainty of this truth, " That

" fallen man could not from any conclufions of

his own reafon, either difcover or perform the

" terms upon which he might be faved." And
is it not erafing the foundations of this truth, for

* Bifnop Butler's Sermons, Firll and Second, on Rom. ii.

14, 15. page 32. " Every one may find witliin himfclf the

" rule of right, and obligations to follow it." This St. Paul

affirms in the words of the text. Pelagius on Rom. ii. 14, ij.

(peaks of fome fort cf juftice, which man could obtain by his

own power, without the help of grace, only by following the

light of nature. So Calmet and Whitby talk of the light of

nature and confcience as a rule, and moral works as terms of

juftification. Not fo St. Paul.

a man
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R man to pretend that he hath a Direftor within

him, by which he, though a finner (and who is

not?) can find out the rule of right, and obliga-

tions to follow it, and can difcover the terms of

falvation without the affiftance of what is re-*

vealed ? All fuch pretences to inward light and

felf-fufficiency are mere enthufiafm : for fuch

inward light is needlefs, if revelation be our

guide ; and if that inward light be our guide, re-

velation is needlefs. God doubtlefs would not

give us two fufficient guides, becaufe one of

them muft be given in vain ; and therefore if

God hath given us dIre£lIons—if thofe direftions

are recorded in the fcriptures—and if the fcrip-

tures be an outward rule, to which it is our duty

to conform our thoughts and actions, from hence

it is evident, that a law unto themfelves can

never mean, that mankind hath an inward rule

of right within himfelf, and obligations to fol-

low it.

But of what law is St. Paul here fpeaking ?

He hath three times before in this very verfe

nfed the word, for the law of Mofes ; and is it

not abfurd to fuppofe he means any other law,

when continuing to fpeak of the fame perfons

confidered in the very fame refpefl, he fays.

That the Gentiles, by doing the things contained

in the law of Mofes, were the law unto them-

felves? Doth he not here plainly affirm, that

they were the law of Mofes unto themfelves ?

but
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but In what fenfe then ? It muft be remem-

bered, that the perfons here treated of, did the

things contained in the law of Mofcs
;
now,

thougli they had not that law in writing, vet by

doing the things contained therein, though their

motive for doing them was different from that of

the Jews, it was the fame thing to themfelves,

as if they had the written law : for their cuf-

tomary obfervance was that authority to themj

which the law of Mofes was to the Jews. The
Gentiles having not the inftitution of Mofes,

are yet an inflitution to themfelves, and do them-

felves fiipply the place or defeft of that inflitu-

tion
5
they are their own authority, or they are

an authority to themfelves—evidence againfl

themfelves that they were finners—wanted re-

demption—and that blood was neceffarv to pu-

rify them, and make them fit for admifiion into

the prefence of God. So that thcfe Gentiles,

who had not the law of Mofes written in letters,

were the law to themfelves, not by having the

rule in themfelves, bu: as they by the cuftomary

obfer'. ance of the Mofaic rites, anfwered the

end of the written law, and did the fame reli-

gious nations as the believing Jews, and with

the lame view, only their motives were dif-

ferent.

Thefe Gentiles then, who did the things con-

tained in the law of Mofcs, thereby fliewed,

that the work of the law, that which the law

was
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^vas to work, and thofe effects, which it was

given to produce among the Jews, were written

in their hearts.

To write in the heart is certainly a figurative

expreillon : for nothing can in any other fenfe

,be written there, than hy its making an impref-

fion, and being recorded there. Now what was

written, was wh^t the law was to work, viz.

Belief in the neceffity of our redemption by

*' Chrifl, and purification by blood." And St.

Paul favs, the Gentiles obferved thofe religious

iCeremonies, which (liewed they were convinced

of thefe doftrines by nature ; and furely the re-

ligion of nature could not convince them of thefe

doftrines. They make no part of that religion.

"Which is a further proof, that by nature cannot

be meant the religion of nature in the text. For

St Paul is not fliewing how the Gentiles came to

the knowledge of the doftrines, but what difpo-

(itidn of^mind fuch perfons muft be in, who per-

formed the typical fervices contained in the law;

which performance, he fays, fliewed, that they

were convinced of the truth of the doftrines

which thofe fervices were to exhibit. How they

came to be written in the, heart, he is not en-

quiring; he only aflferts, that the Gentiles fliewed

by their adtions, that they were written there

—

They did the things contained in the law of

Mofes—They Aewed by doing them, that what

thefe things were intended to work and effeft

was
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was imprinted upon their minds. So that their

fhewing, that they had fuch an impreflion on

their minds, is here mentioned as a confequence

of certain aftions. The impreffion did not lead

them to do the aftions, but the actions fhewed,

that there was fuch an impreflion. For as the

heart is the fpring of aftion, and as we afl ac-

cording to what is in our thoughts,, or in our

hearts, fo by doing the tilings contained in the

law of Mofes, the Gentiles lliewed, and that by

the plaineft proof which could be given, that

what the law was to work, was to" them a prin_

ciple of a£lion, and had made a deep impreffion

upon their minds. Now this which was written

in their hearts was the fubftance of what the law

was to work, and not the religion of nature : it

was not implanted or written there by innate

ideas, becaufe nothing was written but what

had been revealed; and whatoccafion was there

to reveal what was before innate ? And how

can any thing be inferred from hence in favour

of any light or law of nature, which fliould con-

tain truths written in the heart without a reve-

lation, when the apoftle is treating only of re-

vealed truths, and the impreflion they had made

upon the mind ?

Of thofe Gentiles then who were doers of the

law, St. Paul proceeds to declare, that their

confcienccs bore them witnefs. " Now con-

fcicnce is that aft of the mind which compares

" the
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'•' the conformity or obliquity of our aflions with

fome right rule." The rule in the prefent

cafe is the law ; for the Gentiles are here confi-

dered in no other light than as doers of it. And
their thoughts or reafonings between this rule

and their aftions bore them witnefs, and led

them to accufe thofe actions which erred from,

and to excufe thofe which conformed to this

rule; and thereby whilfl: this faculty was thus

exercifed on its proper rule, thefe ends which

the law was to effetl, were anfwered among the

Gentiles—They kept faith and a good con-

fcience, and were to be juflified before God in

the day when he fliall judge the fecrets of men

by Jefus Chrill. So that confcience in this place

being exercifed about the law as a rule, and the

actions of the Gentiles as conforming to, or er-

ring from it, natural confcience therefore cannot

be here meant : becaufe the apolile is fpeaking

only of what was revealed—The confcience was

exercifed about what the law -was to work, and

that made no part of the religion of nature—It

was exercifed only about revelation, therefore

It cannot be inferred from hence, that it is any

law of our nature to follow the dictates ofour con-

fciences without attending to what is revealed

:

*And what authority then is there from this text

• See Bilhop Butler's Firft and Second Sermons, entitled

*' Upon the natural Supremacy of Confcience."

to
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to prove the natural fupremacy, or prerogative

of confcience?—A revelation is made—The Gen-

tiles (fo far as they know it) confider it as a rule

of a£tion—By looking upon it in this light, they

fee that it is their duty to conform to it—And
when they do, their confcience refie£ting on the

rule and the action approves what is done, and

of courfe difapproves what doth not conform.

Here is nothing faid in this cafe about the natural

fupremacy of confcience, or about our judg-

ments of right and wrong without the know-

ledge of feme revealed rule ; and therefore it is

certain, that the confcience here treated of, v/as

exercifed only about the things contained in the

law of Mofes as a revealed rule of aftion.

The apoflle's argument then in the words of

the text as they have been now explained, ftands

thus—A dangerous error had prevailed among

the Jewifh chriftians—They held it fo be necef-

fary, that the Gentile converts fliould be circum-

cifed and fubmit to the whole Jaw before they

could enjoy the benefits of the gofpel—The
apoftle ftrenuoufly oppofes this error, and among

other arguments ufes this in the text to over-

throw it. For, fays he, when the Gentiles

who have not the written law of Mofes, do the

fame actions as the Jews, do the things con-

taini^d in the law, and with the fame view,

only upon a different motive, the one by cuftoni

or habit, the ctiier by the inflitution of Mofes;

thcfc
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thcfe Gentiles, though they have not the law in

writing among them, yet by doing the things

contained in it, they arc the law to thcmfelves ;

fiipplying fo far as they do thofc things the place

of the written law, or the want of the Mofaic

inftitution : being doers therefore of the law,

they are as properly qualified to be admitted into

the privileges of the gofpel, as the Jews them-

felves who were its hearers ; for as they fliewed

by their aftions, that what the Mofaic law was

to work and cfieft was written in their hearts,

and that they had that fame right difpofition of

mind, which it was to work and effeft in the

Jews, * and for which the Jews were to be juf-

tified ; from hence the confequence is direil; and

logical, that fuch Gentiles were as forward in

chriftianity as the Jews themfelves, and there

could be no necelhty for their fubmitting to the

Mofaic law, when they had already attained the

principal end, which that law was given to at-

tain ; and therefore they need not now fubmit to

the law, as the means. They had attained the

end, fo the means were needlefs, and of courfc

they might, being equally qualilied with the

Jews, be admitted to the privileges of the gofpel

* Rom. ii. 26. " The uncircumcif;.'d (Gentiles) could keep

(ra ^iK!ituiA.xlx) thofe points of the law which were to juf-

" tify." And ver. xxvii. " They could fulfil, (aiifwer the

" end of) the law ;" thefe f;,p paflkges demonltratc that I

havi fairly ftated the apoflle's argument.

without
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without being circumcifcd, and fubmltting trf

the whole ceremonial law.

This argument then of St. Paul's not only doth

not relate to, but entirely deftroys that free-think-

ing notion, of man's being juftified by the law

of nature ; and the force of it is not to be evaded

if the chief thing fappofed in it can be proved,

viz. That there were Gentiles who did obferve

the things contained in the law of Mofes ; and

this I am to confider under my fecond general

head, which was to prove,

Secondly, that the meaning put upon the

words of the text is founded on fcripture, and

matter of fa£t. And this will appear,

ift. From fcripture, by proving what it was

the law pointed out. And

adiy. From matter of fa6f, by fliewing that the

Gentiles did obferve that which it pointed out.

Now what the law pointed out w as the ne-

ceffity of our redemption by Chrift, and purifica-

tion by blood. At firil view it prefents to us, a

fyftem of religious forvices, made up of types

and emblems ; and that thefe typical fervices

had a meaning weli underftood, * Mofes himfelf

• In thefe paffages § i. Of facrifices. Exod. xxx. ij, 16.

Lev. ix. 15. xvii. 11. Numb, xxviii. 22. Deut. xxxiii. 19.

§ 2. Of circutncifion. Lev. xxvi. 41. Deur, x. 12, 16. xxx. 6.

^ 3. Of ablution. Lev. xiv.' 6, 7, kc. xvii, 15, 16. Numb.

viii..6, J, &c. xix. 19, 20. ^ Of meditating on the law^

Deut. vi. 6, &c, Deut. \iii.5, 15, 16. xii. 2S,&c. he mentions

the fpiritual fenfe, and that cxprcfsly, literally, and without a

figure.

affures
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nflures us. And had he not, the reafon of the

thing would fpeak aloud for itfelf ; for if the

bodily action had been all that was required,

then the a£lion of the mind, which is the

eflence of every religious fervice, would have

been wanting ; there would be no opportunity

to give God ; what he chiefly requires, the heart

and the afFeftions* ; and the Jews could not

have acted as Perfons who had fouls to be faved.

But it is certain, that each part of man is to do

its duty in this ftate of trial, and where God
requires the performance of certain outward

actions, as the types before, and the facraments

fuice Chrift came, he thereby treats man accord-

ing to his conftitution and his llate, by inltituting

certain fenfible objefts, to give him the neareft

Ideas of thofe objefts which are fpiritual : for if

fuch be the conftitution and ftate of man, that

as a creature he cannot have, and as a free agent

he ought not to have any ideas inherent or

innate, then the reafon is evident, why God
fliould take fuch a method ; and when he teaches

men fpiritual objefts by the types and the facra-

ments, that being the only method we can now
be taught them, is therefore agreeable to the

nature of things, and the ftate of man. And

* Rom. vli. 14. viii. 6. " To be carnally minded is death,

*' but to be fpiritually minded is life and peace." 2 Cor. iii. 6.

" The letter (of the law) killeth, bat the fpirit giveth life."

not
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not only Mofcs, and the reafon of the thinof^

but later parts of fcrlpture explain the principal

types ; they fliew that Chrift was the perfon

whom they pointed at, and that in him they

were all fulfilled.

He is faid to be " The end of the law,"

(Rom. X. 4 )
" Of him Mofes wrote—of him

" tlie fcriptures teftified," (John v. 39, 46.) " The
*' Fathers were faved, even as we by the grace

" of our Lord Jefiis Chrift," (Acts xv. 11.) " The
" Gofpel of God concerning his Son Jefus was
" preached by the prophets in the holy fcrip-

" tures," (Rom. i. i, 2.) " And to him give all

" the prophets witnefs, that through his name
" whofoever believeth in him fhall receive re-

miffion of fins," (A6ls x. 43.) The fcriptures

then plainly declare, that Chrift was pointed

out by the typical rites and fervices of the law.

But

That which was the higheft act of religion

among the Jev/s, and among the Gentiles alfo,

whereby he was prefigured and pointed out, was

facrifice :
" for he was the lamb virtually flain

" from the foundation of the world,"(Rev.xiii.8.)

B)- faith in him Abel offered a more excellent

" facrifice than Cain," (Heb. xi. 4.) " And by

" the fame faith Mofes kept the paffovcr and

" the fprinkling of blood," (Heb. xi. 28
)

" Chrift being our pafibver who was facrificcd

" for us," (i Cor. v. 7.) " And who hath now
" put
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put away fin by the facrifice of himfelf,"

(Heb. ix. 26.) Chrift therefore was pointed out

by facrifices ; they were types inftituted to keep

up and preferve the knowledge of what he was

to do and fuffer ; and means to lay hold of by

the hand of faith, the merits of his future death

and fufferings : for they not only pointed him

out in a general view, but they alfo flaewed the

principal end of his coming into the world, to

efFe£l our redemption by the offering of the body

of Jefus once for all.

It is one of the firft in order of revealed truths

—^That without fliedding the bloqd of Chrift

there is no remiffion :—for if God required facri-

fices as abfolutely neceffary for the remiffion of

fin, this proved, that the facrifice of Chrift was
abfolutely neceffary to retain that remiflion. The
necefTity of the types proved the neceffity of the

antitype : for if it be the efTence of a type.

That it be an outward and vifible fign inftituted

by God to reprefent fome fpiritual perfon or

object } and if facrifice was inftituted to be the

outward and vifible fign of Chrift, then God's
requiring facrifice as abfolutely neceffary to

atone -for fin, was requiring, and that in the

ftrongeft manner, the neceffity of Chrift's making
the atonement. The type was only an outward
fign to keep in mind what was fignified thereby,

fo that if God required the outward fign, he muft
of neceffity require the thing fignified : becaufe

Vol. Vf. I he
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he inftituted the one in order to attain the other :

and by fuch inftitution, he made the relation

between them as certain as between the means

and the end. Sacrifice therefore being a type,

could not be inftituted for its own fake—The

iTjerit of the aftion lay in confidering what it

fignified ; for it was not^ the bare offering, but

the intention, the faith of the offerer, which

made the facrifice a fweet-fmeliing favour unto

God. It was the duty of every offerer to look

upon it as, what it was—It was a type—He was

not then merely to offer—To reft in the offering

would be denying things to be what they aret

but it was his duty alfo to confider what was

typified, and was intended to be kept up by the

outward acl of offering; Chrift, and what he

was to do and fuffer for us, were the things

intended to be kept up by the outward act ; and

therefore thefe were the things, which it was

the duty of every perfon to look at when he

offered.

This it vvi'-S tlicu to facrifice worthily ; not to

reft in the outn ard a£l, but to look by the eye

of f:rith beyond it : for when the fmner brought

a clean perfect creature to be facrificed—laid

his hand on its head—and flied the blood, the

life, of the . creature -This indeed was doing

what he v.as commanded, but not all. The

fcrvice of the mind was alfo required, and that

was to regard the intent of the aOion—To con-

fcfs,
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fefs, that the death .the creature fufFerecl was

what he deferved—That he had forfeited his

Jife^That it was not in liis own power to reftore

it—And that it could not be rcftored, but by the

merits of that great facrifice, which he. hoped in,

and believed would in the fulncfs of time, be

offered up for his fins. This was making a truly

chriftian confeflion of his faith ; and this con-

feffion all worthy offerers did make ; and there-

fore did conclude from the necelTity of the type

to make an atonement for fin, that the anti-type

muft be much more neceffary.

The law therefore by requiring facrifices as

abfolutely neceflary for the remifTion of fins, did

plainly point out and prove, that there Could be

no redemption without the facrifice of Chrifl: for

remifTion of fins mufl: be previous to redemption ;

and if there could be no remiffion without fiied-

ding of blood, then certainly without it there

could be no redemption. St. Paul applies the

typical fervices to Chrift, and the redemption

under the firft teftament, to the completion of

our redemption by him, when he fays, " That
" Chrifl being become an high priefl of good

" things to come, not by the blood of the facri-

" fices, but by his own blood entered once into

" the holy place, having obtained eternal re-

" demption for us." This was pcrfefting and

fulfilling what was typified under the law : for

when the apoftle reprefents Chrifl as our great

I 2 high
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high priefl:—As fliedding his blood for us

—

And
offering himfelf without fpot to God—As enter-

ing into the holy of holies—And appearing before

the mercy feat, in the prefence of God--There

prefenting to the father the fweet-fmelling facri-

fice of his fon. Doth he not, by reprefenting in

this manner what Chrift really completed, prove,

that what the high prieft did, prefigured what

he was to do ? All the ideas in this defcription

are borrowed from the typical fervices, and

Chrift is faid to have fulfilled what they figni-

fied. What he fulfilled, was our redemption by

his death and fufferings ; and therefore it is evi-

dent, that the typical fervices did fignify our

redemption by Chrift : for when the apoftles

fpeak of Chrift " putting away fin by the facri-

" fice of himfelf—Of his redeeming us by his

« blood—Of his being the Lamb of God who
" taketh away the fins of the world—And of the

" offering himfelf, and thereby perfefting for

" ever them that are fanftified." By ufing thefe

expreflions to defcribe the completion of our

redemption by Chrift, Do they not prove, that

the facrinces were types of that redemption >

For, if they had not pointed out and foretold

fomething, How could they defcribe what was

fufilled ? The relation then between the ideas

of facrifice and Chrift muft have been well un-

derftood, before the fame terms could have been

defcriptive of them both ; and indeed without

that
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lliat relation, our redemption by Chrift, being a

fpiritual cffeft, would not eafily have been un-

derftood : for the fufferings of Chrift, his flied-

ding his blood, and his death, were but the vifi-

ble parts of his atonement. The chief of this

great a£lion lay between God and himfelf. In-

vifible to all others. And this part a man can

no more conceive or exprefs, than he could

have fuftained it. The weight Chrift fuftained

was infinite, and the aftion was fpiritual ; and

we have no words, for we converfe with no

objefts from whence to take them, which can

give us adequate ideas of what is infinite, or of

thofe a6lions which are purely fpiritual. In all

fuch cafes, the beft teacher is God ; and the

fcripture ideas are the pcrfe6teft we can have ;

and if our redemption by Chrift be there defcrib-

ed by ideas taken from the facrifices, it will fol-

low not only that the facrifices did point out

our redemption by Chrift, but alfo that they

(when rightly underftood) will give us the beft-

ideas, andofcourfe the cleareft evidence of that

redemption.

The law of Mofcs then it appears did point

out fomething by its types and emblems. It

pointed out by them the perfon of Chrift". Par-

ticularly it pointed him out by facrifices, Avhich

typified what he was to do and fuffer for us. The
neceffity of thefe facrifices proved the neceftityof

Chrift's



132. NO JUSTIFICATION

high priefl;—As ftiedding his blood for us—Anct
offering himfelf without fpot to God—As enter-

ing into the holy of holies—And appearing before

the mercy feat, in the prefence of God—There
prefenting to the father the fweet-fmelling facri-

fice of his fon. Doth he not, by reprefenting in

this manner what Chrift really completed, prove,

that what the high prieft did, prefigured what

he was to do ? All the ideas in this defcription

are borrowed from the typical fervices, and

Chrift is faid to have fulfilled what they figni-

fied. What he fulfilled, was our redemption by

his death and fufFerings ; and therefore it is evi-

dent, that the typical fervices did fignify our

redemption by Chrift : for when the apoftles

fpeak of Chrift " putting away fin by the facri-

" fice of himfelf—Of his redeeming us by his

" blood—Of his being the Lamb of God who
" taketh away the fins of the world—And of the

" offering himfelf, and thereby perfefting for

" ever them that are fanftified." By ufing thefe

expreflions to defcribe the completion of our

redemption by Chrift, Do they not prove, that

the facrinces were types of that redemption ?

For, if they had not pointed out and foretold

Ibmething, How could they defcribe what was

fulfilled ? The relation then between the ideas

of facrifice and Chrift muft have been well un-

derftood, before the fame terms could have been

defcriptive of them both ; and indeed without

that



THE LAW OF MOSES. I33

t"hat relation, our redemption by Chrift, being a

fpiritual cffeft, would not eafily have been un-

derftood : for the fufferings of Chrift, his flied-

ding his blood, and his death, were but the vifi-

ble parts of his atonement. The chief of this

great a6lion lay between God and himfelf. In-

vifible to all others. And this part a man can

no more conceive or exprefs, than he could

have fuftained it. The v^'eight Chrift fuftained

was infinite, and the a6lion was fpiritual ; and

we have no words, for we converfe with no

objefts from whence to take them, which can

give us adequate ideas of what is infinite, or of

thofe aftions which are purely fpiritual. In all

fuch cafes, the beft teacher is God ; and the

fcripture ideas are the perfefteft we can have j

and if our redemption by Chrift be there defcrib-

ed by ideas taken from the facrifices, it will fol-

low not only that the facrifices did point out

our redemption by Chrift-, but alfo that they

(when rightly underftood) will give us the beft

ideas, andofcourfe the cleareft evidence of that

redemption.

The law of Mofcs then it appears did point

out fomething by its types and emblems, it

pointed out by them the perfon of Chrift. Par-

ticularly it pointed him out by facrifices, Avhich

typified what he was to do andfuiTer for us. The
necelTity of thefe facrifices proved the neceftity of

Chrift's
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Chrifl's facrifice. And God's req-ilring them as

neceflary for redemption, proved alfo the necef-

fity of our redemption by Chrift ; and therefore

it is evident, that the law pointed out, and

proved the necefllty of our redemption by Chrift,

and purification by blood.

The only thing then remaining to be proved, is.

Secondly, To fliew from matter of fact, that

the Gentiles did obferve what the law pointed

out. And
This the apoftlc declares in the words of the

text, he fa} s, " They did the things contained

" in the law of Mofes, and fliewed by fo doing,

" thai what the law was to work and effeft was
" v.iitien in their hearts;" and thereby they

gave p.-oof that they believed thofe doctrines

which the law w^is principally intended to point

out. The text then is a full and clear argument

for the truth of this propoution, and upon that

footing 1 might reft the matter, were there not

other parts of fcripture which inconteflibly prove

this matter of fa£t, by fliewing in what manner

the Gentiles became acquainted with the things

contained in the law of Mofes.

Now upon the fall Mofes informs us, that a

revelation was made of the new terms of falva-

tion, and that all the typical fervices which were

to give ^md preferve the knowledge of this re-

velation were inftituted > facrifice in particular

took
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took its rife from hence : for at the end of the

days, i. e. at fome ftated time, Abel is faid to

have offered through faith. Now it being in>

poflible that the blood of bulls and of goats

fliould take away fin by any virtue of its own,

it was not likely that any means, which had no

apparent connection with the end propofcd,

fliould be of human invention to atone for fin.

And there being fo foon after the fall, a ftated

time of facrilicing, it is not probable that the time

of the aiSlion ftiould have any more of human in-

vention in it, than the a£lion itfelf. And there

being alfo faith joined to the offering, it is cer-

tain the offering had a relation to fome fpiritual

objecl;,. and as fuch couUl have nothing of human
invention in it at all : for faith bemg the fnbftance

of things hoped for, and the evidence of things

not feen, if the things hoped for and not fec.^,

cannot be attained without faith in Chrili, and

faith in Chrift cannot be attained without a reve-

lation, then it is certain Abel's offering was of

divine inftitution : bccaufe there could be no

faith in Chrift, where there v. as no revelation.

The doftrine of remiffion of hns, through faith

in his blood, could not have been difcovered by

uuaiiifted reafon ; and yet Abel had that faith,

and through it he otTered. Therefore in direcl

confequence from each other there were re\ ela-

tion—taith—offering—revelation, without whicii

there could be no faith—faith, without which

there
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there could be no acceptable offering. And an

offering founded on faith, which is founded on

revelation ; and therefore offering facrifice was
revealed upon the fall, and as fuch was of divine

iiiftitution.

And as in all other chief points of the law, fo

efpecially in this it is no more than a renewal,

and committing to writing the fame terms of

falvation, which had been revealed upon the fall

:

for the chief things contained in it are mentioned

long before the written law was given from Sinai.

Offering facrifice, which was the higheft a£l of

religion among mankind, was in ufe from the

fall downwards. The patriarchs all facrificed.

Thus did Job continually. And befides the fa-

crifice, all'its appendages and the facrificial rites

were inflituted together : for later fcriptures lay

near as much flrefs upon them as upon the facri-

fice itfelf ; fo that by parity of reafon, what was

a neceffary part of every facrifice had an infti-

tution coeval with the facrifices : becaufe if God
would not accept facrifices without fome parti-

cular rites, then thefe rites were a part of them

which he did accept. And he accepted the

facrifices of Abel, of Noah, and Abraham, be-

fore they offered there ; for thefe rites were in.

ftituted, and of courfe before the written law }

for it is mentioned before the written law tha^

there was a prieft who had a right to offer. His

habits were appointed. A diflinftion of clean

and
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and unclean creatures was nmade. An altar was

raifed. And there was a ftated time, at which,

facrifice, with all its rites, was to be performed.

Thefe points then being previous to God's ac-

cepting the facrifice, and thereupon pardoning

the finner, muft have had an inftitution prior to

the offering the facrifice, and that inftitution was

the revelation made upon the fall.

Here then the fcripture gives us a rational ac-

count, by what means the Gentiles became ac-

quainted with, and did the things contained in

the law of Mofes : for the law being but a

renewal of what had been before revealed, and

was now committed to writing, muft be known
to all thofe who were defcended from them

who had revelation. Adam had that revelation.

Noah and his fons had it, and confequently

their children could not but learn from them thofe

rites and ceremonies which they faw their pa-

rents pra61ife, and in the performance of which

they themfelves were affiftants : and if the Gen-

tiles knew this revelation, they might do the

things contained in the law of Mofes, without

having that law in writing
;
they need not furely

be referred to the written law to learn the typi-

cal fervices, when there had been an inftitution

of them prior to that, and a period before when

they were obferved by all mankind.

In procefs of time, indeed, after the aera of

the law, men began to lofe fight of the reafon

5 and
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and end of thefe inftitutions, and by degrees

ftrangely corrupted what had been revealed.

But yet what ftrongly confirms the apoftle's ar-

gument is, that they ftill obferved the outward

part ; the religious ceremonies were (as far as

we know) for fome ages after the law, univerfal

;

for the higher we go in antiquity, they are found

to be more uniform, and confiftent with the hif-

tory of Mofes. Even fo low down as the heathen

writings now remaining, we find the primitive

emblems made ufe of, and there is but little

variation in the minute rites relating to facrifice.

The hiftorians and the poets abound with de-

fcriptions of facrifices—Of the great efficacy of

blood—Of the hopes they had that God would

be placated and appeafed by it—And of the

holocaufts whofe fmell they reprefent as grateful

to the Deity. And from thofe defcriptions a

parallel might be drawn between them and the

Jewifli ceremonies ; but it would be here a need-

lefs work, feveral learned men have already done

it, and every one's reading will fupply him with

inftanccs enough. It is fufiicient for my pur-

pofe at prefent to alledge, what is a known and

uncontefted matter of facl—That all nations of

the world offered facrifices, and for fome ages

after the law, with the/aijije rites as are there

inftitutcd, and whoever offefcd facrifice out of a

right principle, as St. Paul declares the Gentiles

in the text did, he certainly obferved what the

kiw pointed out.

As
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As then there was a revelation of the chri-

Itian religion made upon the fall, the predifitive

part of the evidence of which is in the Old

Teftament, and the completion in the New;

end as this revelation was once known unto all

mankind, and was corrupted by their own wan-

ton imaginations ; fo from hence we have fatif-

faftory anfwers to thofe boafted objeftions of

modern infidels—Why was the Jcwifli religion,

confined to, and hidden in types and myfteries ?

Why was the Chriftian revelation made fo late ?

How fliaU they be faved who perhaps never

heard of it ? And vv'hy is it not now the religion of

all mankind ? Thefe objeftions it hath appeared

are all founded (as I apprehend all infidelity is)

in ignorance ; in ignorance of the evidence for,

of the defign, and of the meaning of fcripture :

for the text, as now explained, is a clear anfwer

to thefe and many more fuch like objeftions, and

fully proves that they are made in dire£t oppoii-

tlon to matter of fa61. But

Thefe I cannot now enlarge upon ; I fliall

only obferve, that it is evident from the plain

literal fenfe of the words, from fcripture, and

from matter of faft, that St. Paul doth not treat

in this paflage of, nay therein overthrows all

pretences to, man's being juftified by the law of

nature. The perfons he mentions, were fuch

only as did the things contained in the law of

Mofes, and furely the religion of nature was

I lioX.
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not delineated I'n the law of Mofes ! This exhi-

bits to us one great truth, " That without

« fliedding the blood of Chrift there is no re-

*' miffion," and doth the religion of nature treat

of any fuch doftrine ? Are not remiffion of fins

in general, and remiflion of fins by blood, points

which make no part of that religion ? And yet

the Gentiles in the text were convinced of fuch

remiffion ; they {hewed by their aftions that they

wanted it, and they performed all thefe typical

fervices, which kept up their faith and hopes in

the Redeemer of the world—And therefore they

neither learnt from their own reafon, from the

light of nature, or from the fitnefs of things ;

but from revelation only did they learn to do the

things contained in the law of Mofes—That was

their rule—To that theyconformed—And by their

cuftomary obfervance of it were juftified. And

can we be juftified by any other means ? Have

we difcovered that the light of nature is fafer

than the light of heaven—Or that it is a duty to

follow the fitnefs of things, rather than the laws

of the Creator of all things ? Will metaphy-

fics guide us better than fcripture, or reafon than

God ? If fuch pretences to direft and fave our-

felves will not bear to be heard among chrif-

tians, why then have fuch methods of juftifica-

tion been fupported from this text ; they have in

htk no foundation here, or any where elfe in

fcripture, and they are as oppolite to our excel-

lent
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lent church as to fcripture itfelf : for the firft re-

formers have protefted againfl: fuch doctrines,

and I fliall prove the truth of what hath been

now faid, and fliall choofe to pafs my ccnfure

upon all pretences to man's being juftified by the

law of nature, by morality alone, and fuch like,

in their words rather than my own, which are,

that

" They alfo are to be had accurfed, that pre-

*' fume to fay, that every man fliall be faved by
" the law or feft which he profefTeth, fo that he
" be diligent to frame his life according to that

" law, and the light of nature ; for holy fcrip-

" ture doth fet out unto us only the name of

" Jefus Chrift, whereby men muftbe faved."
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AND
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When I delivered theie difcouifes, I

had no defign to make them public ; but

I have been fince compelled to it. I un-

derftand they gave great offence, efpe-

cially to you, and I was in confequence

thereof refuled the univerfity pulpit. In

jurtice, not to myfelf, for I defire to be

out of the queftion, but to the great doc-

trine here treated of, namely, the righte-

oufnefs of the Lord Jefus, as the only

ground of our acceptance and juflihcati-

onbefore God the father, I have font to the

prefs what was delivered from the pulpit.

1 leave the friends ofour church to judge.

Vol. M. K \\ hether
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whether, there be any thing herein ad-

vanced contrary to fcripture, and to the

do6trines of the reformation. If not, I

am fafe. If there be, you are bound to

make it appear. You have a good pen,

and you have great leifure. Make ufe of

them ; and 1 hope and pray you may ufe

them for your good and mine.

I am, with my conftant and hearty

prayers for the univerfity's profperit}%

Mr. Vice-Chanccllor,

Your humble Servant in Chrifl-,

WILLIAM ROMAINE.

THE
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LORD OUR RIGHTEOUSNESS.

SERMON I.

Isaiah xlv. 8.

Drop dozvn ye heavens from above, and let the Jkies

four down righteoufnefs ; let the earth open, and let

them bring forth falvation, and let righteoufnefs

fpring up together. I the Lord have created it.

Whi LE man is in the body, he muft receive

his inftru£tion from the bodily fenfes. He can-

not of himfelf form an idea of any thing fpiri-

tual, but as it is compared to^ and illuftrated by,

feme material obje6l. And this method of in-

ftru£lion God has followed in the fcriptm-e, both

in the language, and in the compofition. The

language is entirely fuited to man in his prcfent

ftate, every Hebrew word fignifying firft fome

material objeft, and thereby conveying the idea

of fome correfpondent fpiritual objeft. And

the fcripture-compofition abounds with images

K 2 and
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and illuftrations of divine things taken from

nature. The evangelical prophet is a remark-

able inftance of this kind of writing. He re-

prefents the various parts of the kingdom of

grace under their expreflive and familiar pi£lures

in nature. He fets fpiritual things as it were

before our eyes, under the images which God
had eftabliflied in his created works, in order to

bring them down to our underftandings. And
every illuftration of this kind, being God's own
application of natural things, mufi: be confidered

as infallible truth. The fpiritual application is

as certain as the outward faft from which it is

taken. God would not ufe the book of nature

to illuftrate the book of grace, unlefs the illuftra-

tion was juft and inftru6tive : for it is not con-

fiflent with his perfe6lions to propofe to his

creatures for truth, what would deceive, or to

reveal, what did not tend to edify them.

In this light, let us confider the beautiful

image in the text. God is here recommending

to us the fundamental doctrine of the gofpel.

He propofes it in clear and plain terms ; and to

convince our underftandings, and to win our

affcftions, he fets it before our eyes under a very

affefting pi£lure. He reprefents the doftrine

under one of the moft common and familiar

occurrences in nature. Thither he fends us for

infl:ru6):ion in righteoufnefs—And may the fpirit

of the Lord enable every one of you to apply

the
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the inftruftion for the good of your fouls, while

I am
Firff, Opening the true fenfe and meaning of

the words. And then.

Secondly, Making fome pra£lical remarks upon

them.

And firft. The words are a fcripture-image

and application of a well-known fa£l in nature.

The earth is fuppofed to be deprived of the rain

of heaven. It has no refrefliing fliowers, no

enlivening dew to faturate the thirfty foil ; and

for want of their fruitful influence the earth is

entirely barren. It produces nothing either for

ufe or ornament. While it was laying in this

ftate, God gave the word, and the clouds de-

fcended, and the earth opened to receive the

fruitful drops of rain, which they poured down,

and by their prolific virtue fuch efFefts followed,

as the Pfalmift has beautifully defcribed in thcfe

words, " He watereth the hills from above,

" whereby the earth is filled with the fruit of thy

" works. He caufeth the grafs to grow for

" the cattle, and herb for the fervice of man,
'* that he may bring forth food out of the earth,

" and wine that maketh glad the heart of man,
" and oil to make his face to thine, and bread
*' which ftrengtheneth man's heart. The high
" trees are fatisfied, even the cedars of Libanus,
" which he hath planted." Thefe are the cer-

tain confequences of warm and gentle fliowers.

When
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When they are animated with the light of the

fun in the fpring feafon of the year, they never

fail to bring forth the rich produdts of the earth,

from the loweft herb to the highefl: cedar on

Libanus.' Under this plain and familiar image

God intends to teach us the mod important

truth of chriftianity., Becaufe it is the mod
neceffary to be believed, he has therefore made

it the moft eafy to be underftood. The principal

point of view in which he would have us to confi-

der the image in the text is this. The earth with-

out rain lays barren anddefolate, the raindefcends

from heaven, and is dropped down from the

clouds, and when it comes in plentiful fhowers,

and there is clear fliining after it, then it always

produces fruitfulnefs. Hither the Holy Spirit

fends us for inftruftion in righteoufnefs—Righte-:

oufnefs is to the foul, what the rain and dew

are to the thirfty ground. The heavens were

to drop this righteoufnefs from above, and the

Ikies were to pour it down, while man's heart

being opened thankfully receives the heavenly

gift. He has no hand, no merit in procuring

the gift, but has only to accept it, as the dry

parched ground does the enlivening drops of

rain, v:]iich change its withered barren face into

pleafing verdure and rich fruitfulnefs. In order

to underftand clearly what the all-wife fpirit

would teach us under this fweet image, we

fliould have a perfcft idea of the word righte-

oufnefs.
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oufnefs, upon which the whole ftrefs of the

palfage turns. In the Old Teftament it is a

mercantile term, taken from the method of

trading in the early ages of the world, when

bufmefs was carried on, and money paid and

received by weight. The fair trader kept an

even balance in paying and receiving, therefore

he was a juft or righteous man. And hence

juftice, which is the emblem of this fair trading,

is always painted with an even balance in her

hand. When the fcripture fpeaks of human

affairs, this is always the fenfe of the word

righteoufncfs j for thus it is ufed Lev. xix. 36.

" Juft balances, juit weights, a juft ephah, and

" a juft hin lhall ye have." The fame word is

here four times rendered juft, which in the text

is rendered righteoufncfs. And in like manner

in Deut. xxv. 14, 15, the command runs,

*' Thou flialt not have in thine houfe diverfe

" meafures, a great and a fmall, but thou flialt

" have a perfcfl and juft weight, a perfect and

juft meafure fiialt thou have." So again

Ezek. xlv. 9, 10, " Take away your exadions

" from my people, faith the Lord God. Ye
" ftiall have juft balances, and a juft ephah, and

" a juft bath." In thefe paffages, not to men-

tion any more, the fame word, which is tranf-

latcd righteoufncfs in the text, is undoubtedly

applied to the evennefs of the balance, and to

ftrict juftice in weights and meafures. When
2 the
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the fcripture fpeaks of dealings between man
and man, this is the eftabliftied fenfe of the

word ; and if we fpiritualize this fenfe we fliall

underftand the ufage of the word in religious

affairs. All that we are, and all that we hope

for, is God's free gift, and therefore as the Lord

and giver of all he has an unalienable right to

our continual fervice. And he demanded it.

He gave us an holy, juft, and good law, to which

he required the perfect uninterrupted obedience

of every faculty of foul and body. If man had

paid it him in thought, word and deed, then he

would have been juft—he would have dealt

uprightly with God, and the divine law and

juftice would have had no demands upon him.

But if we pay it not, then we are unjuft ; and

the law for the firft offence pronounces its curfes

upon us : for it is written, " Curfed is every

one who continueth not in all things, that are

written in the book of the law." If we con-

tinue not in all things, if we fail but in one

point, then we rob God of his due. We be-

come his debtors, and law and juftice may feize

upon us, and caft us into prifon, until the utter-

moft farthing be paid ; which it is impoffible we
fhould ever pay, becaufe the obedience of mil-

lions of years could make no fatisfaction for one

fmgle tranfgreffion againft the infinitely perfeft

law of God. One tranfgreffion having infinite

demerit in it, would weigh down the fcale in-

finitely.
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finitely, and therefore eternally ; unlefs fome in-

finitely perfeft obedience, which no finite crea-

ture can pay, be put into the oppofite fcale.

Upon this ftate of the cafe it appears, that

righteoufnefs fignifies the mofl fl:ri£t and unerring

juftice in our dealings with God. The law of

God, which is his revealed will, and the rule of

our obedience, is holy as God is holy, yea per-

fe6lly, infinitely holy. It cannot behold the

leaft iniquity, any more than God can behold it,

and therefore it cuts the finner off from all right

and title to legal righteoufnefs for the very firft

offence,, puts him under the curfe, and fubje£ls

him to all its pains and penalties: and upon whom
the law pronounces its curfcs, God the righteous

judge will pour down the vials of his wrath.

Upon the unrighteous he will rain fnares, fire and

brimftone, ftorm and tempeft, this fliall be their

portion to drink for ever and ever.

Are you then, ray brethren, in the number of

the righteous, or of the unrighteous ? Is it not of

infinite confequence to know what ftate you are

in ? For certainly if it thould appear, that you are

unrighteous, you would not a£l fo contrary to

your own intereft;, as to choofe to be fubjetl to

the curfe's of God's holy law, and to fuffer the

threatened punifhment, if there be a way left to

jefcape. Do you fee then, how neceffary it is we
fliould enquire, whether we have acted rightcr

.oufly with God or not. To the infallible word

therefore.
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therefore, and to the tell:imony,]et us repair. The
oracles of truth inform us, that after God had

finiflied his fix days work, he looked down from

heaven and behold all things were good. There

was no diforder in the natural world, and no

evil in the fpiritual world. But he is foon"

after reprefented looking down from heaven

upon the children of men, and behold all things

were evil, " And God faw that the wicked-

*' nefs of man was great in the earth, and that

*' every imagination of the thoughts of his heart

" was only evil continually." (Gen. vi. 5.)

Whente was the origin of this univerfal evil ?

Mankind had gone out of the way of righteouf-

nefs, they had brokeri the law, and had made

themfelves altogether corrupt, and were become

abominable, there was none of them righteous,

no not one. What ! Not one righteous man
left upon earth ? No.—God declares by th.e

mouth of his holy prophet, that there was not

one. They had all finned, and come fliort of

the glory of God. They were by nature chil-

dren of his wrath, through one man's difobedi-

ence ; and they were ten times more the chil-

dren of wrath by actual guilt, and being finners

againft God's law, both by nature and by life,

he hath fliut them all up under fm, in a ftate of

condemnation, referving them to the judgment

of the great day.

This is our condition. are all unrighteous:

And we are without ftrength to attam any righte-

oufnefs
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oufnefs of our own : becaufe we are poor broken

debtors, who have notliing to pay. One offence

attaints our blood, and renders uS incapable of

doing any atl:, that will be deemed good and

valid in the court of heaven, for this irreverfible

decree ftands againft us in the divine records—

The unrighteous fliall not inherit the kingdom

" of God."

From hence arifes a queftion, the moll im-

portant and interefting that can engage a finner's

attention, upon which every perfon concerned

about his eternal welfare, would rcafon in this

manner, " I acknowledge the law of God to be

" holy and good, but I have broken it, and have

" robbed God of his glory, and the law of its

" honour. I am unrighteous. As fuch, heaven

" is fliut againft me. And will be flmt forever,

*' unlefs I can be made righteous. But how or

" by what means can this be done ? God's law

^' is immutable. His truth that threatened to

" punidi tranfgreffion is inflexible. His jullice

" is infinite, and muft have fatisfaction for the

^' broken law—yea, full and perfeft fatisfaftion,

" fuitable to the infinite purity and holinefs of

the divine nature. But alas ! what fatisfa£tion

" can 1 make it Nay, what fatisfa£lion could

" all th'e holy angels and the higheft order of

" beings, if they would lay down their lives for

" me, make to that jufticc, which is infinite, and

f to which I am an infinite debtor. Nothing

*' can
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" can fave me, but feme divine and infinite

" righteoufnefs wrought out for -me, and in my
" ftead, and God alone can work out fuch a

" righteoufnefs ; but how can I hope that he will,

" fmce he is the very perfon, whom I have of-

*' fended by my fin."

In this manner, every perfon concerned about

eternity would reafon. When he is convinced

of his own unrighteoufnefs, he will look out for

fome means to be made righteous, and he will

foop. find that there are no human means. Right-

eou.nefs grows not upon this earth. It fled to

heaven, when all the world was brought in guilty

before God. And it cannot return to earth,

until all the offended attributes of God be fatis-

fied. But what created being can make a fatis-

faiSlion equal to the offence } All hope humanly

fpeaking is cut off : for no finite creature can do

an infinite aftion. Oh ! what glad tidings then

does the prophet here bring' to a guilty world.

He fees the heavens from above dropping down
righteoufnefs, and the earth opening and re-

ceiving it. The blefijng is fo unmerited, fo

ineftimable, that one would be tempted to afk

—

How God could be fo gracious.? How can he

exercife fuch mercy confiftent with his other

perfections : How can he fuffer the guilty to be

accounted righteous, until the demands of law

and jurtice be fully fatisfied ? But where is the

fatisfattion equal to their infinite demands ?

and



SERMOK I. 157

and until fuch a fatisfaftion be paid, bow can bis

all-pure holinefs look upon tbe impure fanner,

or how can bis inflexible truth, which threatened

punifliment, remit it ? Glory be to bis free

grace, which hath found out a rigbteoufnefs for

us, againft which law and juftice cannot make

the leaft exception, and which hath preferved

the glory of all his attributes inviolate, and that

is the rigbteoufnefs of the God-man Chriil

Jefus.

We are taught by tbe chriftian verity, that in

tbe divine cffence there are three perfons of

equal glory and majefty, none is before or after

other, none is greater or lefs than another. Be-

tween thefe divine Perfons the covenant of grace

was ordered in all things and fure ; and from

this covenant tbe co-equal and co-eternal Three

took the names of Father, Son, and Holy Spirit.

Son is a name of office, defcriptive of the won-

derful humiliation of tbe Mefliab, who took our

nature, and was made a Son for our falvation

—

God and man being united in one Chrift, as

much as tbe reafonable foul and fiefh is one

man. The God-man undertakes in our nature

to pay perfeft fatisfaftion to bis Father's juftice.

Accordingly he paid the law an infinitely perfect

obedience. And be thereby magnified it, and

made it more honourable, than tbe obedience of

all created beings could have done. Then be

fuffered what was due to our breach of the law,

and
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and paid the death which we deferved. And
juftice demonftratcd, that it had no more de-

mands upon him, when it releafed him from the

prifon of the grave. And by this obedience and

thefe fufFcrings he wrought out an infinitely per-

fe61: righleoufnefs, which being imputed to the

unrighteous, and laid hold of by the hand of faith,

renders ihcm pcrfeftly righteous at the bar of

juftice.

This is the righteoufnefs of God to which

every fmner muft fubmit, if he be ever dif-

charged from condemnation. He muft receive

it from God as his free gift—without the leaft

merit or deferving. And he muft. truft wholly

to it, never prefuming to add any thing of

his own to it, as a condition of juftification.

Thefe are hard leftbns to the pride of our corrupt

hearts. Indeed it is the hardeft leffon of grace

to humble us fo far, that we can give up the

merit of all our fancied good works, and take

the righteoufnefs of God as a free gift. As if

God's righteoufnefs was not perfect enough, we
are always thinking to add fomething of 'our

own to it. Our fallen nature is ever tempting

us to this abfurdity, and the Holy Spirit has not

offered us a more forcible argument throughout

the fcripture, than the ftriking image in the text.

Our guilty fouls are compared to the dry wi-

thered ground, which has been long deprived of

the fruitful rain and dew of heaven. When they

were
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were laying parched and burnt up with drought,

it pleafed God to command the he -wens to diftil

the refrefhing drops of dew, and the clouds to

pour down their genial and enlivening fliowers,

which the earth opening its mouth thankfully-

received. Now the righteoufnefs of Chrift is

beftowed, as thefe fweet influences of heaven

are, freely—The earth has no hand, no merit in

bringing down the dew or the rain, nor have we
any in bringing down the righteoufnefs of Chrift.

And the fruits, which the rain and dew enable

the earth to bring forth, are produced by their

prolific virtue, animated with the genial warmth
of the fun : for the earth is entirely paffive and

inactive, and only a£ls as it is afted upon. In

rice manner every good gift and grace is from

above ; they are the fruits of righteoufnefs,

w'hich could never have grown in our barrea

hearts, unlefs Chrift had fent his fpirit from on

high to plant and to water them with the con-

tinual dew of his bleffing. When he with-holds

his influence, they immediately wither and die.

When he rains and fliines upon them, then they

flouriili. This is the beautiful illuftration in the

text. Let the heavens drop down the righ-

teoufnefs of Chrill: from above, like the dew, and

let the flcies pour it down, like fruitful fliowers

upon a thirfty ground—" Let the earth open,

" let man open his heart, and then they fliall

" bring forth falvation i" they, i. e. the righ-

teoufnefs
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teoufnefs which is from above, poured down

upon and received into man's heart, ftiall therein

take root, and fhall enable it to bring forth

fruit abundantly, even prefent and eternal fal-

vation. Salvation is not of man. It belongeth

unto the Lord. It is one of the infinitely perfe£l

works of God : for there is no faviour befides

him—none that can deliver man from the ene-

mies of his peace, but the fame almighty being,

who created the heavens and the earth, and who
ftill fupports them by the word of his power.

And when he, by whom all things were made

for us men and for our falvation, came down

from heaven, and was incarnate by the Holy

Ghoft of the Virgin Mary, and was made man,

then his name was called Jefus, becaufe he

was to fave his people from their fms. Salvation

on his part was finiflied, when having fully fa-

tisfied the demands of law and juftice by his

obedience and fufferings, and thereby wrought

out an all-perfecl righteeufnefs for us, he af-

cended with great glory to his kingdom in hea-

ven. But he did not leave us comfortlefs. The

Holy Ghofi the comforter has now the conduc-

ing of the work of falvation. And when he

humbles the ftnner under a fenfe of his unrigh-

teoufaefb by nature and life, and enables him to

w-ait at the throne of grace for a free pardon,

when God the Father accepts him through the

merits of his Son, andjuftifies him, then it is the

office
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cPnce of the -Holy Spirit to bear his teftimony

with the finner's fpirit that he is a child of God.

With the a£t of juftification thus evidenced and

apphed he receives juftifying faith, and is brought

into a ftate of falvation : for the falvation of the

righteous is of the Lord. There is no falvation

without righteoufnefs, and it is of the Lord's

free grace that he is received as righteous,

through the righteoufnefs of Chrift imputed to

him by faith. Chrift's righteoufnefs can be made

ours only by imputation. As our fins were

actually imputed to him, fo his righteoufnefs .is

actually imputed to us. The Lcrd laid upon

him the iniquity of us all, and therefore he was

wounded for our tranfgreffions, and was bruifed

for our iniquities. As he thus took our fins upon

himfelf, fo we by faith take his righteoufnefs

upon us, and by it are faved.

And when the heavens have dropt down righ-

teoufnefs, and the barren heart of linful man has

opened and received it, and with it falvation,

then together with falvation, the prophet fays,

" righteoufnefs fliall fpring up together." Until

righteoufnefs and falvation be in the foul, no-

thing good fprings up : it produces no good

works, any more than the earth brings forth

fruit without the rain and dew of heaven,

but when righteoufnefs comes from above it

manifefts itfelf by its efTeiSts, as rain does. It

docs not remain in the man, as an inactive barren

Vol. VL L principle.
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principle, but it is mighty in operation to enable

him to bring forth fruit. .Asfoon as it is poured

down from on high, and received into the heart,

it takes root and fprings up with every fair blof-

fora, and produces all the ripe fruits of holinefs.

He that before was dead to God, and to the

things of God, having received juftification to

life, hereby glorifies his heavenly Father, that he

bears much fruit. Righteoufnefs changes him,

as much as rain does the dry barren ground.

As it makes the wildernefs and the folitary place

to rejoice, and to bloflbm like the rofe, to blof-^

fom abundantly, and to rejoice even with joy

and finging, fo does righteoufnefs a£t in the

barren wildernefs of the finner's heart, bringing

with it the reviving ftreams of grace, and caufmg

every fw-eet and holy temper to fpring up. The

grace, which flows from righteoufnefs, renews

and fanftifies the heart, makes it dead to fin,

and alive unto God. This grace enables us to

put off the old man of fin with his corrupt deeds,

and to put on the new man, which after God is

created in righteoufnefs and true holinefs. This

new man is created in Chrift Jefus unto good

works, and he produces them daily more in

number, and of a richer kind—watered with the

fruitful dew of heaven, they are continually

fpringing up, and growing to the glory of God,

and to the good of men, and they are continu-

ally adniiniftcring that comfort to the juftified

foul.
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Toul, which the prophet has defcribed hi thefe

fwcct expreffions—" The work of righteoufnefs

iliall be peace, and the efFe£l of righteoufnefs

" quietnefs and affurance for ever." (Ifaiah xxxu'.

17.) If any man has peace With God it muft

arife from righteoufnefs, from being juftified by

faith, and if any man has quietnefs and affurancc

For ever, it muft be the efFe£i of that righteouf-

nefs, which God has created. It muft not arife

from going about to eftablifti our own righteouf-

nefs, but from fubmitting ourfelves to the righ-

teoufnefs of God, of which he fays in the laft

words of the text, " I the Lord have created it."

I Jehovah, who created all things, have created

this righteoufnefs for the unrighteous and the

ungodly. It is a new creation. And to create

is my incommunicable attribute. You may as

foon create a world out of nothing, as create

that righteoufnefs, with which fmners muft be

cloathed, if ever they ftand before me without

fpot of fin into falvation. No righteoufnefs but

what is ofmy creation can prefent you unblame-

able and unreproveable in my fight. This is the

immutable decree of Jehovah. He that cannot

change in himfelf, nor alter the thing that is

gone out of his mouth, has determined, that

the righteoufnefs by which we are accounted

juft before him, is not our own righteoufnefs,

but the righteoufnefs of God. It is a righteouf-

nefs which comes from heaven, and' does not

L 2 grow
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grow out of this earth. It is the free gift of

God, - and not attained by the work of man. It

is a righteoufnefs of God's own creation, an in-

finitely perfeft and unfpotted righteoufnefs.

When a man is able to create a planetary fyftem,

then he may create fuch'a righteoufnefs forhim-

felf. If the one would be the height of pre-

fumption and blafphemy, fo is the other. That

man never faw the corruption and plague of his

own heart, who dreams of working out for him-

felf a righteoufnefs, in which he may appear

faultlefs at the bar of juftice. Sin and pride

have fo blinded his eyes, that he knows not

himfelf. He fees not how corrupt his nature,

nor how corrupt his life is, nor yet how corrupt

his very beft duties are. He is alfo ignorant of

the perfeft nature of God's law, which is as holy

as God is holy, and which will not receive fmcere

for uninterrupted obedience, but cuts off all

claim to legal righteoufnefs for one fingle offence,

even in thought ; and he is not acquainted

with the gofpcl method of falvation, which dif-

covers to us, how tinners, corrupt in nature and

life, and under condemnation, may be pardoned

and juftified by the righteoufnefs of the God-man

Jefus Chrifl, imputed unto them by faith. If

fcripture authority could convince, and fcripture

images could explain this important doftrine,

one might hope the text would leave no doubt in

aiiv ferious mind.

I ihall
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1 lliall endeavour to remove the common diffi-

culties concerning the doftrine under my fecond

general head, vyherein I propofed to make fome

})raclical remarks upon the words of the text

:

but the time v/ill not permit me to enlarge upon

them at prefent. And therefore leaving them

for the fubjcft of another difcourfe, I would only

obfcrve how beautifully thefe great truths of the

gofpel are illuftrated in the text.

Firft we read that the righteoufuefs of Chrift is

an heavenly gift—Drop down ye heavens from

above, and let the Ikies pour down righteoufuefs.

And then the fmner has only to receive it as a

free gift, he has no merit in bringing it down

—

Let the earth open and receive the heavenly gift.

And when this righteoufuefs is received by faith,

then it brings the fmner into a ftate of falvation

—and let them bring forth falvation. And when
he is placed in this ftate, then he will bring forth

the fruits of the fpirit in all goodnefs, and righ-

teoufuefs, and truth—and let righteoufuefs fpring

up together. I the Lord have created it to juf-

tify the unrighteous, that being made free from

fin, and become fervants to God, they might

have their fruit unto holinefs, and the end ever-

lafting life.



l66 THE LORD OUR RIGHTEOUSKESS.

SERMON II.

Isaiah xlv. 8.

Drop dozvn ye heavens from above, and let the Jhia

pour down righteoiifnefs ; let the earth open, and

let them bringforth falvation, and let righteoitfnefs

fpring up together. 1 the Lord have created it.

In a former difcourfe upon thcfc words it was

propofed to confider, Firll:, Their true fenfe and

meaning ; and Secondly, To make fome prafti-

cal remarks upon them. Having gone through

the firft particular, and eftablilhed the doclrine,

I come now to reduce it to praciice, and this I

fhall do, by making fome remarks upon the

words in the order they lay in the text.

The firft remark that would occur to an at-

tentive reader, is the ftate of man before righ-

teoufnefs is poured down upon him from on

high. He is like the dry ground, which for

want of rain is defolate and barren. So is man

in a ftate of nature deftitute of the heavenly in-

fluence of Chrift's righteoufnefs, he has no good

thing fpringing up in him. Before he is made

righteous, he is altogether unrighteous. Being

unjuft, he is an obje£l of divine juftice. The

law of God looks upon him as a tranfgreflbr, and

I confiders
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tonfiders liim in a ftate of condemnation. Tlic

fovereign judge regards him as a ch'.ld of his

wrath, and has paft the j aft decree, that the un-

righteous fliall hot inherit the kingdom of God.

This is the condition of all men by nature,

they are unrighteous, and condemned for their

unrighteoufnefs : and they are alfo helplefs and

without ftrength to attain any righteoufnefs for

themfelves. And yet there is in their fallen na-

ture a curfed pride, which never brake out with

greater violence than at prefent, and which will

not fubmit to the righteoufnefs of God. That

we have no righteoufnefs in ourfelves, and can

attain none by any power or working of our

own, is the plain do£trine of God's word, is the

very fundamental article ofour eftabliflied church,

and is evident from daily and melancholy expe-

rience, and it is the firft pra6\ical truth in chrif-

tianity: for until we be deeply convinced of our

finfulnefs and helpleffnefs, we fliall fee no reafon

to apply to Chrift for his righteoufnefs. Men
mufl; find themfelves fick before they will fend

for the phyfician. Our want of righteoufnefs is

the caufe of all our fpiritual ficknefs and mala-

dies, and the fcripture fpeaks plainly of our

want of righteoufnefs. " We have before proved,

" fays the apoftle, both Jews and Gentiles, that

" they are all under fm, as it is written, There

is none righteous, no not one." So fays our

ninth article : " By original fin, man is very fa^,

" gone
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" gone from original rigbteoufnefs, and by it

every perfon born into the world dcferveth

God's wrath and damnation." And concern-

ing our helpleflhefs in this ftate, our reformers in

the fecond part of the homily " On the mifery of

" man," fpeak the fenfc of fcripture in thefe

words

:

" Thus we have heard, how evil we be of

" ourfclves, how of ourfelves, and by ourfelves,

" we have no goodnefs, help, or falvation, but

" contrariwife, fin, damnation, and death cver-

" lading : which if we deeply weigh and con-

" fider, we fliall the better underftand the great

" mercy of God, and how our falvation cometh

" oiily by Chrift : for in ourfelves (as of our-

" fclves) we find nothing whereby wc may be

" delivered from this miferable captivity, into

" the w^hich we are call, through the envy of

" the devil by breaking of God's commandment
" in our firfl: parent Adam. We are all become

" unclean, but we all are not able to cleanfe

" ourfelves, nor make one another of us clean.

We are by nature the children ofGod's wrath,

" but we are not able to make ourfclves the

" children and inheritors of God's glory. We
are fliecp that run aftray, but we cannot of

" our own power come again to the flieep-fold :

" fo great is our imperfection and weaknefs. In

" ourfelves therefore may we not glory, which

of ourfelves are nothing but finful ^ neither
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^' may we rejoice in any works that we do, all

which be fo imperfeft and impure, that they

" are not able to ftand before the righteous

" judgment feat of God, as the holy prophet

" David faith, ' Enter not into judgment with

" thy fervant, O Lord, for no man that liveth

" fliall be found righteous in thy fight.' To
" God therefore mufi: we flee, or elfe fliall we
" never find peace, reft, and quietnefs of con-

" fcience in our hearts."

Thus far our reformers. To the truth of their

words we have all fet our hands, and may God
fet our hearts to aft agreeably to our fubfcrip-

tions. Though they were our own aft and deed,

yet it is a matter of faft, which cannot be con-

cealed, nor too much lamented, that many per-

fons aft direftly contrary to their moft folemn

engagements : for how feldom do we licar any

thing from the pulpit about original fin, or about

there being none righteous, no not one. Inftead

of this antiquated doftrine, what is more com-
mon than to hear_declamations upon the fuffi-

ciency of human reafon in matters of religion,

upon the dignity of human nature and upon
moral reftitude ? And is it not the general

fcope of young preaching to recommend prac-

tical duties, as neceffary terms and conditions of

our juftification before God ? Is this the cafe,

my brethren, or is it not .= Certainly you know
it is. I fave you not heard reafon extolled as a

' fufficicnt
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fiifficient guide in matters of religion, contrary

to theexprefs word of God, whicli declares that

the natural man recciveth not the things of the

Spirifof God, nor while he continues a natural

man, can he know them, let him pretend to

reafon ever fo much about them ? Have you

not heard men lavith in the praifes of the dignity

of human nature, which if God's account of

human nature be true, is an unrighteous dignity r

What is a more common topic, than to cry up

moral reftitudc, which, if fcripture be true, is

an unrighteous rectitude, and to recommend

praftical duties as terms of juftification, which

is fetting them up in the place of Chrift's righr

tcoufnefs, and teaching men an unrighteous obe-

dience ? Upon whatever footing this be done,

it is an unrighteous attempt ; whether it be upon

the principles of natural religion or morality, or

any other fafliionable f) ftcm, it is equally un-

righteous, becaufe it is going about to cftablilh

a righteoufnefs of man's own, and not fubmitting

to the righteoufnefs of God ; and whoever does

this, neither knows his own want of righteouf-

nefs, or his inability to attain any by human

means ; nor does he know that there is no rigb-

teoufr-efs to be had, but what muft come down

from heaven, but what the heavens muft drop

down from above, and the flcies muft pour out,

the application of which truth is my fecond

remark.

The
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The text clearly teaches us, that righteoufnefs

comes from above, as the rain does. It does

not fpring or grow out of the earth, for there is

none upon earth righteous, no not one ; but

God fends it down from heaven. In like man-

ner as the dry parched ground has not the rain

in itfclf, but receives it from the fruitful influ-

ence of the heavens, fo the barren wildernefs of

man's heart has no righteoufnefs, until the Holy

Spirit bring it from above : for it is his office to

convince the finner of his unrighteoufnefs, and

tlien to convince him of righteoufnefs, by giving

him faith to apply to himfelf that divine righte-

oufnefs, which Chrift wrought out for his j uni-

fication and falvation.

If any member of our church thinks this doc-

trine wanting in point of evidence, let him con-

fult the articles and homilies ; words cannot be

plainer than thofe are in the beginning of the

fermon On the SalvatiOJi of Mankind by only

Chrift our Saviour, from Sin and Death everlaft-

ing. " Becaufe all men be finners, and offenders

" againft God, and breakers of his law and

" commandments, therefore can no man by his

" own a61s, works, and deeds (feem they never

" fo good) be juftified, and made righteous be-

*' fore God : but every man of neccfiity is con-

" (trained to feek for another righteoufnefs of

•'
j unification, to be received at God's owti

" hands, that is to fay, the forgivencfs of his

" fms
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" fins and trefpafTes, in fuch things as lie hath

" offended. And this juftification or righteouf-

" nefs, which we fo receive of God's mercy and

" Chrift's merits, embraced by faith, is taken,

" accepted, and allowed of God for our perfect

*' and full juftification : for (as it follows in the

" latter part of the fame homily) all the good

" works tha^ we can do be imperfect, and there-

" fore not able to deferve our jufl-ification ; but

" our juftification doth come freely by the mere

" mercy of God; and of fo great and free mercy,

that whereas all the world was not able of

" themfelves to pay any part towards their ran-

" fom, it pleafed our heavenly Father of his iu-

" finite mercy, without any our defcrt or deferv-

" ing, to prepare for us the moft precious jewels

" of Chrift's body and blood, whereby our ran-

*' fom might be fully paid, the law fulfilled, and

« his juftice fully fatisfied. So that Chrift is

" how the righteoufnefs of all them that truly do

" believe in him."

This is the doftrine of our reformers, and if

any perfon rcfufe to abide by their authority, let

him confult the oracles of truth, where he

may read that the righteoufnefs by which wc

are juftified, is not man's, but God's :—and that

Chrift the God-man is the end of the law for

righteoufnefs to everyone that believeth—and if

be ftiil refufe to make mention of his righteouf-

nefs, even his only, the Holy Spirit refers him to

q the
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the fair volume of nature for further evidence.

He teaches us that fallen man without the righ-

teoufnefs of Chrift is like the earth without rain.

Look then upon the face of the earth after there

has been no rain for two or three fummer months,

and fee with your own eyes the necelTity of hav-

ing righteoufnefs rained down from heaven. You
fee the earth hath loft its verdure. The more

tender vegetables are quite dead. The more

robuft hang their heads and droop. This is the

true picture of the natural man deftitute of

Chrift's righteoufnefs. No grace can grow, no

virtue can flouriQi in him. His heart is a parched

up wildernefs, in which nothing good can fpring,

until Chrift's righteoufnefs be rained upon it. If

the fa£l be true in nature, this doftrine muft be

equally true in grace. If nothing can grow with-

out the rain and dew of heaven, then nothing

can grow without the righteoufnefs of Chrift

:

for he who cannot deceive ufes this illuftration to

teach us the neceffity of Chrift's righteoufnefs.

Ye heavens, drop down the dew, fays he, and

let the fkles pour out righteoufnefs. Its original

is from heaven, and it comes to us from thence

to overthrow the pride of natural religion, and

morality, and whatever afcribes to fallen man
the will and the power of making himfelf righ-

teous before God. That which makes us righ-

teous is not in any faculty of nature, but is en-

tirely the free gift of grace. And it is owing to

men's
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men's vain glory and pride, which of all vices Is

mod univerfally grafted in all mankind, that men

know not themfelves, and will not look up to

heaven for that righteoufnefs which they want.

Hence it is,, that we hear fo much about natural

and moral religion, which pay their court to the

pride of our fallen nature, and hence comes that

execrable pofition upon which they are built,

viz. " That man has in himfelf the rule of right

" and obligations 16 follow it." Is not this in-

fulting God to his face ? He fays, that all men

are gone out of the right way, the moralift gives

him the lye, and fays. No, I have ftill in myfelf

the rule of right. What rule of right has he in

himfelf, whom God has pronounced unrighteous

and abominable altogether } Has the unrighteous

man the rule of righteoufnefs in himfelf? What
fort of a rule is it by which an unrighteous man
walks ? And what obligations has he in hinofelf

to follow the rule of right, of whom, God fays,

there is none that doeth good, no not one ?

Can he have at the fame time in himfelf obliga-

tions to follow the rule of right, the thoughts

of the imaginations of whofe heart are only evil

continually ? It is impoiTible. Until Chrift's

righteoufnefs be poured down upon him from

heaven, he is blind and dark in the things of

God, he lias no rule of right, and he has obliga-

tions, and llrong ones to follow the rule of

wmng, btittn^e to follow what is right. This is

';T> God's
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Cod's account of fallen man. How different is

it from the flattering view in which our moral

teachers love to paint and drefs the fancied dig-

nity of their nature ! Pride, ignorant of itfelf,

makes them believe that they are llill great and

noble beings ; and they cannot bear the juft cha-

rafter, which our church has drawn of them in

the conclufion of the homily on the mifery of

man. " Hitherto we have heard, what we are

" of ourfelves, very fmful, wretched and damna-
" blc. Again, we have heard, how that of oue-

" felves, and by ourfelves we are not able ei-

*' ther to think a good thought, or work a good
*' deed, fo that wt can find in ourfelves no hope
" of falvation, but rather whatfoever maketh
" unto our deftruction." We muft have this

humbling view of ourfelves, if ever we fee reafon

to feck righteoufnefs from heaven. May God
humble us all, and convince us deeply of our

want of righteoufnefs, that we may apply to him

for it.—knowing where it may be had, we fhall

apply for it properly, which leads me to con.-

fider

3dly. How it is to be attained.

The place of its growth may point out unto

us the true method of attaining it. It is of hea-

venly extraflion. You cannot afcend to heaven

to bring it down. But may not your prayers

and good works afcend to merit it ? No, they

tannot. Until Ciirift's righteoufnefs be imputed

to
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to you by faith, your prayers arc an abomination

and your fancied good works are nothing but fin.

So fays the fcripture, " Whatfoevcr is not of

" faith is fin." So fays our church in her arti-

cles, " Works done before the grace of Chrift

" and the infpiration of his Spirit, are not plca-

" fant to God, neither do they make men meet
" to receive grace—Yea rather, for that they are

" not done, as God hath willed and commanded
" them to be done, we doubt not but they have

" the nature of fin." We doubt not but the

beft of them are only fo many fplendid fins.

Xhey may adorn a man's outward converfation,

may gain him the honour of men, but in the

eyes of God they are of no price : bccaufe they

flow from an unregenerate heart. So that works

done before we receive Chrifl's rightcoufnefs

can do nothing towards meriting it, and works

done after receiving it can add nothing to it.

It is a free gift, therefore works done before

cannot merit it. It waits for no qualification, no

condition in the receiver, becaufe it is given to

the moil unworthy, and is given to fupply the

want of all qualifications and conditions—it is

given to the unrighteous and to the ungodly.

And it wants no works done after receiving to

add to it, becaufe it is infinitely perfe£f. It is

the righteoufiiefs of God, and will prove itfelf to

be from God by its fruits, which fruits evidence

us to be righteous, but do not make us fo : for it

thc\
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they were to make us righteous, but in part,

that would be gouig about to eftablifli our own
righteoufnefs, and not fubmitting to the righ-

teoufnefs of God.

This is the doflrine of fcripture. After the

apoftle had eftabliflied it by various proofs, he

thus funis them all up—Therefore we conclude

that a man is juftified by faith without the works

of the law. Our church has made the fame

conclufion in her nth article, where flie teaches,

" That we are accounted righteous before God
" only for the merit of our Lord and Saviour

" Jefus Chrift by faith, and not for our own
" works or defervings. Wherefore that we
" are juftified by faith only, is a moft wholefome
" doftrine, and very full of comfort, as more
" largely is expreffed in the homily of juftifica-

" tion." In which homily we have thefe words:
" Juftification is not the office of man, but of

" God : for man cannot make hinifcif righteous

" by his own works, neither in part nor in the

" whole, for that were the greateft arrogancy

" and prefumption of man, that antichrift could
" fet up againft God, to affirm, that a man
" might by his own works take away and purge
" his own fins, and fo juftify himfclf. Eutjufti-

fication is the office of God only, and is not a

" thing which we render unto him, but which
" we receive of him : not which we give to him,
" but which we take of him by his free mercy.

Vol. VI. M •

.
" and
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" and by the only merits of his mofl: dearly be-

" loved fon, our only redeemer, faviour, and
" juftifier, Jefus Chrift."

In the following part of the fame homily are

ihefe words :

" The very true meaning of this proportion

" or faying, We be jullified by faith in Chrift

" only, is this. We put our faith in Chrift, that

" we be juftified by him only, that we be jufti-

" fied by God's free mercy, and the merits of

" our Saviour Chrift only, and by no virtue or

" good works of our own, that is in us, or that

" we can be able to have, or to do, for to de-

" ferve the fame : Chrift himfelf only being the

" caufe meritorious thereof."

If then all working and boafting be thus ex-

cluded, both by fcripture and by the authority

of our own church, how is this righteoufnefs

to be attained ? The prophet teaches us in the

text. W^e receive it as the thirfty ground does

the rain. Can we do any thing towards bring-

ing down the gentle dew, or the fruitful rain of

heaven ? When the earth is parched and burnt

up, can we command the clouds above to defcend

and faturate the thirfty foil .'' No. We are not

equal to thefe things : any more, than we can

bring down the righteoufnefs of Chrift when we
pleafe. It is God's to give, ours to receive, as

the dry ground does the rain. When God pours

down from on high abundance of righteoufnefs,

5 what
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what can we do but receive it, as a free gift, and

be thankful ? This is the main point, and much

ftrefs fhould be laid upon it. We all want

righteoufnefs alike, being all alike finners, Chrift

has infinite and perfeft righteoufnefs to give,

and when we defire it, we fliould be fure to

fcek it in the way wherein God has appointed

to beftow it. Now he always beftows it freely

—

not upon thofe who merit it, for then it would

not be free—Merit and free grace are oppofites,

but he beftows it upon the unrighteous and un-

godly. He beftows it upon them who want it

moft, and who are fenfible they can do the leaft

to attain it. If then you defire righteoufnefs, go

as unrighteous and ungodly to the Lord Jefus, and

he will cloath you with his all-perfeft righteouf-

nefs. He requires no qualification, but to acknow-

ledge, that you have none. If you are fenfible

of your wants, that is a prevaling motive enough

with him to fupply them. To find that you want

righteoufnefs, is the proper way and means to

attain it—Hear what your God promifes you

—

" Blefted arc they who hunger and thirft after

" righteoufnefs : for they fliall be filled"—Ye
fliall be filled with it, becaufe ye hunger and

thirft after it, not becaufe ye deferve it, and have

merited it by your good works, but becaufe you

are made fenfible that you cannot deferve or

merit it. This is the eftabliQied method of God's

aiSting—" For he filleth the hungry with good

M 2 " things,
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" things, but the rich pharifee he fendeth empty
" away"—He filleth them who hunger and thirft

after righteoufnefs with the good things of grace,

and with the beft things of glory—but he fendeth

him, who fays, I am rich, and encreafed with

goods, and have need of nothing, fuch a proud

pharifee he fendeth empty away.

It is exceedingly difficult to convince men,

that this is the gofpcl method of falvation. Their

pride will not fubmit to it—no not to be faved

—

by the righteoufnefs of God—they will try, even

after they are convinced of the neceffity of God's

rigliteoufnefs, to add fomething of their own to

it. Their fond conceit of themfelves wont let

them fee,- how entirely their nature is corrupted,

and how corrupt their beft works are. Vitious

fclf-love raifes a thoufand objections againft free

juftification through Chrift's righteoufnefs : but

there has been one made by men of corrupt

minds in every age, and which they are ftill

making, though God himfelf has vouchfafed to

give it an anfv/er. They obje£l to this fcripture

dodfrine, That it makes void the law, and renders

an holy life needlefs. To which calumny God
anfwers in the text.' When he fends down a

fhower of righteoufnefs from above, he fays, let

the earth open, and receive the heavenly bleffing.

But to v. hat end r That it may continue as barren

and unfruitful as before ? No, but that fuch

fcffe^ls may follow in the fpiritual world, as al-

ways
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ways do in the natural, when reviving fliowers

defcend upon the dry thirfty ground. Do not

they always make the earth fruitful ? So dc as the

righteoufnefs of Chrift, as I propofed to Ihew

under my fourth and laft remark, which was to

prove what are the conftant fruits of it.

" I Jehovah have created it," fays Gcd in the

text. The righteoufnefs of God is a new crea-

tion. And why are are we created anew in Chrifl:

Jefus ? That we may live ftill to the flelh, and

its corrupt appetites ? No : for then we fliould

be created anew in the devil, and not in Chrift

Jefus : but we are created anew unto good

works. The righteoufnefs of Chrift is to deliver

us from our fmful nature, and not to encourage

us to live in it : for this is the will of God, even

our fan£lification. He gives us righteoufnefs

from heaven, that it may raife us up to heaven :

for as it comes from God, it will carry us up to

God, It will not remain in us as a dead and

barren principle, but will make us fruitful in

good works, even that we may be filled with the

fruits of righteoufnefs, which are by Jefus Chrift,

unto the glory and praife of God the Father.

This is the fcripture account of the doftrine, and

it is alfo the doftrine of our church. We read

in the firft part of the homily upon faith, " That
" as the light cannot be hid, but will ftiew forth

" itfelf at one place or another : fo a true faith

" cannot be kept fecret, but when occafion is

" offered.
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" offered, it will break out, and fhew itfelf by

" good works. And as the living body of a

" nnan ever exercifeth fuch things as belong to a

*' natural and living body, for nourifhment and

" prefervation of the fame, as it hath need,

" opportunity, and occafion, even fo the foul,

" that hath a lively faith in it, will be doing

always fome good work, which fhall declare

" that it is living, and v. ill not be unoccupied.

" Therefore when men hear in the fcripture fo

" high commendations of faith, that it maketh

" us to pleafe God, to live with God, and to be

" the children of God : if then they fancy, that

" they be fet at liberty from -doing all good
" works, and may live as they lift, they trifle

" with God, and deceive themfelves. And it is

" a manifeft token, that they be far from having

" the true and lively faith, and alfo far fromknow-
" ledge what true faith meaneth."

Thefe are the words of our reformers—They

fpeak of the true juftifying faith agreeably to

the fenfe of fcripture, defcribing it to be an

aftive operative grace, producing all the fair and

ripe fruits of an holy life—Thefe flow as con-

ftantly from it, as light does from the fun. If

any man fays he hath this faith, and does not

make it manifeft by thefe fruits, he deceiveth

himfelf, and the truth is not in him. His faith

is dead. It is no better than what the devils

have, and unlefs it pleafe God to open his eyes

and
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and to undeceive him, he will foon have liis por-

tion amongft them, who believe and tremble.

I have now finiflied the praftical remarks,

which the text offered to our confideration, and

1 hope, my brethren, they have appeared to you

with convincing evidence. The prefent and

the eternal welfare of your own fouls, as well as

of theirs which are committed to your care, re-

quire you to meditate ferioufly upon this funda-

mental doflrine of chriftianity. Our whole re-

ligion ftands upon this great truth, that the

righteoufnefs for which we fmners are accepted

as righteous at the bar of juftice is not our own,

but Chrift's—wholly wrought out for us by his

obedience and fufFerings, and received of us by

faith without any of our works or defervings. St.

Paul has written two epiftles in defence of this

doftrine. If any man can read them without

being convinced of the truth of it, he is out of

the reach of argument. When the church of

Rome denied the truth of it, and was fallen into

the damnable doftrine of works being merito-

rious towards our juftification, which is the

ground-work of all their grofs herefies and fuper-

ftitions, it pleafed God to raife up the reformers,

who laboured chiefly to overthrow this funda-

mental error, and he bleft their labours with

fuccefs. By their means, the knowledge of the

pure gofpel of Jefus Chrill was fpread abroad,

and reached unto this land. Our church was

happily
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happily reformed, as from all the errors of

popery, fo from the do£trme of the merit of

works in particular. Long it flood upon the

principles of the reformation, and thefe princi-

ples, glory be to God's good providence, are

ftill in our articles, and homilies, and liturgy.

But where elfe fliall we find them ? Who main-

tains them ? Who v/rites, who preaches in their

defence ? Alas, they who fhould be their friends,

betray them : for is there a more generally re-

ceived opinion than that good works are the

terms of our acceptance with God ? Is not na-

tural religion founded upon this opinion ? And
fo far as men build upon it, they depart from

the great do£lrine of the reformation, and return

back to popery. Is this our religious fituation,

or is it not ? Let matter of fa£t fpeak. Are the

celebrated books, in which youth are now
lectured, written in the proteftant fpirit againft

the merit of works, and tending to eftablilh the

righteoufnefs of Chrift ? Is this alfo the general

fcope of our preaching ? Is it our righteoufnefs,

or God's that we feek to eftablifli ? Let experi-

ence anfwer. And it anfwers loud enough

—

We hear man's righteoufnefs echoed from the

pulpit ?.nd from the prefs—and in this proteftant

church—in this found and beft conftituted church

upon eailh, too many of her fons have learnt to

reje£t the fundamental do£irine, upon which flie

was eftabliflied. When we are thus departing

and
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and falling away from our firfl: principles, it

fccmed to me neceflary to call upon you, as

chriftian men to embrace, and as members of our

church, to defend them. Whoever amongft us

feeks juftification through Chrift's rightcoufnefs,

cannot be offended at what I have faid—and I

would offend thofe, who feek for juftification

without Chrift's righteoufnefs. I would gladly

ftir them up and provoke them to examine their

principles, and to try whether they can truft their

eternity upon them. If they truft to their own
righteoufnefs, they are loft for ever. If there be

truth in God—if there be any reliance upon his

word, there is no righteoufnefs but Chrift's,

wherein fmners can appear without fpot of fm

at the bar of juftice. This is the only cloathing,

which can hide all their original and a£tual pol-

iution. Truft to it, and God the Father will fee

you perfe£l in beauty, througli the comclincfs

which Chrift will put upon you. Rejcft it, and

think of appearing before him with the leaft

ftain of fm, he is of purer eyes than to behold

you. The leaft ftain makes you unrighteous,

and it is decreed, that the unrighteous Ihall not

inherit the kingdom of God. Oh that his good

Spirit may practically convince every one who
hears me this day, of his want of fome better

righteoufnefs, than his own, and may he enable

us to wait upon the Lord our righteoufnefs,

until the text be fulfilled in us—May he

command
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command the heavens from above to drop

down, and the Ikies to pour forth righteouf-

jiefs—and may he command the earth, even our

earthly fenfual hearts, to open and to receive

it, that falvation and righteoufnefs may fpring up
together, with all their fair and ripe fruits.

Grant this blefled God and Father to this whole

congregation, through the al]-perfe£l righteouf-

nefs of thy Son Jefus Chrift, and by the influx

ence of the Holy Spirit upon our hearts, turning

us from fm to righteoufnefs, that the Father,

Son, and Holy Spirit may be glorified in us, and

by us, in time, and in eternity, Amen and Amen^
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Peter therefore zvas kept in prifon, but prayer was

made without ceaftng of the church, unto Godfor

him.

I^EROD, a perfecutor of the church, ftretch-

ed forth his hand to vex fome of its members,

and he killed James, the brother of John, with

the fword j and becaufe he faw that it pleafed

the Jews, he proceeded farther to take Peter

alfo. He committed him to prifon, chained him

to two other perfons, and gave him in charge to

fixteen foldiers, who were, four at a time, night

and day, to be keeping watch over him. And
after Eafter he intended to have put him to

death ; but on the very night before his execu-

tion, Peter is wonderfully delivered, contrary to

Herod's purpofe, the prifoner's hopes, and the

keeper's intentions. By what means was this

brought
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brought about ? By the churclvs prayers. From
the time Peter was apprehended, prayers were

made without ceafing for him ; and when the

fathful knew his execution was fixed for the

next day, they were refolved to wreftle all night

with God in prayer for him. Accordingly they

befiege the throne of grace with their earneft and

hearty requefts for Peter's deliverance, and they

are heard. While they are praying God gives

in the prifoner among them, as an anfvver to

their prayers.

Upon this facl I will make fome practical re-

marks, for the ufe of God's people at this time.

What I fhall offer at prefent relates only to true

believers, and I hope God will put it into their

hearts to hear me with profit and improvement

to their fouls. My brethren, you fee the dif-

treft ftate of our affairs. All Europe is in

confufion, our affairs are unfettled at home,

and we are at war abroad, and with enemies

who boaft themfelves in their viftories and con-

quefts. But the dearefl thing to us is in the moft

danger. The proteflant religion is ready to be

dr llroycd, and the Lord feems to have given us

ui) to oar bloody perfecutors. Look around

yoi!, you fee no profpeft of deliverance by any

human means : what courfe then fliall we take ?

Whiiher .liall we go for help r God mufl be our

only refuge. If we can truft in him for deliver-

ance, he vv'ill deliver us : and if we have any

trufl-
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truft in him, we fhall certainly exprefs it in

prayer. And for our encouragement to pray,

and to expeft a bleffn^ upon our prayers, let

us meditate upon the hiftory before us; and may

God fo direft me to fpeak, and you to hear,

that we may pray without ceafing, as they did

in the text, until our fuccefs be like theirs. O
that God would pour down upon us the fpirit of

prayer and fupplication, and make us a praying

people, until he deliver us from all our enemies,

and make us an happy people. To this end, let

VIS confider fome of the chief practical ufes to be

made of the text. And
Firft, we may remark, That whenever the

faithful are in any great danger or trouble, if

God intends to deliver them, he puts it into their

hearts to pray for deliverance. We have many

examples of this in fcripture, and many exprefs

paffages, whereon to ground this do£trine. We
are never able to pray aright without God's aflift-

ance. It is the office of the " Holy Spirit to help

" our infirmities ; for we know not, fays the apo-

" file, what we fliould pray for as we ought,

" but the Spirit itfelf maketh intcrceffion for us."

{Rom. viii. 26.) He helpeth our infirmities before

we pray, by letting us fee our wants, and he

helpeth us in praying, by enabling us lo pray

with faith, and to afk what he knows our hea-

venly father will grant us. Thus he put it into

their
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their hearts to pray without ceafing for Peter's

deliverance. If he had not helped their infirmi-

ties, every circumftance made fo much againft

them, that they could have had no hopes from
their prayers. But he ftrengthened their faith,

and they looked beyond all difficulties. They
favv a way open for Peter to efcape, notwith-

ftanding Herod's cruelty, the ftriftnefs and num-
ber of the guard, the clofenefs of the prifon, and

the ncarnefs of Peter's death. They knew God
was able, and they believed it would be for his

glory, to deliver him, and therefore they prayed

without ceafing.

My brethren, do you find yourfelves ftirred

up much to prayer in the prefent troublefome

times ? Are your hearts greatly difpofed to pray,

that God would put an end to thefe troubles,

and to preferve to us the blcffings of the pro-

teftant religion r Do you fpend much time with

God, do you wreftle with him in prayer, refolved

" not to let him go," until he hear and anfwer?

If this be the cafe, we fliall certainly be prefervedi

If the Lord's people be led out into fervent and

earnelt prayer, if they psay often alone, and of-

ten with one another, for the peace of our Je-

rufalcm, then we need not defpair. Though all

things make againft us, as they did in Peter's

cafe, yet if God put it into our hearts to pray for

deliverance, as he did into the hearts of the faith-

ful
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ful then, we may promife ourfelvcs the hke

blefled anfvver to our prayers, whicli they met

with.

And this is my fecond praftical remark. The

prayer of faith never returns without a bleffing.

Peter is kept chained' in prifon, his enemies

many, his friends few—h.is enemies have all

earthly power in their hands to deftroy him—his

friends have only God to apply to for his deliver-

ance, and to him they go. His enemies plot^

his friends pray. Their plot againft Peter's lifej

humanly fpeaking, could not be defeated—to

morrow he muffc die ; but prayer brought dov/n

God to his afiiftance. The prifon doors were

fafely fliut, but prayer opened the doors of hea-

ven : and God, to let us fee the power of prayer,

fent him to his friends while they v:erc praying,

as if God had faid—There (fince you will take

no denial), there he is, thus plainly pointing out

the means of his deliverance. The prayer of

Elijah had the fame faccefs. He could open and

fliut heaven. And if the prayer of one righte-

ous man could avail fo nluch, vV^hat cbuld not

the joint prayer of many righteous men do?

It would bc'ar down all before it, and prevail in

heaven and earth. It would reach lip to God,

and lie before the throne of his grace, and never

depart without its anfwer ; and whert' artfwsred,

it would come down with autbority, and force'

Vol. VI. N '

all
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all human power to fubmit. The fcripture every

where fpeaks of the efficacy of prayer. The pro-

mife of God to it is very encouraging. " Call up-

" on me in the time of trouble, fo will I hear thee,

" and thou flialt praife me." I will give thee rea-

fon to praife me, by delivering thee from thy trou-

ble. And God has ever fulfilled this promife.

There is not an inftance in fcripture of the church's

joining in a common petition to God, but he

always heard and anfwered it. And indeed how

fliould it fail of fuccefs, being indited by the

Holy Spirit, and prefented by Jefus Chrift, and

perfumed with the fweet incenfe of his merits ?

It then becomes the prayer of Jefus Chrift him-

felf. He prefcnts it as his own, and how can

God the father reject the prayer of his beloved

Son ? So far from rejefting it, he reprefents it to

be as delightful to him as the moft fragrant odors

are to us. For thus St. John, fpeaking of our

Lord under the character of the angel of the co-

venant, fays. Rev. viii.
—" There was given

" unto him much incenfe, that he fliould offer

*' it with the prayers of the faints upon the gol-

*' den altar, which was before the throne, and

*' the fmoke of the incenfe which came with the

" prayers of the faints afcended up (with accep-

" ance) before God out of the angel's hand."

Let your prayers afcend up with the fweet-fraell-

ing favour of his merits, and you have his word

5 of
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oF promife, that whatever you fliall afic the Father

in his name, you rtiall receive.

Now my chriftian friends and brethren (for to

fuch only I am now fpeaking" fmce you are con-

vinced of thefe truths, are you careful to praftife

them ? Let us look back, and each of us examine

our ovv'n confciences. How much time have we

fpent of this day in prayer for the diftreffes of

our fellovv creatures ? Many are in prifon, have

we prayed for them ? Several chriftians are in

diftrefs, our reformed brethren perfecuted in

France, our brethren in blood as well as in faith

fuffering in America, the chriftian world in war

and confufion, and the proteftant intereft nearly

deftroyed ; have we been earneft with God this

day in prayer, that he would put an end to all

thefe calnmities ? How juftly may God leave us

deftitute of his help, if wc have not been plead-

ing with him for help for others ? And if there

be any one of us whofe confcience now informs

him that he has not fympathifed and fuffered this

day with all the fuffering members of Chrift,

let fuch a man now humble himfelf and fay, O
Lordj do not excommunicate me out of the

hearts of thine, for my coldnefs towards them :

how fhall I expeiEt help from others prayers, who
have been wanting in my prayers for them ?

Where was my fervent brotherly love, that

I would not do that for a brother, which I

'owe to an enemy, viz. to pray for him. O
N 2 Lor4
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Lord forgive the ofFence of thy fervant, and

pour down upon me the fpirit of prayer and fup-

plication. This done, refoh'e not to clofe your

eyes this night, until you have improved your

intereft in God. You have a key that will open

any lock, let no chriftian lie in chains by you,

either in bodily or fpiritual chains. If he be

fick, pray him into health. If poor, pray him

rich. If troubled in mind, pray him into com-

fort. It is for want of our prayers, that men lie

fo long under their burdens. Ifwe would jointly

ccmmend them unto God, he would cither deliver

them, or what is the fame, he would fanftify

and fweeten the affliction, and make it as great

a bleffing as a dehverance. If you can do nothing

ejfe, pray for your brethren. You may not have

other means of helping them, but the pooreft

chriftian has an intereft with God, and if he ufe

it in prayer, it will do ihem and him a real fer-

yice : for prayer in this cafe for others, is a

plearer evidence of grace, than prayer for ouv-

felves.

Since the times then fo loudly call upon us,

let usjoin in prayer for all thofe that are troubled

in mind, body, or eftate ; and that we may ap-

pear as the members of one body, actuated by

the fame fpirit under one head, let us all agree,

at whatever diftance we may happen to be, at

one and the fame hour to meet together at the

throne of grace. And what hour can we pitch

upon
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npon more proper for this facred employment,

and more free from worldly avocations, than

from eight o'clock to nine on the Lord's-Day

evening ? The attendance upon the public offices

of the day is then over. The mind is collefted

and ferious. By what more likely means can

we hope to keep it in the fame fweet frame, than

to clofe the day with an a£t of devotion ? If

God's people vi^ould enter into an holy league,

and oblige themfelves to fpend this part of the

day in their feveral clofets during thefe trouble-

fome times, they would infallibly fucceed in their

petitions. Tell me, whenever the church's joint

prayers did mifcarry, in what place, in what cafe,

or for what people ? There is not an inftance,

wherein they failed. Prayers have been made

for men in the church (good men and bad) and

for men out of the church—and they have fuc-

ceeded. Prayers have been made by land and

upon the fea, and with fuccefs—they have pre-

vailed above-ground, under-ground, in dens and

caves, and dungeons. Prayers have relieved

dying men, poor men, prifoners, and captives

,

they have been made for men againft temptations

and forrows, againft the rage of perfecutors and

pevils, and they have prevailed ; and why (liould

not prayers be as omnipotent now, as it has been

formerly ? Suppofe our national fins cry aloud

for vengeance, let our prayers cry louder for

mercy. When one Elijah ftood up for ftiff-

necked
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necked Ifrael, and one Amos for rebellious Ju-

dah, God fhewed mercy ; and Elijah and Amos
were men of like paflions with us : encouraged

by their fuccefs, let us be importunate at the

throne of grace, while God allows us an hour

for prayer. And let none of us be difcouraged

as if it was too late ; our danger indeed is great,

but while God calls in his word, it is not too

late to call to him in prayer. He often fees men
linking, before he comes to their help. Our

extremity is his opportunity. When Peter is

within a few hours of death, then is God's time

to deliver him.

But perhaps fome of you may fay, I have been

praying and waiting long, and yet fee no fuc-

cefs. So did the church. They pray for Peter

week after week, without ceafing night or day,

and ftill the prifon is fhut and his chains are on.

And now they have but one night more to wait,

and they wait and ptay, until Peter comes in

among them. If then we have but one day, or

one hour more to fpend, let us fpend it in prayer,

not doubting but the God that heareth prayer

will anfwer. Deliverance will come, be it at the

laft hour, if the prayer of faith wait for it. Ex-

perience, and the word of God, prove it ever

was fo, and it ever fliall. Difpute not then,

only believe. Go and open thy wants to God

as thy reconciled father, alk a fupply of Chrift

God-man, thy faviour and mediator, through

God
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God the Holy Ghoft as the inditer of thy prayers.

Set thy faith to work. Before thou begin, fay

with the prophet, I will call, and the Lord will

anfwer; and when thou haft finiflied, believe

that in due time and manner thou flialt be an-

fwered. Thus pray, let faith enter into thy fuit,

and end, and fubfcribe it, and God will as foon

deny himfelf, as deny thee thy heart's defire.

But this point deferves farther confideration.

Many ferious, well-meaning perfons are very

apt to be difcouraged at God's delay in granting

their requefts. Let us go to the hiftory before

us for light into this particular, and let this be

the third pra£lical ufe to be made of the text.

The church had been long at prayers, but God

did not anfwer till the laft hour. That was his

time, which is always the bed. If he does not

anfwer immediately, he delays for wife and good

reafons. He would remind us of our former

behaviour to him. How often did he call by

mercies, by judgments, and by his word, but

we would not hear. He prayed us again and

again to leave our fins, and come to him, but

we would not anfwer, therefore it is a juft re-

proof, that we ftiould call, and not be heard.

God feems not to hear, to fpur us on to pray

the more earneftly. He feems deaf, that we
might fpeak out, and flow, that we might be ear-

neft. Thus Daniel interprets it in the ninth chap-

ter. God defers and delays, fays he, but it is

only
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only to try mc, therefore he prays with more

v/armth and fervour, " O Lord hear, O Lordfor-

give, O Lord hearken and do, defer not for

^' tliivic own fake, O my God." And he goes on

praying with fo much vehemence, that while he

was yet fpeaking -she angel Gabriel is fent unto

him with an anf^ver. Though God delay, yet

he will anfwer. And if his delays begin to dif-

courage us, let us ftudy the courfe of his provi-

dence, and be comforted to wait on. Behold how

the hufbanclman waits. He does not think of

fovving and reaping the fame day. But his corn

lies buried for fome time, and dies, yea it grows

downward, before it flioots upward ; and when

it is up, it receives many a check, yet ftill he

waits, bccaufe'he hath experience. So muft wc.

When we have fo'wn our feed, and our prayers

feem to be buried and dead, and all things ap-

pear worfe with us after prayer, than they were

before, vet we fliould wait, and learn experience

from our own and other mens' fuccefs. Never

was the feed of prayer fown, but there was a

prop, although it was a late harveft.

I wifli the harveft was come, fays one, I have

been praying long, and without fuccefs. How
long have you prayed ? Abraham prayed thirty

years for a child ; Ifaac prayed twenty, but their

prayers were heard at lafl. How long did the

faitliful pray for the incarnation of the lord of

lite?
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life ?--four thoufand years before he came. And

ly
ct lie did come ; therefore pray on.

But you have ufed all means, prayed your-

felf, got others to pray for you, and yet you

have no anfwer. And might not Peter have faid

the fame : there was not a chriftian in Jerufalem,

but had been praying for him, and yet ftill he is

in prifon ?

But you think matters go worfc with you,

the more you pray ; the more you pray for

faith, the lefs you have ; the more you pray

againll temptations, the more they befet you.

Is not this as we faid, the corn muft go back-

ward before it comes forward ? Was it not fo

with Abraham and Sarah, the longer they pray-

led, the elder they grew.

But you think your fins grow ftronger by

prayer. No ! this cannot be. Only you feel

{in more than you did before. It is not becaufe

(in is ftronger, but becaufe you are founder : for

thefe motions of fin, are not motions of life, but

fymptoms of death. Take comfort, the pangs

of death are now upon your lufts ; they are

ftruggling for life. Keep on your prayers, and

foon you will have a happy deliverance.

But you fay, your comforts come too late, I

am quite wearied out. Never fay it is too late,

fo long as God bids you pray, and you can pray,

and God's people have hearts to pray for you.

ff I'ctcr be delivered by midnight or by day-

break,
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break, it is as well, as if he had been out a month

before. God does not delay, becaufe he will

not grant, but becaufe he would quicken you,

and fflr you up to alk' with greater earneftnefs.

If your petition be not according to his will,

never make it ; but if it be, never leave it.

Keep on praying, as they did in the text, until

Peter came in among them. Remember the

poor widow, and learn from her not to be faint

or weary in your prayers—She had to deal with

a judge, and not a father—a hard -rigorous

judge, and ftie was alone, a fimple orator, and

yet flie carried her fuit by her importunity. If

a judge, that neither feared God nor regarded

man, could thus be won, fhali not God avenge

his own eleft, who cry day and night unto him^

although he bear long with them ? What an

encouragement is this to continuance in prayer,

though God ftiould delay long ! We here fee

that his delays are not denials. O Lord help

our faith, that having precept, promife, God's

fervants, God's own blefled fon, on our fide,

we may never be put off with any delay ; but

may have ftrength to keep on our fuit, fo long

as an hour or a minute is left. Let us pray with

faith and patience, not doubting but God will

bring about our deliverance, not only after de-

lays, but after all human means fail, which is

the fourth circumftance in the hiftory before us,

worthy, of our attention.

fi^Iany
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Many perfons are apt to be fturnbled, when

they fee no outward means of deliverance. Al-

though they have the word of promife in their

Iiands, yet they are tempted to think their cafe

defperate, when they fee no way open to efcape.

And when this comes after many and long de-

lays, it is often difcouraging. But we fliould con-

fider that the Lord never wants means. St. Peter

had good reafon to fay from his own experience,

*' The Lord knoweth how to deliver his peo-

" pie."—He is never at a lofs. If they know

Jiow to pray, he always knows how to deliver.

His wifdom is infinite to find out means, hispower

is almighty to carry them into execution, nay,

if need be, to create them. He is the Lord of

hofts, all creatures, and all elements obey him.

If we w^ant his help at land or fea, he is Lord

of all. If we be in prifon, he can open any jail.

He can make ftrangers and enemies, yea all

things work together for our good. Look not

then at the want of means, but at his promife,

who can work without means, and againft means.

CafI: thy care upon God, and he will care for

thee. Is thy burden poverty ? Caft it upon him,

and he will help thee. Is it fin or forrow ?

Whatever it be, he can bear it, and difcharge

thee.

But ftill thou art afraid, thou feeft no means.

Suppofe they had reafoned, in Peter's cafe, as

thou doft ? If we had a friend at court to ufe

his
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his intereft with Herod, or if we had a friend ia

the watch whom we could bribe, or if the jailor

would fuffcr us to come at Peter, then we might

have fome hopes, but now all human means fail

us, why need we pray any longer ? They had

more faith than to reafon in this manner. They

knew, that God had means out of our reach.

If men could not deliver Peter, an angel fhould.

If thou believeft, he will find or create means to

deliver thee. All things are polTible to him that

believeth.

But thou fecft fo many difficulties in the way,

that thy cafe feems defperate, and it is not pof-

fible to help thee. What are difBcul ties to him,

who fpeaks the word, and all nature obe;

His power is fliut out of no place, and is every-

where alnijghty. Does thy cafe require more

pow er than Peter's did ? Go to the prifon, tlicre

is a ftrong guard. Pafs the guard, there is a

door. Pafs it, there is a chain. Get through it,

there is an iron gate—and come at laft to Peter,

he is chained faft to two men. What do all

thefe avail againll God? If Peter's friends can

break through thefe difcouragements to prayer,

God will break through thefe and a thoufand

more to their comfort.

" O but, fays weak faith, God works no

" wonders at prefent." No ? What is not his

name ftill the wonderful God? Is not his power

and his wifdom as great as ever? Are not his

promifes
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promifcs as good ? Is not his love, and our want

of it, as much as ever ? Have we not ftill the

fame loving Saviour, and the fame interefi: in

him ? All things fland as they did before. And
if we ufc the former means, we fliall infallibly

find the former fuccefs, and God will do ex-

ceeding abundantly above all that we can either

afk or think. We have the Lord's promife for

this, and our own experience. What man is

there any way acquainted with God and this

holy duty, who ever found his prayers unfucccf-

ful ! When didft thou ever fpeak to thy hea-

venly Father, but he anfwered thee with fome

eafe or fome comfort ? Wlien" didft thou ever

pray, but thy heart was fomewhat refrellied ?

Fear not then but the Lord will ftill do won-

ders. Is any thing too hard for God ? has he

made any promife, that he cannot perform ?

No certainly. Faith finds no variablenefs in

him, nor fhadow of turning, but experiences

him to be the God that heareth prayer, the fame

yefterday, to-day, and for ever.

The hiftory would afford many more practical

remarks, but here I flop. Let thefe four fuffice.

Firft, when God intends to deliver his people

out of any trouble, he puts it into their hearts

to pray for deliverance. Secondly, Their prayers

are always fuccefsful—Although, Thirdly, God
dehiy-s to give them an anfwer for fome time.

—

And
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And Fourthly, When he does anfwer, he wants

no means to bring about his gracious purpofes.

My chriftian brethren, confider thefe particulars

with attention, and fee whether there be not

great reafon for you to beg of God that he would

give you at this time the fpirit of prayer and

fupplication. If he does not make us a praying

people, it may be feared that he will give us

over to deftru£lion : for look around you. See

the troubles of Europe. Does not your heart

bleed, for the fliedding of fo much chriftian

blood ? Examine the ftate of the chriftian

churches. What coldnefs and deadnefs is there

in fome ? And how greatly are they, who have

a little life, oppofed and perfecuted ? Confider

the danger, that threatens the proteftant intereft.

Are not thefe fo many loud calls upon you to

ufe youri ntereft with God, that he would put a

Itop to thefe general calamities ? And then look

around this kingdom, and fee whether it does

not ftand in need of your prayers : is there any

corner of the ifland, wherein vice does not

abound ? And does not the number of fwearers

and curfers far exceed the number of thofe who
mourn and pray

;
yes., fo far, that I fear for one

prayer, there are a tlioufand oaths and profane

curfes ? And though God has been punilhing

us, yet we are neither reformed nor humbled.

We neither deny ourfclves our diverfions nor our

fins.
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fins. Long have we been declining, and now
our friends abroad and at home arc encompaffed

with fins fo provoking, with enemies fo nume-

rous and mighty, that we are brought to this

extremity, we mufi: either m.ake our way through

all by prayer, or elfe we perifli. The imagina-

tion of man cannot devife how we fhould long

fubfift under our prefling evils, unlefs we call

in mercy and help from heaven. Let us then

make God our refuge and ftrength, and we fliall

find him a very prefcnt help in trouble. Let fo

many of us as know what our intereft is in God,

and what the power of prayer is, now in earnefl:

addrefs ourfelves to this duty. And we need

not fear, but fince God allows us a time for

prayer, he will aho find a time for our delive-

rance from all our troubles.

But here is our greatell danger—The Lord's

people are not ftirred up to be hearty and earneft

in praying to fee an end of thefe troubles. There

feems to be among them a great coolnefs and

backwardnefs to the duty. This is the worft

fign of the times. We have but one remedy,

and that we do not take. My chriftian friends

and brethren, if this be your cafe, beg of God
to give you the fpirit of prayer and fupplication,

I have been urging you by feveral motives to do

your duty in thefe troublefome times, you fee

and know what it is, nov^ go and pra£tice it.

Your
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Your weapon is prayer, may God give you gracd

to ufe it. If you ufe it with faith, it will pre-

vail, yea, it will be almighty, in heaven and

earth. Whatever you want, prayer can fupply

you. Do you want your corruptions abated ?

Pray againft them. Would you have your graces

increafed.'' Pray for them. Would you have the

affliftcd churches comforted } and our own
church and kingdom reftored to peace and tran-

quillity ? You may relieve them by prayer. It

God intends to try us with greater troubles and

perfecutions, prayer is neceffary, that you may

be fitted for them. On all thcfc accounts you

cannot but fee, that there is great need of prayer,

and if you do pray, ih&t there are great hopes

of fuccefs. Oh then let us lay afide all triFxing

matters, and attend ftricliy to this. Let us leave

off fo much talking about what belongs to Itatcf-

mcn, let our fubjeft be what belongs to private

chriflians. Let us pray more, and talk lefs.

Let us fpeak more to God, and lefs of men.

Speak as much as you will for men, but fay

nothing againfl them out of an ordinance.

Whatever you have to fay againft them, let it be

in prayer to God for them. This is the chrif-

tian's duty, and God grant it may be the chrif--

tian's practice.

Let rac leave this one confideration upon your

minds. When the pubhc exercifes of the Lord's-

3 Day
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day are ended, take up the bible, and read the

hiftory we have been meditating upon. See

whether it does not contain more encourage-

ments to pray for the peace of our Jerufalem than

I have now ufed—And while your heart is warm

with the fubjedt, put it in praftice. Go to the

throne of grace at the appointed hour, and ufe

your intereft with him that fitteth upon the

throne. Don't fpend your evening in talking of

other men's matters, but mind your own duty.

The lefs they mind theirs, the more fhould you

pray for them. And inftead of prating, as I

hear many profeflbrs of religion prate, " Oh that

" we might have more public fafts, more public

meetings for prayer, more general reforma'

" tions, &c." get thee into thy clofet, and fet

about thy own reformation as foon as thou wilt.

Pray and faft, as long as thou wilt, and the more

thou growefl: in grace, the more wilt thou pray

for others, as well as thyfelf. Let us all then

with one heart and one voice now begin, and

God grant we may pray without ceafing, as tiiey

did in the text, until we obtain the like deliver-

ance. And what fvveeter, what more fuitable,

what more devout words can we find where-

with to conclude, than the colled of our church

for this day.

" Almighty and everlafting God, who dofl

" govern all things in heaven and earth, nierci-

" fully hear the fupplications of thy people, and
Vol. VI, O " grant
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" grant us thy peace all the days of our life,

" through Jefus Chrift our Lord. Amen."

For furthe rencouragement to praQlfe the

duty recommended in this difcourfe, fee a little

tra£t entitled, " An earneft Invitation to the

" Friends of the eftablifhed Church, to fet apart

" one Hour in every Week for Prayer and
" Supplication, during the prefent troublefome

" Times/' Sec. Prinled in Yol. H. p. 411.
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SERMON
OM THE DEATH OF

Rev. JAMES HERVEY.

Luke ii. 29, 30.

Lord, now letteft thou thy Jervant depart in peace

according to thy word

:

For mine eyes have feen thy Jalvation.

According to the antient prophecies, in

the fulnefs of time, God fent forth his fon. He
came to his own when there was a general ex-

pcftation of his birth. Many juft and devout

perfons in Jerufalem were then looking out for the

Redeemer's coming in the fiefii, and among them

good old Simeon, and Anna, a prophetefs, are

particularly mentioned. St. Luke fays, " There

" was a m.an in Jerufalefti, whofe name was
" Simeon, and the fame man was juft, a juftified

*' perfonj and devout, fearing to offend God," as

the Greek word fignifies, waiting for the confo-

lation of Ifrael, he w^as waiting for the incarna-

tion of the divine comforter, by whofe birth all

the promifes of comfort were to be ratified and

fulfilled, and the Ifrael of God was to receive

everlafting confolation. The Lord was pleafed

to
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to vouchfafe a particular revelation of his will in

this matter to Simeon :
" for the Holy Spirit was

" upon him, and it was revealed unto him by
" the Holy Spirit, that he fliould not fee death

" before he had feen the Lord'sChrift incarnate."

And he came by direction of the Spirit into the

temple, and when the parents brought in the

holy child'Jefus, to do for him after the cuftom

of the law, then took he him up in his arms,

and blefled God that he had lived to this happy

hour, when he could take up the propliet's

words, and fay, lo, this is our God, we have

waited for him, and he will fave us ; this is the

Lord, we have waited for him, we will be glad

and rejoice in his falvation. Simeon waited to

fee God incarnate, and having feen him, he

wanted to live no longer. He defired his dif-

miflion. All the ends of living were anfwered,

and therefore he put up thisfweet prayer—" Lord
" now lettefl thou thy fervant depart in peace

" according to thy word : for mine eyes have
*' feen thy falvation."

With'thefe fame words one of our dear bre-

thren, now with the Lord, finifhed his courfe.

They were the dying words of the Reverend

Mr. James Hervey. He had long defired to

depart, and to be with Chrift, which he knew
was far better than to abide in the fleOi, but he

waited patiently for the Lord's time ; and when

it was come, he thus exprcfled the thankfulnefs

of
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of his heart, " Lord, now lettefl: thou thy fer-

" vant depart in peace according to- thy mod
" holy and comfortable word : for mine eyes

" have feen thy precious falvation." The Lord

heard him, and gave him a gentle difmiffion.

He died as he had lived, in a perfectly even and

calm compofure of mind. Death fnewed that

he came to him as a fri<?ndly meiTer.ger - to call

him to glory, for he cheerfully obeyed the fum-

mons. There was no fear, no ftruggle, not a figh

or groan, but he departed in peace, and in full

affurance of faith. Oh that you and I, my bre-

thren, may fo live by the faith of the Son of Godj

that when we come to die, we may be able to

ufe this fame prayer, and may receive of the

Lord a like gracious anfwer.

Thefe fwcet dying words of our dear brother

have made a great impreffion upon feveral of his

acquaintance : for they have been led to confider

them more clofely, than perhaps they ever did

before, and feveral have meditated upon them

Vvith great comfort. In order that others might

do the fame, and that his happy death might be

the means of ftirring up many to feek to die the

death of the righteous, and that their latter end.

might be like his, I have determined to fpeak

upon the words this day. May the fame fpirit

by which Simeon fpake them be in all your

hearts. May he teach you their true and full

jjieaning, and in God's due time may he give

I you
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you the comfortable experience of them. Under
his guidance let us confider

Firft, That when Simeon had feen the falvation

of God, he was prepared to depart.

Secondly, He therefore defired it, and prayed

for ; and,

Thirdly, He expefted he fhould depart in

peace according to God's word, which was ful-

filled to him ; and under each of thefe particu-

lars, I fhall fpeak of the experience of our de-

ceafed brother.

Firft, Simeon had it revealed to him by the

Holy Spirit, that he fiiould not die until he had

feen the Lord's Chrift, and when Jefus was

brought into the temple, he was directed to go

and receive him for the promifed Meffiah, and

taking him up in his arms, he blelTed God, and

faid, " Lord, now letteft thou thy fervant depart

" in peace according to thy word : for mine

" eyes have feen thy falvation." It's evident he

fpoke thefe words in their primary fenfe of his

feeing Jefus with the eyes of his body, but this

could have been no great caufe of joy to him,

unlefs he had before feen Chrift fome other way ;

for multitudes faw him with their bodily eyes,

while he was upon earth, who were no better

for thefight; and multitudes will hereafter feehim

in his glorified body, but it will be to their ever-

lafting confufion. There is another kind of fight,

to which our church referred you this afternoon,

when
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when each of you took up thefe words and

faid, " for mine eyes have feen thy falvation." If

you knew what you faid, and fpoke the truth as

you had experienced it, you meant that you had

feen the falvation of God with the eye of faith j

according to what is faid ofMofes, " Thatby faith

" he faw him. who is invifible," (Heb. xi. 27.) He
faw him by the eyes of his foul, who was invifi-

ble to the eyes of his body : for the foul has its

eyes as well as the body, but fin darkened them ;

it put them into the ftate, in which the eyes of

the body are, when they have no light ; theri

they can fee nothing. So the foul is faid in

fcripture to be in darknefs and blindnefs, until

the eyes of the underftanding be enlightened.

They cannot fee any fpiritual obje£ts until the

fun of righteoufnefsfliine upon them ; nor when

he does fhine, can they fee any lovelinefs in thofe

objefts, until they be able to a£l faith upon

them ; for the eye of faith not only beholds the

obje£l, but alfo diftinguhhes its own interefi; in

it. Faith keeps all the fenfes of the foul in a£l

and exercife upon the proper objeft, which each

apprehends ; here the eye of faith is fixed upon

falvation, not only viewing it as a blefling be-

longing to others, but alfo appropriating it to

itfelf. " Mine eyes have feen thy falvation," here

Simeon fpeaking of our Saviour calls him Salva-

tion, becaufe all falvation is in and from him.

He is the autlior, and he is the finiflier of it. The

5 g^e^t
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great plan of it was laid by the co equal and

co-eternal perfons of the ever-blefled Trinity

before the foundation of the world, it was car-

ried into execution by our divine Saviour in the

fulnefs of time, and his is an eternal falvation,

an eternal deliverance from all evil, and an eter-

nal polfeffion of all good. Upon the entrance

of fin into the world this great falvation of our

God was revealed, and by faith believers, under

the Old Teftament-difpenfation, enjoyed the be-

nefits of it. At the appointed time Jehovah

took a body of flefh, and our divine Immanuel

flood up to fave his people from their fins. He
undertook to fatisfy all the demands of law and

juftice. The law he fatisfied by paying it a

perfecl unfinning obedience, which being a

divine as well as a human obedience, did there^

fore magnify the law, and make it more honour-

able, than if all the creatures in heaven and

earth had never offended againft it. Juftice he

fatisfied by enduring the threatened punifhment,

and after his fufferings and death, juftice had no

more demands upon him : for he came out of

the prifon of the grave with a full difcharge.

This fatisfaction, made to law and juftice by the

obedience and fuiferings of the Lord Jefus, is

what the fcripture calls the Righteoufnefs of

God, becaufe it is a divine and infinitely perfe£l

righteoufners, a divine righteoufnefs wrought

oat by Jehovah himfelf, and as infinitely per-

fca
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fed a righteoufnefs as Jehovah could make it.

In this all glorious righteoufricfs of the God-inan

Chrift Jefus condfls the finner's falvation : for he

is accepted and juftified by it, the fruits of this

righteoufnefs 'are his fanftification, and the robe

of this righteoufnefs is his glorification. So that

falvation in time and in eternity depends upon

the righteoufnefs of the incarnate God. This

is the fundamental doftrine of the chriftiaa

religion, for which our dear brother was a noble

champion. He faw, he experienced the import-

ance of it, and therefore in his converfacion and

in his preaching it was his favourite' topic. Hov/

fvvectly, how profitably have I heard him dwell

upon it, and how excellently has he defended it

in his writings ? Read his Theron and Afpafio,

and when you are thoroughly convinced that

Chrift is the end of the law for righteoufnefs to

every one who believeth, and can fay with faith,

" in the Lord have I righteoufnefs and falvation,"

then your mind will be fettled in peace and com-

fort, and you will be delivered from thofc dan-

gerous errors, which are now propagated con-

cerning the righteoufnefs of the Lord Jefus.

Thank God tor the niafterly defence of it iu

thefe dialogues*, in them Mr. Hervey, being

(lead,

* About a week before Mr. Hervey was taken ill, I men-

tioned to him a rep.irt that was fpread about, concerning Mr.
Sandimand's Letters upon Theron and AfpaCio, to this effect

:

that he (Mr. Hervey) had written a letter to Mrs. Cojke, and

therein
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dead, yet fpeaketh the praifcs of his adorable

Redeemer, and clearly proves that we have our

falvation through his righteoufnefs. Immanuel

the Saviour is the juftifier, as he fays himfelf,

(Ifaiah xlv. 21, 22.) " There is no God elfe be-

" fide me, a God that gives righteoufnefs, and a

" Saviour, there is none befide me. Look unto

" me and be ye faved, all the ends of the earth,

" for I am God, and there is none elfe." How-

could they be faved by looking unto Chrift

Certainly, not by a look of their bodily eyes,

Simeon's joy did not arife from having Chrift in

his arms, and looking upon him ; but from being

able to look upon him by an a£t of faith. He

therein had faid. That Mr. Saiidiman was in the right, and had

convinced him of his error; or words to that purpofe. To
which he anfwered. That he had written a letter toMrs. Cocke,

and therein he had acknowledged, that many of Mr. Sandiman's

remarks were judicious, and that he had correfled fome of his

expreflions and inaccuracies. But he faid. That he was very

far from having changed his opinion as to the fubftance and

matter of the argument: for therein he thought Mr. Sandiman

was entirely wrong. Whereupon I defired he would infert an

advertifement in fome of the London papers, figned by himfelf,

to fet this niiflake right, left it might hinder the fa!e and reading

of his books, and thereby prevent much good. To which he

agreed ; and added, that he would let that paragraph ftand in

his AnTwer to Mr. Wefley, relating to Mr. Sandiman, only

foften-ng the expreflion a little : but all this was prevented by

Lis illnefs and death* The truth of this I am ready to atteft.

ABRAHAM MADDOCK,
Curate of Wefton Favell.

knew-
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knew him to be his Saviour. Thence arofe his

joy, and from tlience muft yours arife. It is the

look of faith which faves, the eye of faith kept

in cxercife upon its proper objc£t, even upon

Jefus, the author and finifher of the faith. It is

this aft of faith, \Ahich our Lord requires

—

Look unto me, with this promife annexed, and

be ye faved. There is falvation in the look of

faith : for it fees and receives Jefus, as he is

offered in fcripture, for a free, full, and complete

Saviour. And whoever keeps the eye of faith

in conftant exercife, is prepared with good old

Simeon to depart in peace ; becaufe by having

an intereft and property in the falvation of our

God, he is thereby delivered from every thing

that can make death dreadful, and is in pof-

fcflion of every thing that can make death

defireable.

What is it that makes death dreadful ? Is it

not guilt in the confcience, accufing the (inner

for the breach of the holy law, and alarming

him with fear and threatened punilhment, which

the juftice and holinefs and truth of God are

concerned to fee inHifted, in time and in eter-

nity ? Thus we read, " The fting of death is

" fm, and the ftrength of fin is the law." Death
has power to fting, fo long as the broken law
gives fm a right to accufe and condemn: all

unpardoned finners therefore are afraid of death.

From this ftate of fear and bondage our Lord

came
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came to fave his people :
" he came to deliver

" them, who through fear of death were a]l

" their life-time fubjeft to bondage;" and he

does deliver them, when their fins are forgiven,

and his righteoufnefs is imputed to them : for

then the broken law cannot condemn, nor juf-

tice punifli, there being no condemnation to

them that are in Chrifl: Jefus. Upon which

death lofes its fting ; and when the pardoned

finner looks upon it, he fees nothing terrible in

its appearance, but can boldly and without pre-

fumption fay, " Yea, when I walk through the

" valley of the fhadow of death I will fear no

" evil : for thou my God art with me."

And he is not only prepared to die becaufe he

is delivered from every thing that could make

death dreadful, but alfo becaufe he is in the

pofTcfTion of every thing that can make death

defireable. He knows he has an intereft in

Chrift, and Chrift is the pofTeflTor of heaven and

earth. He has all things in his hands, and has

promifed to make them all work together for the

good of his redeemed people : fo that whoever

has Chrift has all things. " All things, fays the

" apoftle, arc yours, whether life or death, or

" things prefent or things to come, all are

*' yours." And the reafon follows, and ye are

Chrift's, and Chrift is God's. As all that Chrift

has is yours, and all that God has is Chrift 's,

confequcnlly all is yours. And death by name
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is yours : no longer a curfc and a puniflimcnt,

but turned into a real bleiTing : for it is the gate

and entrance, through which you pafs into end-

lefs life and never-fading glory.

Thus he is prepared to depart, who has feen

with the eye of faith the falvation of God. The
do£trine is clear from fcripture ; but how is it,

my brethren, in your experience ? Are you pre-

pared to depart ? And on what do you build

your preparation On the Lord Jefus, or on

what ? Search and fee, for nothing can comfort

you in the hour of death, but having received

him into your hearts by faith and love. You
mufl: fee his falvation, and be able to keep the

eye of faith intent upon it, before you can be

prepared to depart ; but when this is your happy
cafe, then in whatever fliape death comes, you

. will be able to fay with our dear brother, " Lord

now letteft thou thy fervant depart in peace,

" according to thy word : for mine eyes have
" feen thy falvation." He might v/ell fay, Mine
eyes have feen thy falvation : for all that came
near him were convinced that he had feen

it. The efFefts fliewed it. He had put off the

old man, and had put on the new, and was under
the influence of divine love to his adorable b'a-

viour. The love of Jefus ruled in his heart, a^id

was therefore conftantly uppermoft in his mouth.
He loved to be telling of his falvation all the

day long. And he did not talk like a profclT')r

full
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full of mere head knowledge ; but what he

fpake had a warmth, and life, and power in it,

which (hewed that it came from his heart. He
was perfeftly inflamed with the love of his

divine Loid and Mafter ; and if you fat anytime

in his company, you could not help catching

fome of the holy flame. So that if ftrangers to

his perfon may doubt of his experience of a

Saviour's love, we who have converfed with him

cannot. We are fure from what we faw and

heard, that he had feen the falvation of God, and

therefore was prepared to depart. He knew
in whom he had believed, and was certain

the power and the love of the dear Immanuel

were in his intereft ; fo that neither death,

nor he that had the power of. death, could hurt

him.

A friend of mine was much with him on the

1 5th of December, and the difcourfe turned upon

what Chrill had done for his foul. Mr. Hervey

fpake ftrongly and earneftly of the aff'urance of

his faith, and of the great love of God in Chrill

to him. He declared that the fear of death

was taken from him j and it afterwards appeared,

that death had no fting to hurt, nor the grave

any power to get vi6tory over him: for when

death came, it found his mind in perfe£t peace.

He had no uneafy apprehenfions of dying, but

had hopes full of glory and immortality. Doubt-

Icfs then he had feen the falvation of God.

The



OF REV. JAMES HERVEY. 22^

Fhe knowledge of falvation had been precious

to him in life, and therefore he experienced the

precioufnefs of it in death : for then he could

give thanks to God for giving him the vi£^ory

through Jefus Chrift his Lord. Happy are they

to whom God has given the knowledge of their

falvation ; they believe on good grounds, that

their Saviour has brought them into a ftate of

falvation, and therefore they are prepared to

meet death, yea they can deilre and pray for it,

as Simeon did, which is the fecond particular I

was to confider.

Simeon knowing that he was prepared, there-

fore defire'd to depart. And this is the believer's

cafe. He longs for death, not out of an impa-

tient difcontented temper, but out of a real holy

affeftion. When worldly men are opprelTed with

troubles on all fides, and fee no way to efcape,

they are apt to defire death, that it m?ty bring

their mifery to an end, and put them out of their

pain. And there are fome moft miferable and

abje£l cowards who murder themfelves to get rid

of the troubles of life. Thefe men court death

as a lefs evil, but the believer dcfires it as a real

bleffing. He knows that his death will be to

the glory of his Saviour, for it grieves him to the

heart, that he fliould ever do any thing dif-

pleafmg to fuch a kind benefaftor. After re-

ceiving fo many tokens of Chriil's love. Oh it is

indeed afflifting to give him the leaft offence. I

Vol. VI. P appeal
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appeal to yourrelves. You that have the love of

Jefus in your hearts, are not you forry that you
love him fo little ? Have not you reafon daily to

mourn for your ingratitude to him? And what
will fuch thoughts fuggeft, but a defirc to be,

where the very occafion of offence will be re-

moved ? It was on this account that Mr. Hervey

defired death : for the lall: morning of his life,

when his brother came in to enquire after his

welfare, he faid, I have been thinking of my
great ingratitude to my God. And thefe

thoughts made him with to be delivered from the

bondage of corruption, into the glorious liberty

of the children of God.

And he defired it as Simeon did, and all be- -

lievers do, upon another motive, namely, becaufe

the Lord will get himfelf honour, by the honour

which he will give to his people in his kingdom.

He will be glorified, fays the apoftle, in his

faints ; he will get himfelf glory by the great

glory which he will beftow upon them. And
as the believer has in all things an eye to God's

glory, fo has he efpecially in his defires to be

diffolved and to be with Chrift. He knows that

God is glorified in him, and by him at prefent,

but then it is imperfeftly, and that grieves him.

Self, or the creature, will be trying to lliare the

heart with God, and thereby to rob him of

his glory. A bare thought of this, when only

nfipg in the mind, hurts the believer. He would

have
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have every thought brought into fubje6tion to

Chrift, and thai makes him defire to be, where

temptation and fin (hall be no more, and wh^re

he fhall glorify God, and God fhall be glorified

in him for ever and ever. With this view Mr.

Hervey defired to depart. His great love to his

Saviour's glory made him wifh for death. He
longed to be diffolved, that he might be freed

from the frailties and infirmities of this mortal

life, under which he laboured, and could not

always, nor in a perfeft degree, promote the

glory of his redeeming God : therefore he de-

fired to be with them who follow the Lamb
vvhitherfoever he goeth, and are ever receiving

glory from him, and ever giving glory to him.

And the Lord granted his defire. He literally

anfwered his prayer, for he departed in peace,

according to the word of God, as I purpofed to

iliew under my third head.

What it is to be at peace with God, and to

depart with a fenfe of this peace upon our minds,

I cannot better exprefs than in the excellent words

of the prefent Archbifhop of Canterbury, in his

Nine Sermons, p. 132. " The peace of God is

" that fenfe of being in friendfhip with him,

" that feeling of comfort and joy flowing from

" him, which pafTeth all underftanding, exceeds

" the conceptions of thofe who have not ex-

" perienced it, and will exceed hereafter the

*^ prefent conceptions of thofe who have."

Pa An
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And the believer, even when he is departing thl«

Jife, has a fenfe of his being in friendfhip with
God, and has a feeling of comfort and joy

flowing from him. This is promifed in fcripture,

and this is fulfilled to them who being juftified

by faith have peace with God. Being reconciled

to the Father through the Son of his love, they

live, and they die in peace.

I fuppofe fome weak in the faith are thinking

thus within themfelves :
" Well, is it fo, that

" true believers die in peace and joy ? I am
" fure I could not at prefent : for I am dread-

" fully afraid of death ; and what would not I

" give to be delivered from thefe fears ? for they

" make my life miferable." My brethren, why
are you in bondage to them? God offers you

deliverance. There are many general promifes

in his word, that let what will happen to be-

lievers, the , peace of God fhall rule in their

hearts. Thus Ifaiah xxxvi. 3. " Thou wilt

" keep him in perfeft peace, whofe mind is

" flaid upon thee and as it is a perfe£l, fo it

is a continual peace. The Lord of peace

" himfelf," fays the apoftle, (2 Theff. iii. 16.)

" give you peace always by all means :" for

after he has once given this peace, he makes all

means, even the moft unlikely, tend to the pro-

moting of it : therefore death can by no means

weaken, and much lefs deftroy this peace of

God. Thefe general promifes he fulfilled to the

patriarchs
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patriarchs—for St. Paul fays, Heb.xi. 13. " That

" they all died in faith,"—they a6ted faith in

their death, and confequently had a fweet fenfe

of the peace of God in their hearts, when

they died. David flievvs us the reafon of their

dying in faith, Pfalm xlviii. 14. " This God
" is our God for ever and ever, he fliall be our

" guide even unto death." They knew that

their God would be with them to guide and keep

them, when the body returned to duft, and the

fpirit returned to God who gave it : and there-

fore David fpoke forhirnfelf, what each of them

alfo could fay—" When I walk .through the

" valley of the (hadow of death, I will fear no

*' evil, becaufe thou my God art then with me :

" thy rod and thy ftaff comfort me even then."

(Pfalm xxiii. 3.) With this faith they looked

upon death as difarmcd of its fting and power

to hurt, and therefore they laid down their heads,

and fell afleep in the arms of death with as much

compofure, as any weary traveller ever longed

for reft. They fell afleep. The fcripture fpeaks

of their death under this beautiful image to

teach us, that death was as fweet to them as

ever fleep was to a hard-labouring man. The
faithful fell afleep quietly and compofedly. And
how ftiould it be othervvifc ? They had no evil

to fear : for they were at peace with God. And
what could death do to hurt that peace ? It

docs indeed dilTolve all other bonds, but it

llrcngthcns
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ftrengthens this. It is the happy inftrument of

faftening the bond of peace with a tie, which

never, never can be diflblved. And when the

faithful look upon death in this light, what is

there in it but joy and peace, even a joy un-

fpeakable, and a peace that furpaffeth all under-

ftanding ?

Perhaps fome of you think, this is not always

the cafe, becaufe there are very good men, who

have had flrong conflifts and ftruggles before

death. Nay, my brethren, think not fo wick-

edly of God. Is it according to his word, that

the faithful fhall depart in peace, and do they ^

not ? What! can the word of God be broken ?

Isio. It thall ftand faft for ever and ever; and in

the cafe which you ftate, it does not follow that

this peace is weakened or deftroyed, becaufe it

is tempted. By no means. The fenfe of this

peace may remain, when it is moft furioufly at-

tacked : for it is the peace of God. God gave

it, and God keeps it, and he may fuffer the devil

to tempt, but not to deftroy it. The more it is

tempted, the more honour redounds to God for

preferving it in the fiery trial. It was more to

God's glory to preferve his children in the fiery

furnace, than to have kept them out of it.

Doubtlefs he that has the power of death will

make his laft eflforts, and try to fliake the faith

of the dying believer. The devil will then fet

upon him with all his fury. But though he be

a roaring
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a roaring lion, yet he is chained, and the Al-

mighty Saviour fo over-rules his malice and rage,

that he makes them work together for his glory

and his people's good ; as he did remarkably in

the laft efforts which the enemy made againft our

dear brother. He faw him in great weaknefs of

body, and then made a furious onfet againft his

faith, but the dear Immanuel was with him, and

would not give him over into the enemy's hands.

His faith was tried, and it came like gold out of

the fire. He knew that it would be tried, and

had therefore prepared himfelf for the fiery trial.

Speaking of it to a faithful minifter of Chrift,

who was often with him in his laft ficknefs, he

faid—" How many precious texts are there, big

" with the rich truths of Chrift, which we do

not comprehend, which we know nothing of

;

" and of thofe which we do know, how few do

" we remember ? Bonus textiiarms ejl bonus

" theolog~us, and that is the armour. The word
" of God is the fword, thefe texts are the wea-

" pons which I muft ufe when that fubtile fpirit,

*' that arch-adverfary of mankind, comes to tempt

" and lift me in my laft conflift. Surely I had

" need be well provided with thefe weapons,

" I had need have my quiver full of them, to

" anfwer fatan with texts out of the word of

" God, when he adaults me." Satan did aftauit

him, but found him prepared and armed. Mr.

Hcrvey faid to his friends the day that he died,

" Oh
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" Oh you know not how great a conflict I have."

And after he had fat for fome time with his eyes

conftantly lift up towards heaven, and his hands

clafped together in a praying form, he faid

—

f Now this great conflift is over." Jefus made

him conqueror over all the powers of darknefs ;

having endeavoured to rob him of his peace, but

in vain, they left him in the Saviour's arms,

never more to be tempted ; and he watched over

him with the tendereft love, until he took him-

home. And when he went, he indeed departed

in peace. His body feemed to be ready as well

as his foul. When death came he had not one

ftruggle with it. There was not a fingle groan

or figh, or any thing that could thevv the leaft

unwillingnefs to depart. He had fuch a gentle

difmiflion as he had prayed for in Simeon's

words. He departed in peace, and fell afleep.

I have now finiflaed what I had to offer upon

the three particulars mentioned in my text, and

it appears, that when a fmner is convinced of his

"Vvant of a Saviour, and is convinced that Jefus i^

fuch a Saviour as he wants, able and willing to

fave to the uttermoft, and when he is made to fee

his intereft in the perfect complete riglneoufnefs

of this adorable Saviour, and is aflfured of it from

the word and fpirit of God, and from the fruits

of righteoufnefs produced in his life and conver-

fation, then he is prepared to die ; then he may

defire it with fubmiffion to God's will, and when?

ever
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ever death comes, he may expe6t to depart in

peace, according to the word of God. Thefe

great truths I have illuflrated from fcripture and

from experience, more efpecially from the ex-

perience of our dear brother, now with the Lord,

of whom I have fpoken nothing more, than what

the words of my text naturally led me to fay.

If I were to attempt to draw the character of thi?

excellent man, I would confider him in the fe-

veral relations in which he ftood to God and

man, and would exhort you to follow him, fo

far as he followed Chrift But the compafs of

this difcou'rfe will not fuffer me to enlarge. I

can only jufl: obferve fome particular inftances,

from whence it will evidently appear, that he

had feen the falvation of God. He had a clear

view of it by the eye of faith, and was able to

acl faith upon it, for his was a faith working by

love. " We love God, fays the beloved apoftlc,

" becaufe he firft loved us becaufe we knov/

by faith that he firft loved us : fo that our love is

the reflex a6l of his love to us. And Mr. Hervey

had great experience of God's love to him, and

therefore his heart was full of love to God ; and

out of the abundance of his heart his mouth

fpake. There was fuch a fweetnefs of heart-love

upon his tongue, that he ufed to fpeak of the

love of the adorable Redeemer, like one who
had feen hiin face to face in the fulnefs of his

glory. He would, with all the power of Ian-
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guage and dignity of fentiment, fpeak for a long

time together in praife of the ever-blefled Sa-

viour ; but you might plainly fee, though every

body elfe was plcafed, yet he w^as not fatisfied

with what be had faid. He thought he had not

faid enough, and what he had faid fell far below

his Lord's merit. But ftill he would try again,

and indeed was never weary. You could not

hear him fpeak for any time upon this his fa-

vourite fubjeft, without being convinced, that

he felt what he faid ; and if you had any love of

God, when you went into his company, his

converfation would inflame it. He had an ex-

cellency, which I never favv to fo great a degree

in any other perfon. He never let an opportu-

nity Hip of fpeaking of the love of Chrift. He
would take occafion from the moft common in-

cidents, and yet it would not appear forced :

for he had a wonderful talent at fpiritualizing

and improving whatever happened about him.

3y which means he hindered the converfation

from turning upon trifling matters, and at the

fame time kept it up with fpirit and ufefulnefs.

Having fet the Lord always before him, he favv

the love of God in every thing, and therefore it

is not to be wondered that all obje£ls and events

fhould give him occalion to fpeak of it. In his

lafl: ficknefs it continued flill to be his favourite

theme : for whenever my friend, who was much

with him, came into the room, he would begin

to
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to talk of the love of Chrift, and of the great

things which Chrifi: had done for him, until his

breath failed him ; and as foon as he had re-

covered hirafeli' a little, he would proceed upon

the fame fvveet fubjefil : fo that he might have

truly applied to himfelf the w^ords of the pro-

phet—" My mouth fhall be telling of thy righ-

" teoufnefs and of thy falvation all the day long

:

for I know no end thereof."

This heart-love to God appeared evidently in

every part of his character. As a miniller, his

faith wrought by love to the fouls of men in all

the offices of his function. While his health

permitted him, he watched like a faithful fliep-

herd over his flock. He ufed to vifit them from

houfe to houfe, and to fpeak freely to them of

the ftate of their fouls; and when the weaknefs

of his body obliged him to drop thefe religious

vifits, he would often grieve, that he could not

be more ufeful, and would fpeak with great,

concern and uneafmefs of his not being able to

preach oftener, and to do more for Chrift. In

the pulpit he was fervent aud earneft with his

people, and would often exert himfelf beyond

his ftrength: for he preached the great doftrines

of falvation as one who had experienced the

power of them. It was manifeft to all who
heard him, that he felt what he fpake. And
we fpeak what we know, and teftify what we
have feenj then God blelTes this experimental

I preach-
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preaching. He puts a divine power and energy

into it, and renders it efFcftual to awaken Tinners,

to comfort them that mourn for fin, and to edify

and build up the faithful. Mr. Hervey had many
happy proofs of the ufefulnefs of his preaching

for each of thefe purpofes ; and therefore he did

not think it enough to preach once a week on

the Lord's-day, but he fet up a weekly le£ture

at Wefton Favell, which was very well attended,

and was bleft to many of his neighbours, who
will be his glory and crown of rejoicing in

the prefence of our Lord Jefus Chrift, at his

coming.

He did not forget that he was a minifter in

his own houfe : for he called his family together

twice a day to ferve God. It was his cuftom in

the evening, after the fcrvants had read the

pfalms and the fecond leflTon, to explain fome

part of what had been read. In this exercife he

would fometimes dwell for half an hour; and

when he met with a fweet paflage upon the love

pf Chrift, I have heard him fpeak for three

quarters of an hour, and then he concluded with

a prayer.

In the morning, when the family were met

together, he ufed to afk the fervants—" Well

!

" where was our text laft night ?" And after

they had repeated it, he made them give an ac-

count of what had been faid upon it, and then

he
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lie would repeat and inforce his lafl night's dif-

courfe, concluding with prayer.

In the afternoon when he was called down to

tua, he ufed to bring his Hebrew bible, or Greek

teftament with him, and would either fpeak upon

one verfe, or upon feveral verfes, as occafioii

offered. This was generally an improving feafon.

The glory of God is very feldom promoted at the

tea-table ; but it was at Mr. Hervey's. Drink-

ing tea with him was like being at an ordinance:

for it was fan£lified by the word of God and

prayer.

As a member of fociety, his faith wrought

abundantly by love to his neighbour : for he was

full of good works. His charities to the poor

were very large ; and that he might be liberal to

them, he was very frugal in his own expenccs.

He chofe rather to cloath the poor, than to give

them money. He ufed to get fome judicious

pcrfon to buy linen, coarfe cloth, ftockings,

Ihoes, &c. for them at the beft hand, alledging

that the poor could not buy fo good a commodity

at the little fliops, and with driblets of money.

" I am God's fteward, fays he, for his poor, and

" I mud huiband the little pittance I have to

" beftow upon them, and make it go as far as

" poffible." But where money would be parti-

cularly ferviceable to a family long afflifted with

ficknefs, or to a prudent houfekeeper who had

met with great loffes in trade, he would give

five.
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five, ten, or fifteen guineas at a time, taking- care

it fhould not be knov/n from whence the money

came.

He gave away a great number of good books,

with fuitable inftruftions for their ufe, and efpe-

cially bibles. In the blank leaf he frequently

wrote fomething ftriking, or elfe ftuck in a

printed paper, relating to the promifes of God in

and through Jefus Chrift.

Mr. Hervey's income was but fmall, and it

may be wondered how he managed it fo well as

to have fuch fums to fpare for charitable ufes.

He could not have done it entirely out of his

church-preferment, and he had no fortune of his

own ; but what money was left after the family

expences were paid, and all the profits arifing

from the fale of his books, which was a very

confiderable fum, he gave away in charity. He
made of it a bank for the poor. " And this,

" fays he, I have devoted to God. I will on no

" account apply it to any worldly ufe3. I write

** not for profit or for fame, but to ferve the

" caufe of God, and as he has bkft my attempt,

" I think myfelf bound to relieve the diftrelfes

" of my fellow creatures with the profit that

" comes from this quarter." And he is ftill re-

lieving them. He was not willing that his cha-

rities fhould die with him : for he ordered all the

profit arifing from the future fale of his books, to

be conftantly applied to charitable ufes. Thus

having
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liaving believed in God, he was careful to main-

tain good works, knowing that thefe things are

good and profitable unto men.

In his private life he was under the influence

of the fame faith, working by love to the will

and commandments of God. His holy walking

was very exemplary. What he faid in words,

concerning his interefJ: in the Redeemer's righ-

teoufnefs, he proved by his a£lions : for he was

very fenfible of the importance of this fcriptufe,

" He that faith he abideth in him, ought him-

" felf alfo fo to walk, even as he walked."

(i John ii. 6.) Mr. Hervey walked very clofe

after Chrift, and found that the belief of Chrift's

righteoufnefs being imputed to him for his jufti-

fication, was fo far from being a licentious doc-

trine, that it infpired him with the noblefl mo-

tives to a grateful obedience. His holy life was

an excellent recommendation of his principles :

for I never faw one who came up fo near to the

fcripture chara£l:er of a chriftian. God had en-

riched him with great gifts, and with great

graces, and had made him humble : for he was

humbled by the power of grace. He had been

a very vain proud young man, but the grace of

God emptied him of pride and felf, and cloathed

him with humility. Having put on Chrill:, he

had put on with him the ornament ot a meclc

and quiet fpirit ; which appeared in his great

patience and refigiiation to the will of God.

He
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He had fome very fliarp trials of his faith and

patience, both from God and from men, and he

learned obedience by the things which he fuf-

fered. It was very remarkable,, that in his long

illnefs he was never known to fret or be uneafy>

nor did the perfons about him. ever hear one arv-

gry, or one hafty word come out of his mouth.

The fame principle of faith working by love,

was manifeft in his ftudies, which he dire6led to

the glory of God. He was once a great reader

of the Greek and Roman authors, and his writ-

ings iTiew that he had a good tafte for claflicaJ

learning ; but for fome years paft he chiefly ap-

plied himfelf to the facred fcriptures. God had

blefled him with a fine underftanding, and a

great memory, which he exercifcd in reading the

bible in the original languages. He was very

well Ikilled in the Hebrew, and was an excellent

critic in the Greek, and was a fcribe inftrucled

unto the kingdom of heaven, who, like unto a

man that is an houfeholder, bringeth forth out of

his treafure things new and old. He had a

great veneration for this treafure of the Old and

New Teftaments. He ufed to talk of them in

the higheft terms, next to that adorable Perfon

of whom they treat. They were fweeter to him

than honey and the honeycomb, and fo they will

be to every one who reads them, as he did, with

faith. Whoever can aft faith upon the exceed-

ing great and precious promifes contained in the

facred
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facred volume, will find fo much fweetnefs in it,

that he will have but little relifh left for other

books.

As to his writings, I leave them to fpeak for

themfelves. * They ftand in no need of my
praifes. They are in the hands of the public,

and every reader will form his own judgment.

Oh that the fpirit of the living God may direft

it, that whoever reads his writings may leam

to have no confidence in the fiefh, but to make

mention of Jehovah's righteoufnefs, even of his

©nly.

The time would fail me, if I was to enlarge

upon all the particulars of his life and death.

That was. not my defign. I only intended

briefly to relate fome things, from whence a

tolerable judgment might be formed of Mr. Ker-

rey's character. But I cannot finifli without

taking notice of the laft fcene of his life, which

vvas very triumphant and glorious. The lafi: and

* Mr. Hervey's printed works are.

Meditations, in z vols, which have met with a favourable

reception, having already paffcd through fourteen editions,

Theron and Afpafio, in 3 vols, which have had a great run.

Remarks on Lord Bolingbroke's Letters,

A Vifitation Sermon.

Three Faft Sermons, and

Some little Trads, which I hope will be collevTled when his

Letters are piiblilhed.

There is alfo a manufcript ready for the prefs, in Defence

of Theron and Afpafio.

Vol, VI. Q grci^
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great trial of his faith was more precious than

that of gold which perilheth. Its precioufnefs

never appeared more, than in the hour of death :

for then he evidently faw by faith, and appre-

hended the falvation of God, and could rejoice,

in a clear view of his own intereft in it. When
Dr. Stonhoufe faw him for the laft time, namely,

on Chri(lmas-day, about two hours before he

ejcpired, Mr. Hervey prelTcd home upon him his

everlafting concerns, in the moft affectionate

manner, lelling him that there is no abiding

place, and begging of him to attend, amidft the

multiplicity of his budnefs, to the one thing

needful.

The Doctor, feeing the great difiiculty and

pain with which he fpoke (for he was almoft

fuffocated with phlegm and frequent vomitings)

and finding by his pulfe that the pangs of death

were then coming on, defired that he would

fpare himfelf. " No, fays he, Do£lor, no. You
" tell me I have but few moments to live. Oh

' " let me fpend them in adoring our great Re-

" deemer. Though my flefli and my heart fail

*' me, yet God is the flrength of my heart, and

" my portion for ever." He then expatiated in

the moft ftriking manner upon thefe words of

St. Paul, I Cor. iii. 22, 23. " All things are

" yours, life and death : for ye are Chrift's.

" Here, fays he, is the treafure of a chriftian.

" Death is reckoned amongft this inventory

—

" and
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*' and a noble treafure it is. How thankful am
" I for death, as it is the pafiTage through which

I pafs to the Lord and Giver of eternal life,

" and as it frees me from all this mifery you

" now fee me endure, and which I am willing

" to endure, as long as God thinks fit : for I

" know he will by and by, in his own good

" time, difmifs me from the body. Thefc light

" affli6tions are but for a moment, and then

" comes an eternal weight of glory. Oh wel-

" come, welcome death—Thou mayefr well be

" reckoned among the treafures of a chriftian

—

" To live is Chrift, but to die is gain."

After which, as the Doftor was talcing his

final leave of him, Mr. Hervey exprelled great

gratitude for his vilits, though it had been Jong

out of the power of medicine to cure him—He
then paufed a little, and with great ferenity and

fweetnefs in his countenance, though the pangs

of death were then on him, repeated thefe tri-

umphant words

—

" Lord now letteil: thou thy fervant depart in

" peace, according to thy moft holy and com-
" fortable word : for mine eyes have feen thy

" precious falvation. Here, Doftor, is my cor-

" dial. What are all cordials to the dying, com-
" pared to the falvation of Chrift } This, this

" fupports me."—He found this fupporting him

in his laft momcnis, and declared it by fo \ iiig,

twice or thrice, " precious falvation," and then

Q 2 leaning
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eaning his head againft the fide of the eafy chair,

in which he fat, he fliut his eyes, and fell afleep.

Gh precious falvation! How precious muft it be

to the dying man, who, interefted in it, can

thank God for death, and reckon it among his

riches ; who, fupported by faith in the falvation

of God, can account it his gain to die; and can

gladly fay. Oh welcome, welcome death! May
this faith fupport you, my brethren, when all

other fupports fail, and make falvation as pre-

cious to you as it was to Mr. Hervey ! And of

this you may be aflfured, that what the Lord did

for him, he is able alfo to do for you. He was

indeed a glorious inltance of the power of grace

:

for by the grace of God he was what he was.

And grace is free. As free for you as it was for

him. Able alfo to make you live and die as

much to the glory of God as he did. He was

truly a burning and a fliining light ; but the

Lord's hand is not fliortened. It can make your

light fliine alfo before men, and enable you to

adorn the doftrinc ofGod your Saviour, as much

as Mr. Hervey did. And the great ufe to be

made of his example is, to ftir you up to glorify

God for the gifts and graces beftowed upon him,

and to defire the fame may be beftowed upon

you. With this view I fhall apply it

Firft, To thofc perfons who have never feen

the falvation of God, and confequently are not

i r.-pared to depart in peace : and thefe are alj

3 carelefs
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Caielefs Tinners, who live fecure in the wilful

commidion of fin. Mr. Hervey knew, that

whenever the Lord fiiould call him out of iWis

life he fliould be found in Chriil, not having his

own righteoufnefs which is of the law, but that

which is through the faith of Chrift, the righte-

oufnefs which is of God by faith ; and cloathed

in this righteoufnefs, he was ceirtain that he

fliould appear at the bar of juftice without fpot

of fin unto eternal falvation. But this is not

your experience. Nay, you liavc r.cver been

awakened to defire it. You have never been

humbled under a fenfe of your lofi: condition,

nor broken down under a conviction of your

helpIelTncfs : fo that you have never feen your

want of a Saviour, and confequently have never

feen the falvation of our God. If you entertain

any hopes of departing in peace, while you arc

in this ftate, you are of all men the moft de^

ceived : for when death comes, it will find you

in your fins, unpardoned, without any faith in.

the Redeemer's righteoufnefs to make death de-

fireable, but with every thing that can make it

terrible. The holy, juft, and good law of the

moft high God will accufe, confcience will plead

guilty, juftice will condemn and punifn, and the

wrath of God will abide upon you for ever and

ever. How is it poffiblc you fliould depart in

peace, unlefs you die infenfible ? and that would

be dreadful indeed. If fin fliould fo far ini^tuate

youi
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you, that you never awake out of its delufive

flumbcrs, until you ?re called to receive the

wages of fin, Oh think what fort of a peace you

fpeak to yourfelves ? fince it leaves you in the

greatefl: danger, and at the fame time infenfible

of it. To depart in fu'ch a falfe peace, would be

your cverlafting deftru£l:ion. Oh, Sirs, confider

then whnt a delufion you are under? The wrath

of an offended God abideth on you, the curfes

of his broken law hang over your guilty heads,

and you are liable to the vengeance of his al-

mighty juftice, and yet you think yourfelves fafe.

You are faying, peace, peace, while all the

powers in heaven and earth are at war with you,

and in a mom.ent you may be cut off and deli-

vered over to the tormentors : and then you will

have a fad, and eternal experience of that awful

threatening. " There is no peace, faith my God,

" to the wicked."

Men and brethren, what do you fay to thefe

things ? Are they true, or are they not ? If

they be true, why are you not influenced by

them ? And if you think them not true, why
do you make any profeflion of the chriftian reli-

gion ? Why do you come to the houfe of God
to attend upon his ordinances ? Your appear-

ance here ranks you among profeflbrs, and if

you keep up the form without the power of

godlinefs, I have for you in the fecond place a

word of reproof.

5 There
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There have arlfen in the latter days mockers,

who pretend to ridicule the feeing of the falva-

Hon of God, and the being thereby prepared to

depart in peace. Poffibly there may be fome

fuch amongll us to-day, wlio laugh at all vital

and experimental religion. If there be, I would

afk them, whether the fcripture has not promifed.

deliverance from the fear of death ? Is it not

written (Heb. ii. 15.) " that Chrifi; came to deli-

" ver them who, through fear of death, were all

" their life-time fubjeft to bondage." Obferve,

they were in bondage to the fear of death, but

Chrifl: came to deliver them. And did not he

attain the end for which he came ? Moft cer-

tainly he did. " I have finiflied, fays he to his

" Father, the work which thou gaveft me to

" do." Now it was part of the work to deliver

his people from the fear of death; and as the

work was finiflied, coftfequently they are deli-

vered. And they fay they are. They atteft it,

and they have given the moft convincing proofs

of their having conquered all fear of death ; they

have been afflicted, tormented, ftoned, fawn

afunder, put on the rack, and yet they would

not accept deliver^uce, becaufe they were fure

of obtaining a better refm-reftion. And of thefe

there have not been two or three only, but a

noble and numerous army, yea a great multitude

wlioni no man could number ; and, glory be to

G.od,
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God, It is an increafing multitude. Tliere are

fome who daily depart in peace, and there arc

hundreds, thoufands now alive, who are waiting

for their departure, with hopes full of immorta-

lity ; and why fhould you think they will be dif-

appointed of their hope r Will Chrift break his

word ? Can his promife fail ? No. His word

and his promife fliall be eftablifhed, when heaven

and earth fhall be no more ; and until the place

of them flaall not be found, the Lord will always

have fuch witneffes of the truth of the doftrine

in my text, as Mr. Hervey, who will depart this

life in the triumph of faith.

Againft thefe plain fa£ls, what can you object ?

They are founded upon the clear promifes of

fcripture, which are literally fulfilled at this very

day ; and you can have no pretence to reject their

authority, unlefs you run into downright fcep-

ticifm, and deny the authority of the holy fcrip-

tures. If any of you have arrived at this pitch

of ridicule, I fliall not reafon with you at prcfent.

Let the day decide the point. If death does

not, judgment will. You will be forced to be

tried by that book which you reject, and by that

judge whom you have infulted and vilified. Oh
that you may be convinced of your error before it

be too late. May God open your eyes to fee

your guilt and your danger, that you may fue

for his mercy along with them, who are feeking

the
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the experience of the doftrine in my text, to

whom I have, in the third place, a word of com-

fort.

I fuppofe there are many perfons here, who
find the fting of death in their guilty confciences,

and who therefore defire to be dehvered from the

fear and from the power of death. My brethren,

there is a glorious Deliverer, who has in his own

perfon conquered death and him that had the

power of death, and he is able to make you con-

querors. His power is almighty : for he is the

Lord God omnipotent. And he is an all-loving

Saviour, who is more ready to give, than you are

to aflc, his 'promifed help. Since he has flievvn.

you your want of it, afk and you fhall have,

feek and you fhall find.

You do feek, you fay, but it is with many
doubts and fears. Of what do you doubt ? Of
Chrift's power, or of Chrift's love ? He can

deliver you. All things are poflible to him, be-

caufe all power in heaven and earth is in his

hands. And he is a God of love; he has Ihewed.

mercy to the greateft of fmners, and has flicd

his love abroad in their hearts. He has giveri

them faith to fee their intereft in him, and

then they were happy living or dying ; for

whether they lived, they lived unto the Lord

;

or whether they died, they died unto the

Lord : fo that living or dying they were the

Lord's,

True,
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True, fay you, I believe this was the happy
cafe of Mr. Hervey, and of many others, but I

am full of doubts and fears, becaufc I am fuch

an unworthy creature, that I do not deferve any
mercy. Nor did they. God did not treat them
upon the footing of defert ; what he gave them
was mere bounty, flowing from the riches of his

unmerited love. That is the way in which he

bcftows his great falvation. All the blefllngs of

it are free, as free for one finner as for another.

None are excluded, becaufc they are great fin-

rers : Paul found mercy. And none are re-

jecled, becaufe of their unworthinefs : Mary
Magdalen was pardoned ; and why may not

you ? For all the gifts of God flow from his

free grace, and are beftowed upon unworthy

fmners ; and if you are one of them, you are a

proper obj^ft to receive the bleflings of free

grace, and the fenfe of your unworthinefs fliould

make you more earneft in afking, but it is

no bar to your receiving all the bleflings of

falvation : ior Jefus Chfifl: afllires us in his

" word, that he came to feek and to fave

" that which was loft," fuch loft finners as

you are.

Thus you fee what encouragement you have to

believe in God. You have his word and his

promife to rely upon : you have the teftimony of

God's people, declaring that they were once, as

you are, afraid of death, but now Chrift has

taken
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taken away the fear of it. They have feen the

falvation of God, and know by faith, tliat all

the blclTings of it are freely given them in Chrift

Jefus : therefore they arc ready, they defire to

depart. May the tender mercies of our God
bring every one of you into this happy ilate

;

and to thofe who are already in it, I make my
fourth remark.

My chriftian friends and brethren, you have

feen the falvation of God, and are delivered

from the fear of death ; what return will you

make unto the Lord for all the benefits, which

he hath done unto you ? Certainly you will not

forget the great things, which he has already

given you, and the greater things, for which you

are waiting ; and let thefe confiderations con-

flrain you to love this divine benefactor, and to

ferve him without fear in an holy obedience all

the days of your life. Give evidence of the

fmcerity of your love, as your Lord requires,

** If ye love me, keep my commandments"

—

Keep near to me in my ways, and walk clofe

with rae in mine ordinances, and you will not

only thereby give proof of your love, but it will

alfo grow exceedingly ; and as it grows, your

defire to depart will grow with it : for when the

Jove of Chrift rules in the heart, you will be

ready, yea you will defire to depart and to be

with him. This was the happy experience of

our dcccafed brother ; and let his example ftir

you
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you up to great care and watchfulncfs in your

holy walking heavenwards, that your faith may
be always working by love, as liis did. Con-

fider the graces of his life, and feek the fame.

Stop not fhort, but try to get beyond him. Con-

fider his death. Remember with what perfect

affurance he fpake of his intereft in Chrift, and

what ftrong proofs he gave of it, and then pray

that your faith may ftand as unfliaken as his was

in that great time of trial. And above all,

forget not what fupported him in his laft mo^

ments ; it Avas the clear view he had of his

intereft in the great falvation of God :
" This,

this, fays he, fupports me' —now at the ap-

proach of death. Oh how precious did falva-

tion then appear to him, when he found death

coming difarmed, and without a fting ; and it

grew ftill more precious, when with his laft

breath he declared, that death had no power to

hurt the peace of God, which ruled in his heart

;

for even then he found falvation precious. You

need not fear, my brethren, but this will be

your happy experience. God has given you the

knowledge of falvation by the remiffion of your

fins ; and as your faith grows exceedingly, fal-

vation will grov/ exceedingly precious. Tlie

greater experience you hereby get of the love of

Chrift, the more will you be fupported under

the trials of life, and the better prepared for the

trials of death. You will find that the fweet

fenfe
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fenfc of Chrift's love in the heart will enable you

to rejoice in fufFering, and then you need not

fear but it v^'ill enable you to rejoice in the fuf-

ferings of death ; for who, or what fhall feparate

believers from the love of Chrift ? Shall the

troubles of life, or the pains of death ; Shall

tribulation, or diftrefs, or perfecution, or famine,

or nakednefsj or peril, or fvvord ? No. In all

thefe things we are more than conquerors through

him that loved us. More than conquerors ? Oh
glorious warfare, in which believers not only

conquer their enemies, but alfo reap innumerable

and cndlefs bleffings to themfelves. Even death

is to them a real bleffing ; they expeft it, they

find it fo, and they are more than conquerors over

it through him that loved them.

In the lafl: place I mufl put you all in remem-

brance, that neither the words of my text, nor

what has been faid upon them, will be of any

benefit without a blefling from God. We can-

not fee his falvation with the eye of faith, nor

ijxperience the power of it, without the help of

his grace. It is from him who has done all for

us, that all muft be done in us ; and if fome good

impreffions have been made this day upon any of

your hearts, they will foon wear away, unlefs he

preferve and ftrengthen them. If you defire at

prefent to live Mr. Hervey's life, and to die his

death, this defire will be incfTeftual, unlefs it be

carried
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carried into a£t by the mightyworking of God's

Spirit. He is all in all : for which reafon we
always begin and always end the hearing of the

word with prayer, being allured that if Paul

fliould plant, and Apollos fliould water, yet it

would be to no purpofe, unlefs God fliould give

the increafe. Oh that it may be abundant th's

day to his glory, and to the good of your fouls,

To that end let us pray

—

O almighty and moft merciful God, we hum-

bly befeech thee to look down with mercy upon

this congregation, and to blefs the words which

we have heard this day with our outward ears.

Mak/e them the means of opening the blind eyes,

which have never feen their want of thy falva-

tion. -Lord enlighten them, and help them to

feek, until they find pardon and peace in thee.

Be gracious to thofe who are now waiting upon

thee, believing that after they have feen thy fal-

vation they fliall be able to depart in peace. O
Lord God, manifeft it unto them, and add this

day to the number of thofe, who have feen and

experienced it. We def.re to glorify thee for

every living chriftian, who knows in whom he

has believed, and is ready and prepared to depart

in peace. We give all the praife to the riches

of thy free grace. And we aifo biefs thy holy

name for all thy f^rvants departed this life in thy

faith and love, befceching thee to give us grace

fo
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fo to follow their good examples, as they followed

Chrift, that with them we mny be partakers

of thy heavenly kingdom. Grant this, O Father,

for JcAis Chriii's fake, our only mediator and

advocate, to whom with thee, and the Holy Spit

rit, three co-equal perfons in one Jeho\ ah, be

honour and glory, and blefling and praife, iu;-

ever and ever, Af^ieii,





The Blejfednefs of living and dying in the Lord

;

PROVED IN A

SERMON
PREACHED UPON THE DEATH OF

The Rev. Mr. THOMAS JONES,
CHAPLAIN OF ST. SAVIuUR'j, SOUTUWARK,

WHO DEPARTED THIS LIFE JUNE 6, IjSz,

AND

Prmted for the Benefit of his Widow.

This God is our God for ever and ever, he will be our guide even unto

death. Pfalm. xlviii. 14.

Vol. VI. R





SERMON
ON THE DEATH OF

ilEV. THOMAS JONES.

PSALM CXvi. 15.

Precious in the ftght of the Lord is the death of hts

faints.

It is appointed unto all men once to die.

They all die, becaufe all have finned : for the

Avages of fin is death. When fin eritdred into

the world, death came in by fin, and death hath

reigned fo far as fin hath fpread itfelf The
word is gone out of the Lord's mouth againft all

flelh, " Dull thou art, and unto duft flialt thou

" return." This is the immutable decree of

heaven, and when it comes to be executed upon

the natural man in his fallen unregenerate ftate,

death is to him the king of terrors, becaufe it

finds fin upon him unpardoned. The fting of

death being fin, and the ftrength of fin being

the law, if the law charge fin upon the con-

R 2 fcience.
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fciencc, and ftir up in it a fenfe of guilt, then
will it arm death with a moft dreadful fting.

The foul will be terrified with the thoughts of
ineeting an offended God, and of (landing at his

awful bar to be tried for the breach of his holj
and juft law : for already confcience has ratified

the fentence which is to deliver the foul over to

the tormentors to dwell with them in everlafting-

burnings. Oh ! death ! how inexpreffibly terrible

is thine approach to fuch an unpardoned finner?

But to them who are in a regenerate ftate, and
have lived by faith in the Lord Chrift, and are

now dying in him, death has no fling. As their

life was precious, fo is their death precious in

the eyes of the Lord. With the tendered love

he appoints the time, the place, and all the cir-

cumftances of their dying. When he lays them

on the bed of languifliing, he gives them the

confolations of the gofpel, and lets them know
how dear and precious they are tcf him. This

produces a fweet refignation to his will, and

calls forth the delightful exercife of patience to

his fovereign appointment. And while the out-

ward man decays, he continues his grace to the

inv.ard man. His ftrength is then indeed per-

fe£led in their weaknefs, when the divine life in

the foul fiouriflies amidft the ruins of the animal

frame: fo that faith by his mighty operation is

ftill working joy and peace in the dying breaft ;

And ceafes not till it has done "its laft kind office,

and
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and rendered the concluding aft of life an aft of

faith, according to what is written of the faints

of old, Thefe all died in faith.

This was the happy cafe of our dear departed

brother. He had fweet experience of the truth

of the text, and found that his foul was bound

in the bundle of life with the Lord his God.

His lafl: ficknefs was altogether fweetened with

divine love. His faith, his refignation, his com-

forts failed him not. A gracious God lliewed

how dear and precious he was to him by re-

moving every thing far from him, which could

render death in the leafl dreadful. He was not

even fuffered to have one doubt concerning his

interefi: in Chrift, but lived happy throughout hii

illnefs, and died rejoicing. To the glory of that

rich grace which was fo exceeding abundant

towards him, I have been led to fpeak upon the

occafion ; not to exalt man, but God. Not for

the honour of the deceafed, but for the profit of

the living ; that when you hear what God has

promifed to do, and what he is daily doing for

his people in their dying hours, you may be

ftirred up to defire, that you may alfo die the

death of the righteous, and that your latter end

may be like his. For which purpofe I lhail,

through God's help, fpeak to thefe particulars

mentioned in the text, and fliew,

Firft, Who the perfoiis are, that are here fpoken

of under the name of Saints ;

Secondlya
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Secondly, How precious they are in the eyes

of the Lord, and

Thirdly, How precious they are to him not

only in life, but alfo in death. Thefe points I

will endeavour to illuftrate from fcripture, an4

from the Lord's dealings with our deceafed

brother. May that good God who did fo much
for him favor us alfo with his gracious prefence,

and accompany us with his bleffing, while we
are confidering,

Firll, Who the perfons are, that are here

fpoken of under the name faints. This name

conveys a llrange idea to feme perfons. They

think that a faint denotes fome vaftly high and

"tincommon degree of holinefs, to which very

few have attained fince the apoftles time, and

therefore they give the title to none but the red

letter'd faints in the Calendar, and fome few of

the primitive fathers. They would ftrongly fuf-

pe£l a man of being a rank phanatic, who was

to apply it to thofe that are now living in the

true faith and fear of God, or to thofe that are

lately dead. Such power has cuftom over the

beft of words, as to give them a turn quite

foreign to their true meaning- The fcripture

fpeaks of faints in the Old Teltament, men of

like paffions with us, and the New Teftament

applies the word to all the believers in the

churches of Rome, and Corinth, and Ephefus,

and Philippi, &c. So that it is a general name

for
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for all the Lord's people ; not for fome by way of

eminence, but for the whole houfliold and family

of faith. The Old Teftament has two Hebrew

words, which our tranflators render faints, altho*

the meaning of them be a good deal different.

The one is Kedifli, holy, feparate from impurity,

the other is Chefed, the word in the text, which

fignifies mercy, and in the form it is here ufed

denotes thofe who have received mercy, and

who are partakers of the covenant mercies of

God in Chrift Jefus. Thefe are all given to

them freely ; without money, and without price;

for mifery being the proper obje£l of mercy, and

God being the fovereign difpofer of his own
mercy, he beftows it on the miferable, as it

pleafeth him, to the glory of his grace. None
have any claim. None deferve it ; but all men
are through fin in juftice and equity cut off

from it. Whoever therefore among the children

of wrath meet with mercy from God they muft

receive it as a free gift coming from his mere

love and unmerited bounty through Jefus Chrift :

and on that account they fliould be ever ackow-

ledging it with praife and gratitude. The ftate

of guilt and mifery from which they were raifed,

the abundant, exceeding abundant mercy al-

ready received in a ftate of pardon and accept-

ance, and the eternal mercy to be experienced

in a ftate of glory, thefe ftiould ftir them up to

(hew forth the praifes of him, who hath called

I them
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them out of darknefs into his marvellous light:

Which in time pafl: were not a people, but arc

now the people of God, which had not obtained

mercy, but now have obtained mercy.

Ihefe are the faints here fpoken of, fuch as

have obtained mercy freely by the grace that is

in Jefus Chrift. If you afk in what way, or by
what means tliey Avere brought into this happy
ftate? It was by the word and Spirit of God.
He cdtivinced tliem of fin by the word. He
made ufe of the law as the miniftration of con-

demnation to bring them in guilty, and as the

miniftration of death to ftievv them what their

guilt deferved. They faw thefe things, but did

not find themfelves quite helplefs. Their pride

and unbelief ftili laboured to do fome work that

might recommend them to God, but the Holy

Spirit clearly convinced them, that they could

not be faved by any works of righteoufnefs

which ti^ey could do, but that God faveth fin-

ners freel\ through the redemption that is in Jefus

Chrift. This ib the hardcft lelTon in the fchool

ol grace. They learnt it by degrees, and very

/lowly ; but the Holy Spirit made them mafters

of it, and they were glad to fubmit to be faved

by grace freely. Upon which God fliewed them

great mercy : for -he enabled them to believe in

the Lord Jefus Chrift, They had power to truft

the word of promife, and to reft upon God's

failhfulnefs to fulfill it to their fouls. And in

.thus
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thus believing they found peace with God
through the righteoufnefs of Chrift, and joy

fpringing from the fenfe of their fafety and hap-

pinefs in him, and love to God for his great love

to them, which peace, and joy, and love increafed

in their hearts, as they lived more by faith upon

Chrift, and walked more clofcly with Chrift. In

this way the Lord made them faints, or fliewed

them mercy. It was by fome fucli experience,

that they became partakers of the tender mercies

of our God. And having received them freely,

fliould not this be continually upon their mir.ds,

" what haft thou that thou haft not received ?"

They would forget their very name and charatter

namely, thofe that had received mercy, if by

thinking of themfelvcs more highly than they

ought to think, they fliould rob the Lord Chrift

of the praife of the glory of his grace. The
more he gives, the more are they in debt. The
greater are their gifts, the higher are their graces,

ftill all is from God, freely given, freely con-

tinued. And when they happily tinifli their

courfe, and receive a crown of glory that fadeth

not away, it will be mercy ftill, mercy magnified

as the bleffings are which it bcftows, a glorined

body—and foul,—admitted to the vifion and en-

joyment of God in heaven—and to eternity—ail

this is mercy, free mercy, as one fv\eetly fings,

Pfalm cxxxvi. a.id feeuis nevci t.rjd ot r.peatiiig-

5 the



266 SERMON ON THE DEATH

the delightful words, " This is mercy that en»

^' dureth for ever."

In what I have been faying under this head I

had a particular view all along to the experience

of our deceafed brother. He was certainly one

of the faints in the text—one who had found

mercy. He was always ready to afcribe all that

he was and had (except what were entirely his

own, fm and mifery) to free mercy and fovereign

grace. Before the Lord was pleafed to call him,

he was walking in the error of his ways, like

others, who know not God. Such is the con-

dition of mankind fmce the fall, that there Is

none righteous, no not one, there is none that

underftandeth, there is none that feeketh after

God. They are all gone out of the way, they

are altogether become unprofitable, there is none

that doeth good, no not one ; not one of them

can do any good, till grace come ; and when it

comes, it firft difcovers this their guilty helplefs

ftate, and convinces them of it, in order that

they n ?.y be willing to receive their deliverance

freely from the mercy of God, and to give him

all the glory of it in time and in eternity. No
wonder then that the time was, when our bro-

ther walked, as other men alfo walk, in the

vanity of his mind, having his underftanding

darkened, and being alienated from the life of

God through the ignorance that was in him,

becauf*
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becaufe of the blindnefs of his heart. Of this

God made him deeply fenfible, and he was

never afliamed to own it. His firft awakening

was by the gradual working of the law upon

his confcience. It was not by outward means,

fuch as hearing the word preached, or by fome

affli£ting providence, ficknefs, trouble, or the

like, but by the inward conviftion of fin, that

the Spirit of God wrought upon his confcience.

He had liis ftrongeft convi£lions where he could

have no means. The views which he had here-

by of his ftate and danger, were very deep and

very diftrelling. While he was under this foul-

concern my acquaintance firft began with him.

And fince that time, which is about eight years

ago, our great intimacy and friendfliip has given

me a conftant opportunity of being a witncfs of

God's gracious dealings with his foul. He went

mourning for a long time, bowed down under

the fenfe of guilt and the power of unbelief.

In this fchool of humiliation he learnt felf-

knowledge. Here he was taught the fad effe£l

of a ruined fpoiled nature, of afoul depraved in

all its faculties, and eftranged from the mind and

will of God, and governed by its own corrupt

and ftubborn will, commanding the body to give

up its members as inftruments of unrighteoufncfs

unto fin. Here he was taught what fin is,

namely the tranfgreflion of the law, which is

exceeding finful, becaufe the law is holy, juft,

and
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and good, a perfeft copy of the divine perfec-

tions. Here he was taught the damnable nature

of heart fin, which is the fountain, from which

all fin flows, and which in the heart of the

natural man is ever flowing over. He learnt

thefe lefTons with fuch a deep experience, that

the impreffion lafted all his days. For when
God fliewed him great mercy, and he was ena-

bled to believe in the Lord Jefus, yet ftill he

found nothing of himfelf wherein to glory.

Humble and low in his own eyes, he was ready

to give the honour to whom alone honour was

due. Yea, after he was greatly ftrengthened

and eftabliflied, fo as to live by faith on the Son

of God, ftlU he knew that all was mercy.

Mercy, free mercy had from him all the praife.

And this was fo much the frame and abiding

temper of his mind, that it appeared on all

occafions. His fpiritual friends and acquaint-

ance can bear me witnefs, that he was cloat.'ied

with humility, and that he walked humbly with

his God. A demonftration this, that he had

found mercy, becaufe he had made it the end

and aim of his life to ihew forth the praifes of

that free mercy, which he had fo freely received j

and as he lived, fo he died, acknowledging him-

felf an objc£l of mercy. One of his laft favings

was—" 1 am of the church of tiic firft born, who
" fliall ftand on mount Sion—One chofcn from

" among my brethren—A fmner faved, a fmner

<' faved."
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faved." Here was great faith, and great

humility.

Having thus exemplified the chara£ler of the

perfons mentioned in my text, from the expe-

rience of our deceafed brother, I go on to

confider.

Secondly, An ineftimable blefling belonging

to all the perfons of this chara£ler, namely, they

are precious in the eyes of the Lord. Not pre-

cious in themfelves, but made precious by the

grace of God in Chrift Jefus : for the motives to

all the a£ls of God are within himfelf. He does

not look into the fmner expefting to fee fome-

thing precious in him to recommend him to

mercy, but he fets his love upon him, and that

love brings every thing precious with it. Love

difpofes God to fliew mercy, convinces the

finner he wants it, inclines him to take it freely,

and when he receives it by precious faith, then

he becomes vitally united to a precious Chrift.

Such the Lord counts among his jewels. He
fees them accepted in the beloved, and mem-
bers of his myftical body. As he loves the head,

fo he loves the members : for my Father himfelf

loveth you, faith Chrift, becaafe ye have loved

me ; and what cannot, what will not the Fathers

love beftow ? Nay, what has he not engaged to

beftow ? For what tongue can relate the exceed-

ing great and precious promifes, which he has

made to them, who are heirs of God, and joint

heirs
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heirs with Chrift? Grace, faithy righteoufnefs,

adoption, ftrength to overcome temptations, to

conquer fpiritual enemies, to bear afflictions,

whatever is needful for Hfe and godlinefs, in

fliort all things are theirs, for they all work

together under God for their good. Thefe and

many more are the promifes, which the mercy

of God has made, and his faithfulnefs is daily

fulfilling to his adopted children in Chrift Jefus ;

from whence it appears how precious they are

in his fight. The greatnefs of the gifts fhews

the love of the giver. He gives them, oh moil

adorable, and moft delightful truth ; he gives

himfelf. God himfclf is their God, their cove-

nant God, and with himfelf how fliall he not

alfo freely give them all things ? he becomes 2

father unto them, a loving reconciled father, to

watch over them with a parents tender affeftion,

and to fee that they want no manner of thing

that is good. " I the Lord do keep my vineyard,

" I will water it every moment 5 left any hurt it,

" I will keep it night and day. He that touch-

*' eth it, toucheth the apple of mine eye." His

childrens enemies are his. So fafe and happy

are they in his precious love, that none ftiall

pluck them out of his hands. He will keep

them by his mighty power through faith unto

falvatlon. Never, never will he leave them OT

forfake them ; but having loved them freely, he

will love them unto the end.

But
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But let us bring this matter to a point. What

faith the fcripture ? " Yea, he loved the people.

" All thy faints are in thy hands, and they are

'* humbled at thy feet to receive thy words."

(Deut. xxxiii. 3.) His love makes his people

(aints, and then keeps them in his hands, in an

humble frame of mind to hear the v^'ord oi God,

and to obey it. Such honour have all his faints!

So precious and dear are they to him, that he has

exprefsly promifed to keep them from all evilj

and to blefs them with all good. " There fliall

" no evil befall thee," (Pfalm xci. 10.) no out-

ward evil, but what I will make the means of

promoting my glory and thy good, therefore,

" Fear not, for I have redeemed thee, I have

" called thee by thy name, thou a:rt mine. Wheni
" thou palfeft through the waters, I will be

" with thee, and through the rivers, they fliall

" not overflow thee: when thou walkeft through

" the fire, thou (halt not be burnt, neither fliall

" the flame kindle upon thee." (Ifa. xliii. i, 2.)

Whence this tender care and watchful provi-

dence ? God would have his people know and

believe, that when he keeps them, nothing can

hurt them. For they are fo precious and ho-

nourable in his fight, that his almighty arm will

either defend them from, or clfe keep them pa-

tient and happy under, outward troubles, ac-

cording to thefe fweet words, which follow in

the tourth verfe, " Since thou wall: precious in

" my
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" my fight, thou haft been honourable, and I

*' have loved thee," and fliewed my love, not

in keeping thee from the water and the fire,

hut in bringing thee fafe through both : and I

will do greater things than thefe. O tafte and

fee that the Lord is good ! they that feek him

fhall not want any good thing. (Pfalmxxxiv. lo.)

What promil'es are thefe ! No good belonging

to life, no good belonging to godlinefs fhall be

with-held ; but all good fhall be freely given

them out of the fulnefs of Chrift Jefus. How
precious then niuft thefe perfons be in the Lord's

fight, with whom he deals in this wonderful

manner? What mercy, how free, how rich,

what blefTmgs, how great, how numerous, has

he for them ? Even in this life, he has more'

mercy to fliew, more bleffings to give, than we
can either afk or think. And what then will

he give in another life ? The mercies of glory,

the bleffings of heaven none can adequately

know, till they experience them. May the

grace of God make you and me meet to be

partakers of the inheritance of the faints in

light.

Thus precious are the Lord's people. Dear

and honourable are they in his fight. The telli-

monies of his word to this purpofe are very

numerous, and daily experience confirms them.

Every child of God is a witncfs of his.heavenly

Father's abundant mercy. But few had more

rcafon



OF REV. THOMAS JONES. 275

Jeafon to magnify and exalt it, than our dear

deceafed brother. He was indeed precious in

the Lord's fight, as appeared from the ineftima-

bly rich graces beftowed upon him, and the

great works wrought by him. God had given

him faith, and he enabled him to live the life of

faith. By faith the chriftian is engrafted as a

branch, into the true vine. And as the branch

receives fap and juices from the ftock, into which

it is engrafted, to bring forth leaves, and fair

bloflToms, and ripe fruit, fo does the chriftian

receive from the Lord Chrift, by virtue of union

with him, proper influence and nourifliment to

bring forth the fruits of righteoufnefs. Our bro-

ther was a fruitful branch. He did not feek to

bear fruit to make himfelf alive : the fruit does not

make the tree alive ; but to teftify his love and

gratitude, to do good to men, and above all to

fulfill what is written—" Herein is mv Father

" glorified, that ye bear much fruit;" (John xv. 8.)

that ye keep faith fo conftantly in a6l and exercife

upon me, as to be always receiving out of my
fulnefs grace for grace : for life and the afts of

life in every grace are in and from me, and the

more you live by faith upon me, the more will

my Father be glorified. This was what Mr.

Jones happily experienced in his heart and in

his life. Whoever believeth aright with his

heart will be kept in an humble dependance

upon God, and in calling upon him to fulfill

Vol. VI. S the
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the promifes of grace and ftrength in every hour

of need : fo that the promifes freely made in

Chrift, may be freely made good through Chrift.

While he is in this right frame the foul lives out

of itfelf, it fees nothing of its own to trull to or

to reft in, but puts forth the empty hand to be

conftantly filled out of Chrift's fulnefs. A per-

fbn who lives thus by faith will be humble

in heart. Every aft of this faith declares his

emptinefs and want of all fpiritual good, while

it leads to Chrift for his promifed fupply. Need

I mention how much this w^as our brother's

cafe ? Certainly you know it. He was humble

indeed. The witnefTes are as many as knew

him, and when there could be no view in de-

ceiving any body, when he was waiting for his

diflblution, he demonftrated how greatly the Lord

had humbled him. He told me in his laft fick-

nefs, when I difcourfed with him about the ftate

of his foul, that as a dying man he had nothing

to truft to but the righteoufnefs of Jefus Chrift

;

and that his faith in it had been fo ftrengthened

in his illnefs, that he had not one doubt or fear.

But how much he was emptied of felf, and ena-

bled to live in an humble dependance upon the

grare and ftrength of Chrift, will beft appear

from his life, in which through faith many preci-

ous fruits were produced.

The principal work of a believer throughout

his chriftian walk is the mortifying of the old

man
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ttian of fin, and the quickening and ftrengthening

of the new man. So long as we are in this

mortal body, every day nmfi: this work be re-

peated. The flefh will be lulling againft the

fpirit, and the Ipirit againft the flefli : and he

that is fpiritual not only believes in the merit of

Chrift's death to fave him from the guilt, but is

alfo enabled to apply the power and efficacy of

his death to fubdue and crucify the dominion o£

thofe luftings. Subdued they muft be. They

muft not reign. The promife is. Sin, inward as

well as outward, (hall not have dominion over

you. The believer relying upon this promife,

proclaims war againft all inward lufts andrifings

of fin, and fets upon them in the power and

ftrength of the Lord ; and fo long as he looks

up to Chrift for frefh fuccours, he will be kept

fafe. As the old man is thus fubdued, the new

man is enabled more powerfully to put forth the

proper a£ts of his fpiritual-life : for the deaden-

mg of the one is the quickening of the other.

Of this fpiritual conf]i6t 1 have often read, efpe-

cially in an excellent treatife of Dr. Owen's

upon indwelling fin ; but I learnt moft of it by

experience, by many fore and daily confli£ts in my
own foul, and by frequent converfation with our

dear brother. He was much exercifed this way,

and the Lord did wonders for him in giving him

grace to crucify the old man of fin. God's

great love appeared in his great chaftenings,

for whom he loveth he chafteneth. He fe-

S 2 fines
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fines all his people in the furnace of affli£lions.

There our brother had been refining for fome

'years, and much drofs had been done away.

Becaufe he was precious in the fight of the

Lord, he was tried, like gold, and purified feven

times in the fire. For fome years paft he was
affli£led with a diforder which kept him low, and

often brought him to death's door. During thefe

years his growth in grace was very evident to all

his fpiritual friends. We could fee a manifeft

vi£lory gained over the old man, whofe power

was weakened in his members which are upon

the earth. He grew alfo dead to the world, and

experienced what the apoftle means, when he

fays, " The world is crucified to me, and I unto

" the world." Its pleafures, its riches, its ho-

nours were nothing to him. He did not defpife

them becaufe he could not get them, but he

parted with them freely, when he had them in

his own power. God had provided for him a

comfortable maintenance, but he laid up nothing,

except for the poor, to whom he gave liberally

of what he had, and with a willing mind. As
to honour, he wanted not that which was from

men. He was led to choofe a better. He has

it now. And this deadnefs to the world was of

great ufe to him when he came to die. Then

he had the comfort of it, as appeared from that

fweet exprefl^on of his on his death-bed, " It is

" not dying out of the wcrld, but dying in the

" world.
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world, and parting with all its toys and

" trifles, and that not with ficknefs or pain»"

And being thus by faith dead to the- world

while in it, what fliould make him afraid to die

out of it ? He had been fo long kept under the

crofs, that it had been the means of crucifying

the world unto him, of fubduing his own will

and his own tempers, of trying his faith, and of

jexereifing his patience. In this fchool of af-

fliction he was enabled to profit greatly. There-

in he learnt refignation to the will of God, which

made him under his long and great weaknefs of

body kifs the rod and be thankful, and which

xielivered him from impatience, fretfulnefs, mur-

muring, and thofe felfifh tempers, that want to

have our will, and not God's to be done. There

he learnt to live by faith upon Chrift in all his

offices, as a prophet to teach him wifdom to

lead him to God, as a prieft to bring him near

,to God by his atoning blood and righteoufnefs,

and as a king to keep him near to God, ruling

in him and over him. This faith was tried, and

it grew by trials. The more it was exercifed

the more did he find of the fafety and happinefs

of living by faith upon the Son of God. And
hereby he learnt what the patience of the faints

is. Patience is an a£t of faith under outward

afRiftions, looking up to God for grace to hold

out, as long as the afiliaions laft. Thus did our

brother's patience. Under a long illnefs he

was
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was never heard to murmur ; and upon his

death-bed he was afraid of nothing but impa-

tience, and God out of the tendereft love kept

him, until patience had done its perfect work.

And
As the crofs was thus made profitable to the

mortification of the old man, fo was it to the

quickening and ftrengthening of the new man.

He had many precious graces but do not mif-

take me. Whatever Mr. Jones had, except

fin, he had it from Chrift; whofe love to him I

would magnify from the greatnefs of the bleff-

ings beftowed. You could not converfe with

him without being put in mind of the meeknefs

and gentlenefs of Chrift. In his behaviour, in

his converfation he fhewed, that he had put on

as one of the eleft of God, holy and beloved,

bowels of mercies, kindnefs, humblenefs of

mind, long-fufFering; ready to bear with others,

and ready to forgive, as Chrift had alfo freely

forgiven him. Thefe amiable tempers of the

new man appeared in all his conduft j and par-

ticularly when he flood up to minifter in holy

things, one might difcover throughout great

kindnefs and tender love to precious fouls. His

own flock, to whom the Lord had made him an

overfeer, was much upon his heart. How
earneft have I often heard him in prayer for

them? And to the laft he did not forget them.

In his ficknefs he would be often crying out,

" Lord
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Lord feed thy (heep. Lord feed thy flieep."

He was always ftudying and contriving fome-

thing, that might be ufeful to their bed inte-

reft. There is an alms-houfe in the parifli called

the College, and fome fmall ftipend for doing

duty in it. Mr. Jones thought it was not right

to take the money, unlefs he did the duty. Ac-

cordingly he began to read prayers, and to ex-

pound the fcripture in the college chapel, and

went on for fome time. The congregation ufed

to be very large, and the fuccefs was very

great. Many fouls were in this place firft awa-

kened who are now walking in the faith and fear

of God, adorning the gofpel of our Saviour. But

here he was ftopt and refufed the ufe of the cha-

ple. After this he fet up a weekly lecture in

his church, but he had not preached it long, be-

fore he was denied the ufe of the pulpit. How-
ever he was not difcouraged, he went on giving

away good books, fome of which he carried in

perfon to every houfe in the parifti ; catechifing

the children, who came weekly to his houfe for

that purpofc ; and paying religious vifits among

his parifliioners, when they ufed to talk freely of

the ftate of their fouls. By thefe methods he

tried to win his people to Chrift, befide the

ftated duties of his office ; in performing of

whichhefeemedtofetGod always before him, and

to be greatly drawn out in love to his hearers, of

whom a very great number, I truft, did frequent

his
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his miniftr/, n ;t 'ed thither by the cafe of his

delivery, the fw:-etnefs of his voice, or the

fmoothnefs of his periods, but becaufe they felt

the wight and importance of the do£lrines

preached. Several lam m}felf acquainted with,

who will I hope be his joy and crown of re-

joicing in the day of the Lord Jefus, who
hearing him preach upon the entire ruin of man
by the fall, were convinced that they were in

this ftate, and upon the entire recovery of man
through Jefus Chrift were enabled by his word

and Spirit to believe in him for righteoufnefs,

and to live upon him for grace to walk, as he

alfo walked. I mention not thefe things to fet

him above any of the Lord's minifters. He had

no fuch thoughts when living. No one could

think more meanly of himfelf, than he did. And
God forbid that I fhould intend to leflen others

by exalting him. No. Grace, free grace is all

I want to exalt. As he was adorned with fo

many graces in his private life, and with fo many

public gifts, who fliould have the praife, but the

giver of them all, even that good God who
fhewed him mercy, and in whofe fight he was fo

precious, as to have his marvellous loving kind-

nefs contipued even unto death ; which leads

me to that part of my fubje<Sl:, w here we rcuft

ftill continue our adoration and thanks under the

Third and laft head, which was to fliew how
precious the faints are in the fight of the Lord,

not
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not only in life, but alfo in death. Whom the

Lord loveth, he loveth unto the end. His love

is like himfelf, without variablenefs or fliadow of

turning, and then often manifefted in the cleareft

manner, when it is moft wanted. The Lord

looks with an efpecial love on his poor afflifted

and diftrcfled people. Indeed their troubles are

tokens of his love
; they come from his love to

them and are the means of drawing forth their

love to him. One who had been long trained

up in this way declared upon his own experi-

ence, that it was good for him he had been in

trouble. As troubles increafe, fo do the proofs

of his love, in ftrengtliening faith , to truft ftill,

and to enable patience to hold out. And when
the laft great trial comes, love orders it all. The
death of the faints, however fuperficially fome

may judge of it, is appointed by the infinite ten-

dernefs of God, as to all its circumftances. They
may fancy he loves thofe moft whom he takes

out of the world without much pain or long

ficknefs, but this is judging after the flefli. God
can get himfelf moft glory, by them who fufFer

moft, and can make them the happieft, who fufFer

the longeft. He can preferve their faith in the

hotteft trials. He can keep them for years in

the fire, and the fmell of it not pafs upon them.

He can arm them with grace to endure not

with patience only, but alfo with joy ; fo that

they fliall tafte much of the love of God, and

cou9t



282 5ERM0N ON THE DEATH

count it all joy when he tries them with his fiery

trials. And when he is finifhing their courfe,

he fhews then how exceedingly precious they

are to him. Then he brings the graces of the

new man into ftrong a£l and exercife, as the

body droops. He keeps faith lively and vi-

gorous, hope rejoices, looking for the mercy of

our Lord Jcfus Chrift unto eternal life, and love

filed abroad in the heart gives fweet earnefts and

foretaftes of the fpeedy enjoyment of that glory.

Thefe graces make the approach of death wel-

come, as our deceafed brother found it in his

laft moments, when he faid—" An eternal life

of glory for a life of mifery- who would not

"change mifery for happinefs? Haften, haften,

" dear Lord." That the Lord's people are thus

precious to him in death, is evident from the

promifes in his word, and from the daily ac-

complifliment of them. Thefe promifes are left

upon record for the fupport of faith in a dying

hour, and they are rich cordials for fainting fpi-

rits. This is for the fick bed, (Pf xli. 3.) " The
Lord will ftrengthen him upon the bed of Ian*

*' guifliing, thou wilt make all his bed in his

" ficknefs," ftrengthen him inwardly as the out-

ward man decays, and he iTiall lay eafy upon his

bed, refreflied with the Lord's inward comforts

while the body is languifliing. And when
the body grows very weak, and death is ap-

proaching, here is a cordial-'" This God is our

God
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*' God for ever and ever, he will be our guide even

" unto death." (Pf. xlviii. 14.) This is our co-

venant God, whofe mercies fail not; he will

guide us fafe by his love and power, even until

the body draws its laft breath and expires. Who
would not wifh to have fuch a blefied guide un-

to the verge of life ! Lord, guide us all thither,

and when the life of nature is ending, then fulfil

thy faithful promife, (Prov. xiv. 32.) "The righ-

teous hath hope in his death," not only in his

ficknefs, but alfo in the very moment of death he

hath hope, and the next moment he enjoys the

thing hoped for. Thefe are fure words of pro-

mife, which cannot be broken, and God be

thanked for the accomplifhment of them. He
has been fulfilling them in every age, and fpeak-

ing peace through Jefus Chrift to his faints in

their death. It is written of them in the Old

Teftament, who through faith and patience inhe-

rited the promifes. " Thefe all died in faith,"

{Heb. xi. 13.) they had faith while they were

dying, and believed that the time was now come,

when God would fulfil his exceeding great and

precious promifes to them in a life of eternal

glory ; and therefore it is faid, " they fell afleep,"

they fell into the arms of death as compofedly

as a weary traveller falls afleep, expefting to

awake in the morning of the refurre£tion with

glorified bodies, like the body of the Lord Jefus

Chrift. And as thefe all died in faith, fo do be-

lievers to this very day. The Lord is faithful to

his
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his word, and his promifes are ftill made good.

His people are at prefent as fafe in his hands, as

happy in his love, as they were in any former

age. Still they fay with their laft breath,

*' Thanks be to God who giveth us the victory,

" through Jefus Chrift our Lord." The pre-

fent times afford many inftances of this trium-

phant faith, and there is a very ftriking one

before us. Whofe death was ever more pre*

cious, than our brothers, in the fight of the

Lord ? How could God ftiew his love to him

upon his dying bed, more than he did ? Although

his fever was violent for feven days, yet his foul

was ftill and calm. He was not troubled with

any fear of death ; that was kindly taken away.

He had no doubt concerning his eternal ftate.

He was made patient to God's will, bore pain

without murmuring, and waited the Lord's time

for his releafe. Were not thefe undoubted

proofs of God's fpecial Jove to him } He fuf-

fered his faith to be tried in the fire, that it

might come out, like gold, purer and brighter

;

and it flood the fire, rejoyced in it, and was

refined by it. In one of his weakefl hours he

faid " BlefTed be the Lord for that degree of

*' faith, which he hath given me, though it has

" operated in fo weak a manner, yet I have many
" bleffed and comfortable marks in my own foul

" of his love to me." Here was faith, and

much humility. He could find nothing in him-

felf to put the leaft trull in. as to his acceptance

with
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With God, and therefore his truft was ftronger

in Chrift. This fliewed itfelf in what he faid

on his death-bed, " What an unfelt, what an

" unthought of corruption is here both in body

" and foul," he felt more of it, and in a greater

degree than he had ever thought of before, and

yet this deep fenfe of his corruption did not

drive him from Chrift, but made his faith cleave

the clofer to him :
" My flefli and my heart

" faileth," faith he, " but God is the llrength

** of my heart, and my portion for ever." His

ground for this he declared was, " a covenant

•* of mercy, free grace in the Lord Jefus." In

which, knowing that he had his fliare, he could

fey, " Now let thy fervant depart in peace, for

*' mine eyes have feen thy falvation—Now,
" Lord, I can lay me down in peace and fafely

" take my reft." In this happy frame he was

praying, " Lord, fccure a foul thou haft died

" to fave." Then after a paufe, he cried, He
" will, he will. I have part here, I fhall have

** all foon." O what precious, precious faith

was this ! What great love did the Lord mani-

feft to him in thus ftrcngthening his faith on the

bed of languifliing, and vifiting him with the

fight of his falvation. As he faid on Friday,

" I have had a glorious view of the love of Chrift

" to my foul this morning." This love fhed

abroad in his heart brought many fweet words

out of his dying mouth, inch as, " For me to

" Jive is Chrift, to die is gain." He knew that

Chrift
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Chrift would be his gain in death, as well as in

life, and therefore he prayed, " Come, Lord
" Jefus, come quickly, and give me an cafy dif-

" miffion--Lord, give me an eafy difmiffion to a

" bleffed eternity." And this triumph of faith

held out to the laft. He looked forward with

joy, when he faid, " Before this time to-morrow,

« it may be, I fliall be where all forrow Hi all be

" done away ;" and at another time he faid,

" I fhall have a fabbath of Trinity before I

" thought of it to worfhip a triune God," which

was granted him. He kept his Trinity Sun-

day in heaven, adoring the Three Perfons in one

Jehovah.

I am fo particular in relating the dying words

of our dear brother, becaufe each of them is a

confirmation of the text. The Lord fays, the

death of the faints is precious in his fight, and'

our brother's experience demonftrates the truth

of the Lord's word. He was enabled to fay

great things for God, and in every fentence he

fpake, the love as well as the faithfulnefs of God
was manifeft. Was there not great faith, and

great conjugal affeftion in what he faid to Mrs.

Jones ? " Don't be furprized at any alteration

*' you may fee in me : for death always makes

" ftrange alterations. When the Lord is pleafed

" to give me my difmiffion, rejoice over my
" corpfe, and praife God for what we have

" fufFered together here, and for what we fhall

X " enjoy
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enjoy together hereafter." May the Lord

make up her lofs, and give her to rejoice in the

comforts of his falvation here, and to enjoy the

bleHings of it hereafter. Towards his latter end

he was much in prayer. Thefe were fome of

his expreflions. " The filver cords of life are

" breaking, and man goeth to his long home,
" and the mourners go about the ftreets—Lord,

" guide me home in fafety, and lead me through

" the fliadovv of death.--This mortal {hall foon

" put on immortality.—Though worms deftroy

" this body, yet in my fiefli fliall I fee God,
" whom I thall fee for myfelf, and mine eyes

*' fliall behold, and not another—I go hence like,

" a fliadow that declineth, I wither away like

grafs, but the Lord is the portion of my foul

*' and my llrong hone." His hope did not fail-

him. God was with him when he died, fo that

he had no evil to fear, when he went down into

the valley and fliadow of death. His body was

left to reft in peace, and his foul is Vv'ith that

innumerable company, who are {landing round

the throne, and prailing God and the Lamb for

ever and ever.

Is this, my brethren, the faith of God's ele£l?

Cannot death untie the bond of union between

Chri{l and them? But are they fo precious to

him in their dying hours, that his love either

keeps their faith {irmly trufting on him, or elfe

happily rejoicing in him .? Oh firs, if this be the

cafe.



288 SERMON ON THE DEATH

cafe, and a moft certain matter of fa£l it is, give

God the glory of our brother's death, and praife

him for the abundant mercy which he then ex-

perienced. And although he 'vas fo foon taken

from us, being but in this thirty-third year, yet

remember what great things God did in him and

by him, and be thankful ; and remember what

great things God did for him in his dying hours,

and again repeat your thanks to him whofe mercy

endureth for ever. May he vouchfafe this fame

mercy to you and me in the fame circum-

ftances.

Having given all the glory to whom it is alone

due, let us fee what improvement this fcripture

will afford us. Have you been able, my bre-

thren, to follow me in what I have been fpeak-

ing, and is it your experience Has God fhewn

you mercy ? Have you any good evidence of his

love to your fouls, and are you living in the com-

fort of it ? If this be your happy cafe, know ye

not, that there is a great man fallen in Ifrael }

One whom God made ufe of as a bleffed inftru-

ttient to bring fmners into the happy ftate which

you are in. Perhaps he was an inftrument to

fome of you. And now the Lord has no more

of this work for him, he takes him away. Is

not this an awful providence ? Should not it

put you upon praying for the profperity of our

Sion? and teach you what manner of perfons

you ought to be ? Should not your lips, your

lives,.
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lives, your time, and all your talents be fliewing

forth the praifes of your good God ? Should

not you be feeking to live by faith upon Chrifl-,

and to receive out, of his fulnefs grace to mortify

(in, to deaden you to the world and its riches,

and honours, and pleafures, to conquer fatan,

and to keep you alive to God, that you may

have communion with him in life and death ?

For is not the time fliort ? How (hort you know

not. Perhaps in a day, perhaps in an hour, you

may be in eternity. Keep this in your eyes, and

remember, what an eternity will be in heaven.

Take heed therefore that ye be found in your

work, when death co.ues. If it find you living in

faith, then you may hope to die comfortably in

faith. If the world be crucified to you, you will

find it eafy to part with it. If you have been

long fighting againfl: your fpiritual enemies, and

againft all filthinefs of flefh and fpirit, will it not

be matter of joy to have the battle ended, and

yourfelves more than conquerors for ever ? Oh
firs, is it not of eternal moment, that you live

thus till the night of death come, that then your

work being done, you may be ready to enter in-

to the joy ofyour Lord }

If any of you fay, I am a poor weak believer,

and I am afraid, Ifliali have nothing to fpeakfor

God, when I come to die. Leave that to him.

He does all things well. If he has any glory to

get by your fpeaking, he will open your mouth.

Vol. M. T But
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But all the Lord's people leave not fuch noble

tellimonies behind them as our brother did. He
was a minifter, and a young minifter, cut off in

the midft of life and ufefulnefs. What if God
had no more work for him to do among his own
people, was he not precious in the Lord's eyes,

that he fliould take him-to himfelf, when he had

borne fo little of the burden and heat of the

day ? What ifGod intended thefe dying fayings

fliould preach for' him to others, cannot God
blefs what means he pleafes? Take heed that

ye be alfo ready, and then leave God to do

with you as feemeth him good in life and

death.

Perhaps you may be a true believer, but you

are apprchenfive, you fliall not be comforted, nor

rejoice upon your death-bed, as our brother did.

Why do you diftruft God ? Is it not your bufinefs

to live by faith to-day, and to take no thought

for to-morrow? When to-morrow comes, then it

is time enough to think about it. And the work

of to-day is to be the work of to-morrow, and fo

on from day to day, the life you live in the flelh

you muft be living it by the faith of the Son of

God. You ceafe to live thus, when times that

may never come, and cafes that may never be,

interrupt the prefent actings of faith. Perhaps

you may die fudJcnly, you may never lay upon

a fick bed, or if you do, perhaps a quiet relig-

nation to ihe wiil of God may be the grace you

- s> are
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ire then to exercife. For wife reafons God may

not then fill you with great comforts. Is there

not fomething very felfilli in fecking thefe com-

forts ? And is it not an unbelieving fpirit to

fear how you fliall behave without them ?

What ! cannot you truft your comforts with

•God, the God of all comfort Will you not

have time enough to be comforted, when you

get to heaven.'' If you are in the way thither,

and would get quietly on, leave yourfelf in God's

hand, and let him do what he will. Truft him,

even if it be in the dark, this direft act of faith

is what God loves. It brings moft honour to

his word, and glory to his faithfulnefs. It lliews

what an high opinion you have of his perfeftions,

that you can believe him without light. Our

deceafed brother had this faith, and made a no-

ble confeflion of it to a precious fcrvant ot

Chrift's, who went to fee him in his illnefs and

afked him, " how he did," he anfvvered, " I

" am fo full of pain, and fo ill, that I can think

" but little, but I know that Jefus is carrying

" on the interefts of my poor foul notvvithftand-

" ing." Thefe are to me the choiceft of his

dying words. I fje in them a well grounded

truft and confidence in God, far more deep and

folid, than all the rejoicing of triumphant faith.

For when he had not this to comfort him, he

had what was much better. When he had no

T 2 fight
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fight, he could walk by faith. If God teach

you, my brethren, to walk thus, you will not

be troubled about what you are to have, or hot

to have, when you come to die. If you can fay

this, Father thy will be done, and can fay it

from your hearts, then let him appoint your

death, and the time and manner of it, and your

frame and temper of mind upon its approach,

and depend upon it, he will order all things for

the beft.

Perhaps there may be fome perfons here very

indifferent about the matter, whether God loves

them, and whether they be precious in his fight

or not. This comes from the love of prefent

things. Their hearts are fet upon the world.

The obje£ts about them have all their affeftions.

Their eager purfuit after pleafures, honors, riches,

and eafe, fets death at a diftance, and makes

heaven not defirable. Tell fuch perfons, how
uncertain life is ; they don't care, they will run

the rifque. Tell them, if they die in their fins,

what their eternal ftate will be ; they would not

choofe to be in everlafting torments, but they

will venture it, rather than not enjoy the plea-

fures of fin for a feafon. What a delufion are

thefe perfons under ! They believe that fin will

bring eternal mifery upon them, if not par-

doned ; and yet they live to-day in fin, as if they

were fure they fliould not be in hell before -to-

morrow.
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morrow. And they have no fort of evidence,

that they ftiall be aHve the next moment. Our

time is in the hand of God, and he cuts it off

when and how he pleafes. Oh Sirs, if you have

ears to hear, harken. Where will the courfe of

life you are in end } Stop a moment, and con-

fider. Have you any fin in your hearts, any fin

in your lives, which you cherifli, and will not

part with What ! will you fay ? I will keep

it, its a bleffed morfel, its a very heaven to me

:

I don't care if I go to hell for it. And dare you

defy the vengeance of the Almighty ; and with

this thought return to the commillion of it ?

Suppofe in the very aft God fliould require your

foul, and death carry you that moment from

finning to judgment- This has been. This may

be again. And why not your cafe ? If it fliould

—O what thought is that ;—If it fliould, what

would you have to do throughout eternal ages,

but wail, and weep, and gnafli your teeth for

having been fo hardened through the deceitful-

nefs of fin, as never to prepare to meet God in

judgment. May the Lord awaken you to a fe-

rious confideration of thefe things, that you may

flee from the wrath to come, and may be deli-

vered by the tender mercies of our God from

the power of darknefs, and tranflated into the

kingdom of his dear Son.

The fum of what hath been now delivered is

this. God is gracious to thofe whom he calls to
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the knowledge of himfelf in flaewing them
mercy

; and in keeping them throughout their

lives as his precious jewels, and throughout their

dying hours his love is with them, and never
leaves them nor forfakes them. The tcftimonies

of fcripture and of the people of God are un-

doubted evidence of thefe truths, particularly

the experience of our deceafed brother. I have
laid before you an account of God's dealing with
his foul from the time God was pleafed to reveal

his Son in him. Glory be to that rich fovereign

grace, which did fo much for him and by him.

Gl' .ry be to the co .cuL-ror of death, who fliewed

hi vi fich abundant mercy on his dying bed.

Arid Jefas is ftill the fame: his pronifes, his

grace, his power are the fame yafterdav, to-dav,

and f ;r ever. VVhofoever believeth in him fhall

ne\ T -e confounded, never, never confounded,

but in Jite lhall be kept by his power through

faith unto, falvation, in death fafe, in etemitv

bleiTcd. Trufting then and believing in him,

while we live, may we live unto the Lord, and
when we die, may we die unto the Lord ; fo

that whether we live or die, we may be the

Lord's. Oh that this may be the happy cafe of

all who hear me to-day, and may the Lord in-

cline our hearts to alk it of him in humble prayer,

faying.

O ih )u God and 'Father of our Lord Jefus

at us for his fake, and give a blclLng

to
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to the word now fpoken. Make it the means of

turning fmners from the error of their ways.

Convince them, by thy word and Spirit, of tlie

danger of their being by nature children of

wrath, and of their continuing in that ftate.

Teach them, gracious God, the number of their

days, that they may apply their hearts unto wif-

dom. And convince them ofrighteoufnefs, that

they may fee a perfea righteoufnefs in thy dear

Son, and by faith truft in it, and live upon it,

bringing forth abundantly the fruits of it in their

hearts and lives. Be merciful, we befeech thee,

O holy Father, to thofe among us, who are feek-

ing thy face, and defiring to know thee as a re-

conciled God. O, give them that faith which

worketh by love, and vifit them with thy falva-

tion. Let them fee the felicity of thy chofen,

and rejoice in the gladnefs of thy people, and

give thanks with thine inheritance. And make

thine inheritance more thankful. May the par-

takers of thy precious love in all things be giv-

ing of thanks. Mav all that is within them blefs

thy holy name for thy free mercy, and may all

that they have, and all that they are, be Oiewing

forth the praife of the glory of thy grace. Keep

them, O Lord our God, in an humble depen-

dance upon thee. Carry them fafe through

the trials and difficulties of life, and give them

power to hold on and perfevere unto the end.
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that they may die in faith, and having hap?

pily finifhed their courfe, may receive from

thy free grace a never-fading crown of glory.

Grant this, holy Father, for the fake of thy

beloved Son and our Saviour Jefus Chrift, to

whom with thee and the eternal Spirit, three

co-equal perfons in one Jehovah, be endlefa

praife. Amen.
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Thus lhalt thou Uy unto the Children of Ifrael, I AM hath fent me
unto you. Exod iii 14.
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Several perfons have earnellly re^

quefted me to make the following dif-

courfe public. When they heard it

preached at St. George's, Hanover-fquare,

and at St. Dunftan's in the Weft, they

faid, they found great benefit from it, and

they have made me hope it may be as ufe-

ful to others, as it was to them. I have

therefore offered it to the public, fuch as

it is. The adorable Perfon, of whom it

treats, will overlook its imperfe6lIons : he

Jcnows that it is the produce of a grateful

heart, willing to make fome return, how
poor and fmall foever, for the numerous,

great, and ineftimable blefhngs received

from his hands. And if it ihall pleale

him to make this difcourfe the means of

Hrengthening one believer, or of convert-

ing one unbeliever, may the glory be his.

] dcfire no greater honour than to be an

humble inflrument in his hands of magni-

fying and exalting Jcfus Chrift, who is

above
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above all blefling and praife ; for he h
over all, God, bleflTed for ever, y^mcn.

Before the firft edition of this difcourfe

was publifhed, two anonymous authors

were greatly offended at the bare title in

the advertifement, and they were exceed-

ingly bitter in their inve6lives againft it.

Writers of no name deferve no notice.

I lhall not think myfelf concerned to fight

I know not who in the dark. But if any

of the oppofers of the felf-exiftence of

Jefus Chrift, will write againft the proper

preface in the communion fervice for Tri-

nity Sunday, and fet his name to it, I hope

there will be perfons found to defend it.

** It is very meet, right, and our boun-
" den duty, that we Ihould at all times,

*' and in all places, give thanks unto thee,

*' O Lord, almighty, everlafting Go(]

:

" Who art one God, one Lord ; not one

** only Perfon, but three Perfons in one

" Subftance. For that which we believe

" of the glory of the Father, the fame we
" believe of the Son, and of the Holy
" Ghoft, v/ithout any DIFFERENCE or

" INEQUALITY." This is my belief,

and upon this authority I build the follow-

ing
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ing difcourfe. If the church of England

be miftaken, then I am ; but if flie be

right in afferting, that there is no diffe-

rence or inequahty between the Perfons,

then I am right in afTerting that Jefus

Chrift has, on good fcripture grounds, the

fame felf-exiftence with the Father with-

out any difference or inequahty.

Several editions of this difcourfe have

been printed fmce the year 1755. At

prcfent they are all fold. And there being

ftill a demand for them ; I have confented

to republifli it, as my teftimony for the

effential glory of God the Saviour. When
infidelity is not afraid openly to attack

this fundamental truth, it becomes the

worfliippers of our Lord to bring forth

their ftrong arguments. And there have

not been wanting able champions in our

day, and fuccefsful, who, upon the foot-

ing of fcripture, have completely anfwered

all the infidel objc£lions ; fo that the doc-

trine of the Trinity has been better efta-

blilhed by the late oppofition, and the

truth has greatly prevailed. The candid

believer has been hereby confirmed in the

practical knowledge of the doctrine, and

in
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in the experience by the Holy Gholl:, what

it is to enjoy fellowfhip with the Father

and the Son. Upon thefe two grounds

the truth ftands perfectly eftablifhed, viz.

fcripture truth, and fcripture experience :

againft which, he that fitteth upon the

throne has faid, and he has made his

word good, " the gates of hell fhall not

prevail."

While the fcriptures are allowed to be

of divine authority, and while they are

found to be the power of God unto falva-

tion, the church of England will be or-

thodox in her creeds and articles. So

long will the doctrine of the Trinity be

eftablifhed upon infallible evidence, and

will be confirmed by fure experience.

They will be rooted and grounded in the

truth, w ha know the Father s love as it is

revealed in the Son, and fhed abroad in

the heart by the Holy Ghoft.

Reader, may it be thy happy cafe to

believe the truth, and to feel the power

of what is written ;
" The grace of our

" Lord Jefus Chrift, and the love of God,
" and the communion of the Holy Ghofl,

*' be with you all. ylmcn. z Cor.xiii. 14.
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SELF EXISTENCE

OP

JESUS CHRIST.

John vili. 24.

Ifaid therefore unto you, thai \e fJiall die in your fins;

for if ye believe not, that I AM, ye fjiall die in

yourfins.

This is a very awakening fcripture, and

ought to roufe up your particular attention. The
doftrine here maintained is the felf-exiftence of

Jefus Chrift ; which is not a mere fpeculative

point, it is not an indifferent thing, whether you

believe it or not ; but your eternal falvation is fo

much concerned in it, that if you do not believe

it, you will die in your fins, and will have every

one of them to anfwer for at the tribunal of God.

Is not this an interefting fubjeft ? Is not every

one of us nearly concerned in what is to befall us

after death ? And has not our Lord here fore-

warned us of what is to befall them, who deny

his
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his divinity ? " They (hall die in their fins."

And this he repeats twice in the text, the more

ftrongly to imprefs it upon their memories. And
what is it then to die in their fins ? Is it a light

trifling matter not worth your care and confide-

ration ? To die in the midft of the pollution of

a finful life, to be taken away with all the guilt

of it upon your heads, and to find, after death, no

atonement, no Mediator, to proteft you from the

juft indignation of the moft holy God, who has

declared that he is of purer eyes than to behold

the lead iniquity—Is all this of no confequence

to you? Does not the danger come near enough

to alarm even the moft ftupid and infenfible fin-

ner ? But yet this is not the worft of dying ia

their fins. It is the moft ftriking circumftance to

confider to what a depth of mifery your pollution

and guilt muft fink you. Sin and mifery are

infeparably connected, and none can deliver you

from fin, but he who came to take away the fins

of the world ; and he cannot deliver you as man,

he muft be God, who can have merit fufiicient

to take away fin, therefore ifyou deny him to be

God, your fins remain, and mifery muft be your

portion—mifery, the greateft you can fuffer, in

foul and body, among the condemned fpirits in

hell for ever and ever.

This is the meaning of dying in your fins ; and

can there be any truth more affe£ling or any

fubjedl more interefting? Does not the very

propofing
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propofing it awaken your hopes and fears ? Every-

one of you is concerned at the peril of his eternal

happinefs to come to a point in this cafe, and to

be determined ; and therefore, men and brethren,

let me intreat you to examine the matter ftriftly

and folemnly. The divinity of Jefus Chrift is the

very foundation of the chriflian religion. It is the

firft and principal article. The whole refts upon

it j even what is called the morality of the gofpel

receives its obligation from his being the true

God. If he was in any refpeQ: inferior to

the Father, chriftianity would be altogether the

niofl: ftupid and abfurd fyftem of religion, and

the moft grofs piece of idolatry that was ever

invented in the world ; for the chriftian church

has always acknowledged Jefus Chrift to be God
co-equal and co-eternal with the Father, and

has offered prayers and praifes unto him, and

ferved him with every a£l of religious worlhip :

And the church of England has given hi'h divine

honour in the fame full and ample m.anner, as

he claimed it; John v. 23. " That all men
" fhould honour the Son even as thev honour

" the Father." Certainly it is necelTary on all

thefe accounts to examine this fundamental

point: and let us then confult the facred books

upon it, and hear their judgment, and abide by

their determination. And they fpeak as full to

the point as any unprejudiced perfon could de^

lire, and they have fet the doctrine in fo clear a

Vol. VI. U light.
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light, and it appears to me with fuch ftrong

evidence, that I have no more doubt of Chrift's

fclf-cxiftence, than I have of the plaineft truth.

And this perfe£t conviction (which I thank

God 1 find in muUitudes of other perfons) n^^akes

n-:e vvifli, out of love to your fouls, that every-

one of you was as perfectly convinced, left you

fliould die in your fins ; and if you can but de-

fire conviction, ye fhall know of the doftrine

whether it be of God. And may the adorable

Jefus, whofe honour I am going to defend, now

plead his own caufe with you. May he fend his

Spirit into all your hearts, and convince you that

he is God indeed, while I am fpeaking upon the

twopropofitions contained in the text.

Firft, Jefus Chrift is the felf-exiftent God.

Secondly, If ye believe it not, ye fhall die in

your fins, " therefore I faid unto you, that ye

" fiiall die in your fins: for if ye believe not that

I AM, ye fliall die in your fins."

Firft, The felf^exiftence of Jefus Chrift is de-

clared in thefe words, believe that I AM, that

I have exiftence in myfelf, and exift by a ne-

CclTity of nature : For I made all things, and

without me was not any thing made that is

made. I am the Creator, they are my creatures.

And the Creator muft exift in a different manner

from the creatures. All things are dependent

upon me, and have only a derived exiftence

—

>hey are, what I made thtm, and they continue,

as
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as long as I fupport them. No creature ever

came into life, without my power, and when I

take away their breath, they die, and turn again

to their dull; fo that they havt only a dependent

being, whereas my exiftence is neceflary and

'imderived. I AM is my incommunicable namq,

."fend what it means is my incommunicable attri-

bute.

,i Thus our bleffed Saviour is the great and eter-

nal I\,AM. He is Jehovah : for he exifts in a

different manner from all other beings and.

things, as the word Jehovah denotes. The

chriftian writers, as far as I know, are unani-

mous in their interpretation of this divine name;

tl>cy all agree that it relates to the exiftence of

the divine eHence, and is defcriptive of that inde-

pendent property, by which Jehovah has exif-

tence in himfelf, whereas all other beings and

things derive their exiftence from him. And to

this the vei^y j^ws aftcnt, acknowledging that

Jjehovah > fignifies
-

; the effence which neceffarily

fexifts.
,
This thetefore is a fettled point. Now

fiur Saviour is frequently called Jehovah in the

Old Teftament, and thereby the felf-exiftence of

the -divine nature is afcribed to him. Thus the

prophet Ifa. xliii. ii. I, even I, am Jehovah,

" aad befides me there is no Saviour.". There

was no jefus, .no Saviour but Jehovah: therefore

Jejioyah and Jefus are one. And again we read,

-*^ha,j>. ,;?.li,c£., 26. " AU flefti fliall kn,Qw. that : ;I: Jcf

3(i t U 2 " hovah
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" hovah am thy Saviour and thy Redeemer, the
" mighty one of Jacob." And the prophet Je-

remy, 1. 34. fays, « Their Redeemer is ftrong,

" Jehovah of Hofts is his name"—the name Je-

hovah belongs to the Redeemer ; it is his incom-

municable title. And fince it is agreed on all

hands, that Jehovah fignifies the felf-exiftent ef-

fence, confequently Jefus Chrift is felf-exiftent,

for he is Jehovah. This argument is, I think,

very clear and full, and the force of it may be

thus fummed up. Jehovah is felf-exiftent, but

Jefus Chrift is Jehovah, therefore he is felf-ex-

iftent.

In this fenfe our Lord fays in the text. If ye

believe not that I AM, that Jehovah is in me
of a truth, ye fliall die in your fms. I AM
cannot relate to his created being : all the fo-

phiftry of arianifm and focinianifm cannot wfeft

the words to fuch a fenfe, becaufe the Jews

could not but believe that he exifted, when they

heard him fay, I AM ; or if it was poffible to

difbelieve it, yet it would not have been a capi-

tal crime, unlefs he had been fomething more

than a created being : therefore the very reafon

of the thing proves, that he claimed f^ine man-

ner of exiftence different from human, and

which it is abfolutely neceflary for every man to

believe, unlefs he would die in his fms, and

fuffer the puniftiment due to them for ever. The

•tranflators have done great injury to this fcrip-

3 turc
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ture by inferting the word, he, I AM he, which

is not in the original, and by putting it in, they

have deftroyed both the fenfe of the paflage, and

alfo the force of the argument : for I am he,

ought to refer to fomething faid ; but it has no

reference, no fort of connexion, either with

what goes before or follows after. And there-

fore it is as abfurd to infert the word here, as it

would be in Exodus, where upon Mofes's en-

quiring for fome defcriptive name, by which the

Ifraelites might know that the God of their fa-

thers had fcnt him to deliver them, " God faid

« unto him, I AM THAT I AM, and thou

" flialt fay unto the children of Ifrael, I AM
hath fent me unto you." Would it not be

abominable nonfenfe to read the words, I am he

that I am he, and I am he hath fent me unto

you ? The learned world, Chriftians and Jews,

would not allow of this glaring abfurdity ; for

they have allowed that this paflage in Exodus is

expreflive of the felf-exiftence of the Deity.

I AM denotes the neceffary manner in which he

€xifts, and fince this is the meaning of it in one

part of fcripture, certainly it muft mean the fame

thing in every part of fcripture, efpecially when
it is ufed by that Perfon, who claimed to himfelf

all the attributes of divinity : and therefore the

meaning of the expreflion, if there was any ob-

fcurity in the ufage of it in the New Teflament,

may be clearly afcertained from its ufage in the

Old.
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Old. When God fent Mofcs to the Ifraelitcs,

with this divine name J AM, and when Chrifr,

who newr fcrupled to call himfelf God, affumed

the fame name I AM, certainly the fame v^-ords

fpoken on the fame fubjecl muft convey the fame

idea of felf-exiftence, and whoever is felf-exiflent

is the true God, but Chrift is felf-exiftent, there-

fore he is the true God.

When the Arians and Socinians are preffed

hard with fcripture arguments, they will allow

Chrift to be God in fome limited and reftraincd

fenfe of the word ; but they cannot bear to hear

of his felf-exifrence, becaufe' this makes him

equal with the Father, which they deny : for it

feems an infuperable difficulty to them, that he,

whom the fcripture calls a Son, fhould have the

fame felf-exiftence with the Father. This is a

ftanding objeftion with them, and with every

other fpecies of infidels, but this objection upon

the true ftate of the cafe vanifties at once : for it

is founded upon a very grofs miftake, both of the

nature of the doctrine, and alfo of the fcripture

explanation of it.

The nature of the doftrine is this. In the

unity of the divine efience there are Three Per-

fons equal in all pcrfe6tions and attributes, fo

that none is before or after other, none is greater

or lefs than another, but the glory is equal, the

majefty co-eternal. The Trinity in unity is thus

exprefted in fcripture, i John v. 7. "There are

" Three
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Three that bear record in heaven, the Father,

*' the Word, and the Holy Ghoft, and thefe

" Three are One." " One, fays the unbeliever,

how^ can that be ? How can three be one? that's

a contradiftion." If it be, it is a contradi£lion

of his own making : for unlefs they be Three in

the fame refpe£t as they are One, which opinion

could never be maintained by any man in his

fcnfes, then he muft take the contradiction upon

himfelf; and there may be, for any thing he

knows to the contrary, Three Perfons in one

edence, unlefs he can prove that the unity of the

effence abfolutely excludes perfonality. But be-

fore we can allow him this, he muft firft give us

a plain account of the manner of the exiftence

of the divine efTence, and muft demonftrate that

it cannot admit of any perfons in it ; which he

cannot poffibly demonftrate by the light of na-

ture. The moft acute and enlightened genius

is not equal to the fubject. It is as far above his

capacity, as the heavens are above the earth.

Let him foar aloft upon the ftrongeft pinions of

moral reafoning, and try to meafure infinity with

the longeft chain of metaphyfical argument, yet

when he came down from his towering flight,

he could give us no frefli intelligence concerning

the divine exiftence. The mode and manner of

it would be ftill unknown. We know that

there is an immortal fpirit united to the body

;

but does any philofophcr pretend to determine

the
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, the mode of the exiftence of this created fpirit ?

What idea can he form of it ? Whence does he

borrow this idea ? Or in what kind of language

wili he communicate it unto another? If he be

not clear in this more eafy point, how can he

form an idea of the mode of the exiftence of Jer

hovah ? Can he determine how an infinite fpi-

ritual eflence exifts ? What idea has he of the

manner of the exiftence of an eflence, which

was from eternity, and which was the firft caufe

of all other beings ? When unbelievers will

write upon this fubje£t, and fettle the mode of

exiftence of an uncreated eflence, then they may
fpeak with fome certainty upon it. But while

they are forced to confefs that they know not

the mode of the divine exiftence, and yet main-

tain that Jehovah cannot exift but in one Perfon,

is it not evident that their conduft is inconfiftent?

For the perfonality is founded on the manner in

which the eflence exifts ; this they do not pre-

tend to determine, and yet they deny the perfo-

nality of the eflTence, and venture their eternity

ypon it. Is not this conduft abfurd and irratio-

nal And will you then ever liften to what

unbelievers may aflert concerning the manner of

the divine exiftence } For they are indeed abfo-

lutely ignorant of it, and you may be aflured of

their ignorance, if you only afk them to account

for the manner of the exiftence of a created fpirit.

And when they give up this point, which they

niuft.
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mull, then urge this queftion to them. How can

you pretend to account for the manner of the

exiftenee of an infinite uncreated Spirit, after

you have owned that you cannot account for the

manner of the exiftenee of a finite created fpirit?

pven to pretend to it is a moft glaring abfurdity;

and therefore we may conclude, upon the foot-

ing of found reafoning, that there may be three

Perfons in the unity of the divine effence ; and

the fcripture pofitively maintains there are Three,

the Father, the Son, and the Holy Spirit, and

thefe Three are One. And
If nothing remain for the infidel to objefl to

the ftate of the doftrine, what can he offer

againft the fcripture explanation of it ? There

can be no difficulty but what arifes from the

names of the divine Perfons, Father, Son, and

Holy Spirit, and thefe have been a great handle

of objeftion, and are ftill with unbelievers, who
are fo blinded with their vices, that they know
nothing of the true fenfe and meaning of fcrip-

ture, but only look, into it for matter of cavil

:

they fuppofe, with ignorance common to infide-

lity, that thefe names were to give us ideas of

the manner in which the Perfons exift in the

effence, but the fcripture had a quite different

view in ufing them. The ever-bleffed Trinity

took the names of Father, Son, and Holy Spirit,

not to defcribe in what manner they exift as di-

vine Perfons, but in what manner the divine

Perfons
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P^rfons have afted for us men and for our falva-

tion. Thefe names were to give us ideas of the

diftinfil offices, which the Trinity had agreed to

fuftain in the oeconomy of our redemption. The
fcripture informs us, St. Paul frequently, Eph.

i. 4. ch. iii. II. 2 Tim. i. 9. Tit. i. 2. &c. and

I Pet. i. 20. that the covenant of grace was

made before the world, and the gracious plan of

man's falvation was fettled before he had his being.

According to the plan of this covenant, one of

the divine Perfons agreed to demand Infinite fa-

tisfaction for fin, when mankind fliould offend,

and to be the Father of the human nature of

•Jefas Chrift, and our Father through him ; and

•therefore he is called God the Father, not to

defcribe his nature, but his office. Another of

the divine Perfons covenanted to become a Son,

to take our nature upon him, and in it to pay

the infinite fatisfaclion for fin, and therefore he

is called Son, Son of God, and fuch like names,

not to defcribe his divine nature, but his divine

ofBce. Another of the divine Perfons cove-

nanted to make the infinite fatisfaction of the

Son of God effectual, by infpiring the fpirits of

men, and difpofing them to receive it, and there-

fore he is called the Holy Infpirer, or Holy Spirit,

and the Spirit of God, not to defcribe his divine

nature, but his divine office. The term Father,

Son, and Holy Spirit, are terms of cEconomy, and

are accordingly ufed in fcripture, to defcribe the

diaincl
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(liflincl parts, which the ever-blefled and adora-

ble 'i'rinity fuftaincd in our redemption.

I \vi(h it was in my power to explain the fcrip-

ture doftrine in fuch words, as you may all

eafily underftand. The doftrine of the Trinity

is the mofl: neceffary article of the chriftian reli-

giom, and we cannot take one fafe flcp in the

way to heaven without being clear in it. And

fince it is the very foundation of your faith, I

therefore intreat your more particular attention,

while I am confidcring it. The fcripture makes

no difference between the divine Perfons, except

what is made by the diftintl offices, which they

fuftain in the covanant of grace. The Perfons

are each equal in every perfection and attribute ;

none is before or after other, none is greater or

lefs than another ; but the whole Three Perfons

are co-cternal together and co-equal. And con-

fequently Chrift, who was from eternity co-equal

with the Father, did not make himfelf inferior,

becaufe he covenanted to become a Son, nor

did the Holy Spirit, Avho was from eternity co-

equal with the Father and the Son, make him-

felf inferior, becaufe he covenanted to make the

fpirits of men holy by his grace and influence.

Son and Holy Spirit ai-e names of office, and the

names of their offices certainly cannot leffen the

dignity of their nature, but fhould rather exalt

them in our eyes, for whofe falvation they con-

defcended to fuftain thefe offices. Our bleffed

5 Lord
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Lord was Jehovah, when he covenanted to be

made flefli, and to become a Son ; and the very

nature and terms of the covenant prove, that at

the making of it he muft have been a Perfon of

the felf-exiflent effence, becaufc he had thereby

fuch offices committed to him, as none but the

true God was able to fuftain. The whole oeco-

nomy and government of the world, from the

time of its creation to the final dilTolution, was

put into his hands ; and therefore the fcripture

exprefsly aflures us, that he created it, that he

governs it by his providence, that he redeemed

his people by his blood, and that he is to come

again at the laft day, in all his glory to judge it.

And he, who was almighty to create all things,

who was all-wife to govern all things, who had

infinite merit to redeem his body the church, and

who is to be God the Judge of all at the laft

great day, certainly this almighty, this all-wife,

this all-meritorious, and divine Judge, muft be

felf-exiftent. And being pofleffed of thefe offi-

ces, he might truly fay, I AM ; becaufe he

could not but have neceffary exiftence in him-

felf, who was the firft Caufe, and who gave

exiftence to every other being and thing.

What has been faid in defence of the firft

propofition in the text may be fummed up with

this argument. The divine eflence is felf-exiftent;

therefore the perfons in the eflence are alfo felf-

exiftent ; but Jefus Chrift is one of the perfons

m
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in the effence, for he is frequently called Jehovah

in the Old Teftament, and the New declares,

that he and the Father are one ; confequently he

is felf-exiftent ; from whence I raife this fyllogifm.

Whoever is felf-exiftent is the true God, but

Jefus Chrifl: is felf-exiftent, therefore he is the

true God. This is a plain argument, and is fo

evident upon fcripture principles, that I defy all

the Arians and Socinians in the world to anfwer

it ; for it feems as certain that Jefus Chrift is a

pcrfon of the felf-exiftent effence, as that there

is a felf-exiftent effence. Chrift is the great and

eternal I AM, true and very God, equal in all

things with the Father and the Holy Spirit, as

touching his Godhead ; and therefore to the

holy bleffed and gloriousTrinity, we afcribe equal

dominion, and honour, and worfhip, now and for

ever, according to the doftrine of the fcripture,

and the conftant pradtice of the chriftian church.

And
Let no perfon think, that this is a fpeculative

point. It is not an indiiferent thing, v. hether you

receive it or not ; but your eternal ftate depends

upon it, you muft receive it, or perifh for ever; for

whofoever diihelieves it fhall be damned. This

may found very harfli in the ears of free and candid

difquifitors, but I really cannot foften it. I am
not fond of thundering out damnation any more

than men in thefe moderate times may be of hear-

ing it, and you know that I very feldom have the

word
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word in my mouth ; but there is certably fucH

a thing as damnation, and the Almighty has

threatened to inflift it upon the deniers of

Chrift's divinity, and let men make ever fo light

of it, he will infallibly inflict it ; and therefore I

muft again admonifli.you, that whoever does not

believe Jefus Chrift to be felf-cxiftent, and there-

by equal to the Father, (hall be damned. And
does not the text declare the fame thing ? " They
" fhall die in their fins," and this is fo far from

being any thing fliort of damnation, that dying

in fin is the very lowed ftate of infernal mifery,

as I am to prove under the

Second propofition. " If ye believe not that

" I AM, fays Chrift, ye fhall die in your fins."

Dying in fin is a clear expreflion, whofe meaning

cannot eafily be miftaken. It denotes the nioft

dreadful ftate of departing finners, who have no

mediator or atonement in the world of fpirits to

which they are going, but they leave this world

with all the pollution and guilt of their crimes

upon the foul ; and when they appear before

the tribunal of infinite juftice, the horrid de-

formity and wickednefs of them will then be

manifeft ; they will, then have no robe to co^ er

the offenfive and naufeous leprofy of their inv

jpurities ; their abominable filthiuefs will then

break out, and how can the moft holy and pure

God look with delight upon thofe loathfome

lepers He declares he cannot. He is of purer

eyes
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eyes than to behold the leafi: iniquity. He can-

not behold thcra ; and therefore they muft be

fluit out of his prefencc, as the lepers were fliut

out of the camp ; and fince they never can be

made clean, they muft be flmt out- for even

Nothing can purge the confcience from fin, but

that offering which perfecteth for ever. This

alone cleanfeth us from all fin ; but this unbe-

lievers reje£t, therefore their fin remairieth. They

muft anfwer for it at the bar of juftice, and

whatever punifliment it dcferves they muft fuffer

it in foul and body, and if there be truth in God,

their punifliment be eternal. Thcfe are his own
words, at which one might reafonably think, the

heart of the moft obdurate infidel would tremble.

Ifa. xxxiii. 14. " Hear ye that are far off,

*' what I have done, and ye that are near ac-

" knowledge my might. The finners in Zion

" are afraid, fearfulnefs hath furprifed the hypo-

" crites; who among us (hall dwell with the

" devouring fire ? Who among us fh'all dwell

*' with e-verlafting burnings?" - Who fliall ?

Certainly they who die in their fins. • Siti firft

kindled thefe flames of hell, and finners muft

endure them. And the chief of finners, the

Arians and Socinians, muft dwell with the de-

vouring fire, and with everlafting burnings.

I have feen the deniers- of Chrift's divinity very

warm and angry at this ftate of the cafe, and

have heard them complain loudly of our want of

charity.
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charity. They do not love to be told of hell

torments, and they think it very hard, that they

(hould be fent to hell for a fpeculative point, (as

they foftly term rejeding Chrift's felf-exiftence)

quite an harmlefs opinion with them, a mere

fubjeft of debate and free enquiry. It may feem

very light to them, but it is in fa£l of the fame

confequence as denying the being of God ;

and if they will make their free enquiries and

debates about it, and after enquiring and de-

bating, rejeft it, they fhould remember, that they

do this at the peril of their lives. Denying

Chrift to be felf-exiftent is not a fmall crime, it is

the greateft that a man can commit ; for what is

it to deny the king's title to the crown ? Is it not

high treafon ? And what is it then to deny the

Godhead of the blcfled and only Potentate, the

King of kings, and Lord of lords ? Is not this

high treafon againft the fupreme Majefty of

heaven ? And when unbelievers deny the God-

head of Jefus Chrift, try to rob him of his felf-

exiftence, ere£t focieties on purpofe to ftab him

with their infolent blafphemies, and would pull

him out of his eternal throne, and then endeavour

what in them lies, to ftrip him of his divine

gloiy, degrading and finking him down into a

mere creature, and trampling under foot, as if

he were but drofs and dung, the moft adorable

God of heaven and earth ; What will you call

thcfc offences ? Are they not over-afts of open

rebellion
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rebellion and of high treafon ? And if the Icafl:

of thefe againft an earthly king would render the

offenders unnatural rebels and worthy of death,

muft not the crimes increafc in proportion to the

infinite dignity of the king, againft whom they

are committed ? High treafon againft the God-
head of Jefus Chrift, how niucbfoever unbelievers

may try to palliate it, is certainly an infinite crime,

and if God be true, it will meet with an infinite

punifliment ; for if ye believe not that I AM,
fays the fclf-exiftent God himfelf, ye fliall die in

your fins, and thefe unatoned for fliall not only

exclude you from the glories of heaven, but fliall

alfo juftly fentence you to the endlefs torments

of hell.

And this method of proceeding againft the

deniers of Chrift's felf-exiftence is not, as they

would infinuate, harfli, and rigorous, but is

founded in truth and equity ; becaufe every

man is a finner, and guilty in the fight of God,
not only by aftual, but alfo by original tranf-

greflion, " by the offence of one, judgment
" came upon all men to condemnation," and
therefore all men being under fentence of con-

demnation, want an atonement for their fins.

This atonement is required by, and is to be
made to, infinite juftice, and whoever makes it

muft be an infinite Perfon, capable of doing an
infinitely meritorious aft ; fo that he cannot be
any thing Icfs than a Perfon of the felf-exiftent

. efTence. If he were a creature of ever fo great

^ Vol. VI. X dignity,
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dignity, the very higheft in the rank of beings,

yet as he is but a creature, he could do no aftion

which could merit for another, much lefs which

could have infinite merit
; confequently he could

make no atonement to infinite juftice, and there-

fore unlefs Chrift be felf-exiftent, we muft all

die in our fins, and anfwer for them before the

tribunal of God : and the juft wages of fin is

death, death of the body to this world, and

death both of body and foul from God and

his glory in the next world, for ever and ever.

And this is indeed the melancholy cafe of

every infidel. He denies the virtue of Chrift's

merits to atone as God, and of courfe he can

have no atonement ; for nothing lefs than an

infinite Being can make an infinite atonement

;

and the infidel without fuch an atonement muft

be under the guilt both of original and a£lual

tranfgrefiion. He has no facrifice, no atone-

ment to propitiate the juftice of God the Father,

by whom a firm and fure decree has been in this

cafe made and provided, that " without fliedr

" ding of blood there is no remiflion :" But he

rejccls the merits of the blood of the Lamb of

God, which has been flied for fin, and which

alone can take away the fins of the world ; for

which reafon there is no remifiTion for him, but

he dies in his fins, with all the pollution and the

guilt of them upon his confcience, and when he

appears at the bar of juftice, he will find his

Judge a jealous God, and a confuming fire. And
how
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how -will he then be able to prote£t himfelf from

the wrath of the Almighty ? Offended Omnipo-

tence he cannot efcape, he cannot refift, and who

can fay what a degree of mifery offended Om-

nipotence will infli£l ? Oh it is a dreadful thing,

beyond imagination dreadful, to fall into the

hands of the living God ! and whoever rejefts

the divine merits of Chrift's atonement, will feel

his everlaftingdifpleafure : for after reje£ling them
*' there remaineth no more facrifice for fins, but a

*' certain fearful looking for of judgment and fiery

*' indignation, which fhall devour the adverfaries.

" And if he who defpifed Mofes's law died

" without mercy, under two or three witnefies :

" of how much forer punifhment,fuppofe ye, fhall

*' he be thought worthy, who hath trodden under

" foot the Son of God"—hath trodden under

foot hisdivinity (as all infidels do), hath trampled,

and even llamped upon the glory of the felf-

cxiftent God, as if he was fomething bafer than

a worm, " and hath counted the blood of the co-

*' venant, wherewith he was fanftlfied, an unholy

" thing, and hath done defpite unto the Spirit of

" grace."—Doing defpite unto" the Spirit of

grace is the laft flage of infidelity, and may the

^almighty God keep every one of you from it, lefl

you fliould die in your fins and perifli for ever.

I chofe to finifli the fecond propofition in the

text with thefe ftriking words of St. Paul,

(Heb. X. 26, 27, &c.) becaufe they are clear and

X 2 full
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full to the point, and exprefsly declare the judg-

ment and fiery indignation, which every one will

meet with who treads under foot the Son of God.

Let the infidel confider, whether he does not tread

him under his feet, when he ridicules the almighty

Creator of tlie world, and with treafon blacker

than ever was l.atched in hell, tries to rob the

eternal God of his divinity. Does not he ac-

count the blood of the covenant an unholy thing,

who fets no value upon the mofl: precious blood

of the Lamb of God ? And muft not he die

in his fins, and rife from the dead in his fins,

and appear in his fins at the laft great day, and

go with his fins to the place of eternal punifli-

ment, who contrary to God's decree has refolved

to put his trial upon this iffue, that without

Ihedding of blood there may be remilTion ? Be-

fore any rcmifiion can be obtained, there muft

not only be blood flaed, but alfo blood of an

infinite value, and there cannot be infinite value

in any facrifice, except in the precious blood of

Chrift, as of a Lamb without blemifh, and

without fpot. The merits of this unblemifhed

and fpotlefs Lamb the infidels deny, whereby

they reject the only method vihich God has

appointed for the remiffion of fins. This crime

approaches fo very near to doing defpite to the

Spirit of grace, and to grieving and quenching

him, that my heart mourns for thefe deluded

men, and I cannot but wifli they were as much

concerned
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concerned for their own falvation, as I ain for

them. I fee their guilt, to which they are blind.

I fee their danger againft which they (hut their

own eyes. I behold them ready to die in their

fins, and the pit of deflruflion open to receive

them, they are on the very precipice, and in a

moment may fall into hell. My dear fellow-

creatures, would to God I could call you fellow-

chriftians, if you have any love left for your

immortal fouls, flop and confider. Pray God to

open your eyes, that you may fee your danger.

O ! fee how near you are to the pit ! If you take

one ftep more, you may perifli for ever. And
why will you choofe eternal mifery ? I call upon

and intreat you, while there is yet a poffibility of

efcaping it, to awaken your hopes and fears : if

it be given you to throw down your arms and

fubmit, ftill you may find mercy. For he

is gracious and full of compaflion. He has gifts

for men, even for the rebellious. He can give

the Spirit of wifdom in the knowledge of him-

felf. Afk, feek, and you fliall find faith and re-

pentance from his fovereign grace. With him

is plenteous redemption. O that you may from

your own experience acknowledge him to be a

God almighty to pardon. And if none of thefe

motives prevail with you to open your eyes, may
he, who commanded the light to fliine out of

darknefs, fliine into your hearts, to give the light

of the knowledge of the glory of God in the

face of Jefus Chrift.

And
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And nov/ having gone through the argument,

I intreat you, my brethren, to give me your fa-

vourable attention, while I am endeavouring to

make fome improvement of what has been faid,

and to bring it home with power and conviction

to your hearts. The fcripture which we have

been confidering is mofl: awful and folemn, and

holds out to us a doftrine of eternal importance,

viz. that we muft die in our fins, unlefs we be-

lieve the felf-exiftcnce of Jefus Chrift. This doc-

trine I divided into two propofitions ; under the

firft it was propofed to prove that Jefus Chrift is

a perfon of the felf-exiftent eflence, from whence

it followed, fecondly, that every one muft die

in his fins, unlefs he believes Chrift's felf-ex-

iftence. And if fcripture and fair argument

could prevail againft men's prejudices and fins,

thefe two propofitions would appear as evident

as the fun at noon-day. Indeed they do appear

with complete evidence to every true chriftian ;

and I openly declare, that I am as fully con-

vinced of the felf-exiftence of Jefus Chrift, as I

am of any matter of fatt, and therefore with this

full convi£lion upon my mind, it was incumbent

upon me to fpeak with great opennefs and free

dom to thofe perfons, if there be any of them

among you, who deny the felf-exiftence of Jefus

Chrift. And I hope he will fecond my intreaties

with his grace, and accompany them with his

divine bleffing, while I am calling upon you

once
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once more to confider and to weigh impartially

the arguments which have been now laid before

you. They contain a very fmall part of the

evidence for our Lord's divinity. The fcripture

has offered us feveral proofs, which have not

been at prefent touched upon ; but I hope

enough has been faid to convince you, if your

minds lay open to convi6iion. The great infidel

objeftion againft Chrifl's felf-exiftence is taken

from the unity of the divine effence ; this unity

we allow, for it is written, Deut. vi. 4, " The
** Lord our God is one Lord, Jehovah our Aleim

" is one Jehovah but then we maintain that

the unity of the effence cannot exclude perfon-

ality, unlefs it could be demonftrated, that the

manner in which the effence ej^fts will not ad-

mit of any perfons in it. But this you cannot

demonftrate. It is impoffible to demonftrate it

;

becaufe you do not know the manner of the ex-

iftence of any fpiritual being, and confequently

it is impoffible for you to demonftrate, that the

fcripture account of perfonality is falfe, and yet

at the peril of your eternal faivation you will

venture to deny what it is impoffible you fiioukl

difprove. Do you not fee what an inconfiftent

and abfurd part you herein a61: ? Do you not

openly fight againft reafon, as well as againft

fcripture and your own happinefs? You have

not the fliadow of an argument againft Chrift's

divinity, and yet you are not afraid to com-

5 init
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mit.bi<h treafon againft his fupreme Majefty
who is almighty to punifh. Why, my bre-
thren, uill you fight againft the 'Ahnighty ?

Rebel no longer, throw down your arms, fub-
rait to J( f ,s, proftrate yourfclves before him, and
acknowledge him to be the felf-exiftent God
And

Let it be no hindrance to your owning his

divinity, that the fcripture calls him a Son, Son
of God, Son of man. Sec. for Son is a name of
office, and not of nature ; it is not to give you
an idea of the manner of his divine exiftence,

but of the nature of his divine aftions. He was
the true fclr-exiftent God ; he was Jehovah from
eternity, but he took the name of Son, when
he covenanted ^o become a Son, and to be made
flefli for us and for our falvaiion ; fo that it is a

name of oeconomy, dcfcriptive not of his nature,

but of his office. This is the fcripture do6trine.

And there is not one infidel obje^ion againft the

felf-exiftcnce of Jefus Chrift, but what may be
eafily folved upon this ftate of the cafe. I in-

treat you therefore to examine it carefully, and
if you will give it a fair hearing, laying all pre-
judice afide, you will not be able to refift the
force and evidence of it.

But if you will fliut your hearts againft con-
viaion, rooted and grounded fo deeply and
ftrongly in infidelity, that no arguments can
move you, yet if fcripture has loft its influence,

will
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will not (clf love make fome imprefHon upon

you ? When the danger draws near, and your

own fouls are ready to pcrifli, ccrtahily you

ought then to begin to be concerned for your

own welfare. x\nd does not the danger come

near enough to ftrike your fears, when yon are

dying in your fins? when you are guilty of a

crime, the certain confequence of.which (unre-

pented of) is everlafting inifery ? And if Jefus

Chrift be not your God, you will have no atone-

ment, no Mediator after death, but muft anfwer

for every fin, which you have committed, at the

bar of infinite jufiice, and you may read your fen-

tence among the records of infallible truth—
" The unbelieving fliall have their part in the

lake v^hich burneth with fire and brimftone i

^' which is the fecond death," (Rev. xxi. 8.)

This fcripture will as furely be fulfilled, as God
is true ; and he will be almighty to fulfil it in

your deftrusStion : for are you not unbelieving ?

Do you not difoelieve the firft article of the chri-

ftian faith ? And why then fhould you hope to

efcape the punifliment here threatened to un-

belief? You have no reafonable hope. God,

who cannot lie, mufi: execute his tbreatenings.

And do you think it prudent and fafe to make

the trial, whether he be a God of truth? if you

believe not, yet he abideth faithful. If you deny

him, he alfo will deny you. And when he dif-

owns you for his, juftice muft feize you and de-

liver
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liver you over to. the tormentors, that this fcrip-

ture may be fulfilled in your punifliment. Oh !

my brethren, if your fouls be dear and precious

in your own eyes, do not choofe hell torments ?

Why will you die in your fins, and go delibe-

rately into the lake, that burneth with fire and

brinillone for ever ? Might not one infer from

your conduct, that you were in love with hell ?

For you cannot prove that Jefus Chrift is not

God. It is impollible to prove it ; and why then

will ye deny his divinity, and with overt-acls

of high treafon attempt to rob him of his

eflential glory ? Why will you aft fuch an ab-

furd, fuch a wicked part, and deftroy your-

felves ?

If I have not been able to offer any thing fuf-

licient to awaken and convince you, I have

therefore more reafon, in the laft place, to pray

for you. And I am fure all believers will join

heartily with me in prayer to God for your con-

verfion. We cannot but mourn over your pre-

fent guilt, and your approaching ruin, and pour

out our requefts before the throne of grace for

you, becaufe we are affured, that you have de-

parted from the living God. And let us now,

my chriftian brethren, conclude, as we alwa3's

begin, with looking up to God for his bleffing,

that our labours may not be in vain in the

Lord.

O moft
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O moft adorable Jefus, our Almighty God

and Saviour, who haft declared, that unlefs ye

believe that I AM, ye fliall die in your fins, we

blefs and praife thee for giving us grace to be-

lieve in thy felf-exiftence. Keep us, webefeech

thee, ftedfaft in this faith, and grant that it may

not dwell in our heads, and reft there as a fpe-

culative point of fcience, but enable it to operate

upon our hearts, and reft there to produce in us

all thy fweet and heavenly tempers, making us

holy as thou art holy. And, O Lord be pleafed

to awaken and convert all the deniers of thy divi-

nity, and convince them that thou art a God in-

deed, by the happy work of thy good Spirit up-

on their hearts, turning them from the error of

their ways, and bringing every one of them into

thy flock, that we may become one fold under

one Shepherd ; and may with one heart and voice

give thanks and praife to the Father, Son, and

Holy Ghoft, the holy, blefted, and glorious Tri-

nity ; to whom be equal honour and worfhip,

and dominion^ now and for ever. Amen,
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SERMON I.

Psalm Ixxxvii. 7,

All my fprings are in thee.

E are called upon, at this time, to cele-

brate the birth day of Jehovah Jefus—God ma-

nifeft in the flcfli—A day which the Lord hath

made famous for ever. Big with miracles : big

with bleflings. It was the great purpofe of the

covenant of the eternal Three, that one of the

divine perfons fliould be made man, and that

thereby every perfe6lion of the Godhead fliould

fhine forth in its full glory for evermore. When
it was proclaimed in heaven, " Let all the

" angels of God worfliip him," the elect angels

bowed with thankful hearts to the infinite con-

defcenfion of Immanuel. They bleffed and wor-

fliipped him for humbling himfelf to be made

man : and when in the fulnefs of time he was

born of a woman, then the whole multitude of

the heavenly hoft came down to keep his birth-

day, praifing God, and faying, " Glory be to

" God in the higheft, peace upon earth, and

" good will towards men." Such was the an-

gels
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gels hy-nn. So fweetly did they fing their God
and ours. O that we may find fome of the

fame fwcetnefs and melody in our fouls ! May
we fo meditate upon the birth of our deareft

Lord, that our faith may be exercifcd upon it,

and we may enjoy its rich bleffings in our hearts,

and in our lives.

And to this end I have chofen an hymn, com-

pofed upon this joyful occalion. The Pfalmift

is led in Spirit to fee the future birth of Jehovah,

and he is ravitlied with the happy profpe£t. We
read of many kings who defired to fee God in-

carnate. David was one of the many. He faw

it by faith, and was glad. His foul was in rap-

tures within him, and he fpeaks of the coming

of God in the fleHi, juft as Zacharias did when

he had him in his arms. They both had him

dwelling in their hearts, and that made them

Ipeak with their mouths with fo much affection.

Zacharias had lived to a bleffed time. He faw

the Lord Chrifi:, and took him up in his arms.

He wanted to fee nothing more upon earth—
" Now, Lord, letteft thou thy fervant depart in

*' peace : for mine eyes have feen thy falvation."

David faw the fame with the eyes of his faith,

and experienced that all hisfprings of grace and

glory were in the incarnate God. In him, as the

fountain-head, the infinite ocean of life and com-

fort, and from him flow the ftreams—all of

them—whatever can do any good to a poor fin-

2 ner
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ner in time or in eternity, it is all in and from

God manifeft in the flefli. All my frefh fprings

are in thee. Bl^flings on his dear love, that he

has enabled one to believe this, and in a meafure

to enjoy it. O may your fouls blefs him, toge-

ther with mine, and may a frefli fpring of his

grace flovc into your hearts, to increafe your

faith and your enjoyment of his precious falva-

tion, while I am,

Firft, Endeavouring to open the meaning of

the pfalmift's words, and then.

Secondly, To bring the doftrine, which they

contain, into practice and experience.

I. A (hort view of the pfalm will be the befl:

way to come at the meaning of our text. The
fubje£l is the birth of Jefus, from which bleff-

ings are derived to his people—great--number-

lefs—everlafting bleflings. The title prefixed, is,

" A pfalm to be fungby the fons of Korah,"

i. e. of fallen man. Korah fignifies the ftate in

which trees are during winter, when ftript of

their verdure and fruit. In the fame fenfe it is

ufed for the bald head, when age or ficknefs have

deprived it of its glory, and left it without hair.

This is a lively defcription of fallen man. He
has loft his priftine beauty and fruitfulnefs.

Whenheleft God, and turned to his own ways, he

became like the trees of the field in winter, from

which the genial warmth of the fun is with-

drawn, or like the head, which by the abating

Vol. VI. Y '

of
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of the natural heat and vigor, is left naked and

bald. But being brought to a right fenfe of

this, and finding himfelf ftript of all the glory

which the firft Adam had in paradife, he has

been led to feek the reftoration of his nature,

and has obtained of the fecond Adam, the Lord

from heaven, a much better ftate than he had

loit. Every fuch perfon is entitled to fmg this

facred hymn, and he is called upon to do it.

The name of the perfon, whom he is to cele-

brate, is not mentioned at firft, but is foon dif-

covered by the charaft^r given of him.

V. I. " He fliall have his foundation upon the

" holy mountains."—He fliall be built up, and

his feet fliall ftand upon mount Sion. The tem-

ple, which was founded there, was the type of

his humanity. An infallible expofitor has fo

explained it. " Deftroy this temple," fays

Chrift, " and in tliree days I will build it up."

But this," St. John declares, " he fpake of

" the temple of his body." It was as certain

he would have a body prepared for him, as the

temple had a foundation upon Mount Sion, and

he would infallibly appear to fulfill every thing

there typified of him, by which means his Fa-

ther would become the Father of all his people,

as it follow- 3.

V. 2. " Jehovah lovcth the gates of Sion

more than all the dwellings of Jacob."—He
loveth Sion for the fake of Sion's king, the Son

of
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of his love, who was there to appear. The Re-

deemer fliail come to Sion. And of his coming,

of what he was to be, and to do, and to fufFer,

the temple and its fervices were inftituted figns

and types. On his holy l^ill he had placed his

fanftuary : there was his vifible prefence in the

holy of holies : and there God had determinedj

in very deed, to dwell with men on the earth.

For thefe reafons he had marked out Sioh with

his fpecial love, and had ftiled her the city of

God.

V. 3. " Glorious things are fpoken of thee,

" O city of God. Selah."—The church is called

the city of God long before, and long fince, the

congregation of faithful people worfliipped upon

Mouat Sion. We read ofAbraham, and the other

heirs of promife, that they looked for a city

which hath foundations, whofe builder and

maker was God. And St. Paul fpeaks of the

church of Chrift in the very fame terms ufed in

this pfalm. " Ye are come," fays he, " to be-

" lievers, to Mount Sion, to the city of the liv-

" ing God, to the heavenly Jerufalem, to the

" general affembly and church of the firft born,

" whofe names are written in heaven." The city

of God then is this one true church ;
part of the

congregation is triumphant ; part militant here

on earth; part not yet brought into being; but

all the parts make up the whole. They were all

given by the Father to the Son. The Son ac-

Y 2 cepted
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cepted them, and wrote all their names in his

book, and for them he lived and died. The
Holy Spirit in due time calls them effeaually,

and brings them by believing the Son's falva-

tion, to enjoy the Father's love in time, and to

Ihew forth the praifes of Father, Son, and
Spirit, in the City of our God, for evermore,

Selah : exalt him, take notice that ye exalt him
for this ; and remember, whatever glorious things

are fpoken of the church, all the glory muli be af-

cribed to its head and king—God over all, blelTed

for ever. BlelTings on him that he has a church.

Eternal blefllngs will be his for gathering his

church out of all nations : for fo it foUow^s m
his own words.

V. 4. " I will caufe it to be remembered by
" them who fhall know me in Rahab and Ba-

" bylon ; behold Philiftia, and Tyre, the people

" of Ethiopia: this name was born."—The name
is the fame as the word, who was made flefli,

God incarnate, and who will have a people in

all thefe lands. They rtiall know him, and he

will make them remember, that Jehovah was

manifeft in the flefli for them. He vt^as born in-

deed in Judea. There they faw his glory ; but

he was alfo a light to lighten the Gentiles. His

churchy before he was born, his church, fince

he was born, has an equal right to his nativity.

Rahab and Babylon, Philiftia and Tyre, the peo-

ple of Ethiopia, and the people of England, can

5 fay.
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lav, " The name born in Judea is our Saviour,

" and our God," and we rejoice with all the

friends of Sion, that he was born there.

V. 5. " And of Sion it (hall be faid, a per-

" fon and a perfon," God and man, " Hiall be

" born in her, and he himfelf, the Moft High,

« fliall perfe6tly eftablifli her."—O what a glo-

rious fubjeft of praife is here ! The name born

is wonderful. He has two natures in him. Per-

fc£t God, and perfe£l man, in one Chrift. He
was born in Sion, in the Jewifh church, and

therefore born that being man, he might live

and die for man, and being alfo the Moft High

God, he might give infinite value and dignity

to his life and death. What mercies are thefe !

Who can tell the number, or the greatnefs of

them ! God incarnate—born to fave, to favc

finners—the worft and vileft—to work out falva-

tion perfectly, and then perfe£ily to apply it

:

and that nothing might be wanting for their

eftabliOiment in the faith, he himfelf, the Moft

High, has undertaken to keep them, by his

mighty powerj till he bring them to eternal fal-

vation. O blefs the Lord with me, my dear

hearers, and let us magnify his name together,

both for the mercies themfelves, and alfo for the

provifion made for them in the everlafting cove-

nant, which is the next point in the hymn.

V. 6. " Jehovah did record it, when he was
" regirtering the people, That this name was to

" be
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" be born."—It was the great council and pur-

pofe of the eternal Three ; it was entered in the

records of heaven ; and it was revealed in the

great charter of grace, that this wonderful Per-

fon (hould be born—Immanuel—God with us.

To his birth Jehovah had refpeft, and confidered

his undertakings for his people, when he regif-

tered them in the court of heaven, and enrolled

their names in the book of life. God incarnate

is the head of his body, the church ; he is the

lirft born among his many brethren ; he was firft

chofen, they were chofen in him ; he the head

of all election, they the members under him ; he

born for them, therefore they have a new birth 5

he hved for them on earth, therefore they live

with him in heaven ; he died for them on the

crofs, therefore they cannot die under the curfe

of fin ; he is in the fulnefs of glory, therefore

they fliall be glorified together with him. In all

things he muft have the pre-eminence, and he

richly deferves it. What a debt! who can count

the fum you owe him, whom he has ennobled,

made the brethren of Immanuel, and in him

fons of God, regiftered as fuch with the Father's

own hand, and declared to be his acl and deed ;

the regifter given to the Son, and called the

Lamb's book; every name in it as dear to him

as the apple of his own eye, and will be kept

with equal care and love. His almighty power

guards the regifter; he will not fiifTcr any blot

in
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in it ; not a name altered ; not a name loft.

Oh what mercies are tbefe ? Who, who can

count the fum of them ? My friends, has tlic

grace of God bellowed them upon you ? Do
you believe Jefus was born for you ? He was,

if your dependance be on his holv life for your

rightcoufnefs, and on his precious bloodllicdding

for your pardon. And think then what Chrift-

mas is to you! what a feftival of joy and thank-

fulnefs ! See that you make much melody in

your hearts unto the Lord. O fmg unto him,

and praife him ; join all your brethren in earth

and heaven, who are now giving honour and

glory to God and the Lamb; for with this ftrain

our hymn concludes :

V. 7. "And the fingers, as well as the per-

" formers on inftruments fliall fay. All my
" fprings are in thee."—All good flows from

God incarnate; he is the fountain head of grace

and glory : and whoever upon earth is receiving

out of his fulnefs, he is ready with the melody

of his heart, and with the concert of his lips and

life, to afcribe every good to the birth of Jefus.

AH my fprings, fays he, are in thee; every ftrcam

of comfort flows from thee. Thou art the fruit-

ful fource of my every blefTmg. O give me,

Jehovah Jefus, give me deeper humility, that I

may with better praife be exalting the God of

my falvation. And whoever is receiving out of

the fame fuhicfs in heaven, he is perfeflly con-

vinced
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viiKecl that aJl liis fprings are in God Jefus. It

is the one employment, the very higheft bleffed-

nefs of the redeemed of the Lord, as they arc

receiving freA mercies, to be ever returning

them back in thankfulnefs. This is their very

heaven. All the harpers, playing round the

throne with their golden harps, ftrike their

higheft notes to this heart-felt truth, " All our
" fprings are in thee. Whatever brought us

" here, whatever we are here, is entirely from
" thee: our royal crowns, our falvation robes,

" our palms of everlafting victory, our perfect

" conformity to God, and our perfeft enjoyment

" of God, all, all is from thee, our deareft

" Immanuel. This fatisfying joy of heaven,

" great and endlefs as it is, yet is but a ftream

" out of thy fulnefs ; all fprings from thee ; to

" thee be the glory for ever and ever. HaDelujah.

" Angels, and the church of the firft born fay

" Amen."

Such is our Chriftmas hymn j and what do you

think of it, my dearly beloved } You have

heard that it is a fong of praife for a birth,

which brought with it every blefhng of earth

and heaven. Your title to, and your enjoyment

of all good come to you by the nativity of Jefus.

Do you then read your title clear, and is your

enjoyment happy ? Are you now drawing your

comforts frefti from this fpring head ? O that

you may confider it, and be pleafed with it, as

the
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the blefTed Trinity were. Heaven beheld it, and

fmiled again on man, finful man.—Juftice faid.

There I am fatisfied, yea I am well pleafed.

—

Truth looked down, when this heavenly plant

fprung out of the earth, and faid. He will vin-

dicate mine honour ; the finner may be faved,

and yet I fliall be true in all my favings. Mercy

and truth met together; Righteoufnefs and peace

kiffed each other. Every offended attribute

looked with delight on his birth, and faw that

they fliould be infinitely and everlaftingly glori-

fied in faving fmners. O blelfed Chriftmas day !

what a feftival was it in heaven ; and when the

fmner looks upon this birth by faith, it is a hea-

venly fellival to him upon earth : he fees a Child

born, and a Son given for him, who is alfo the

almighty God ; and he is fatisfied with the obe-

dience and with the facrifice of his divine Sa-

viour. His confcience is at peace ; his heart is

happy ; he refts in his love ; enjoys his Jefus, and

walks in fweet friendfliip and holy fellowfliip

with him, feeking to cultivate a nearer and

clofer intimacy by faith, till Jefus bring him to

full enjoyment in glory.

But the improvement of thefc truths deferves

a more particular confideration. I proceed there-

fore to the

Second head of difcourfe, which was to bring

the doftrine, contained in our text, into practice

and experience.

The
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The doQrinc is this—The birth of Jefus Chrift

is the fpring of all bleffings in time and in eter-

nity ; it is the fountain from which flow all the

ftreams of grace and glory. From which doc-

trine I would draw thefe two inferences.

Firft, If God had not been incarnate, fmners

could have had no good ; and

Secondly, All good comes from liis birth

—

" All my fprings are in thee."

1. When fin entered into the world, there was

nothing good left in it, and from that day forward

no good was to be found, but from the birth of

Jehovah Jefus. A finner may feek it elfewhere.

Every finner does : for indeed all fm confifts in

turning from Gcd our Saviour to fomething elfe,

and in Iceking that happinefs in it, which is only

to be found in him. The one good thing for the

fons of men is Jefus. And nothing can do them

the leaft good, till they be pardoned fmners in

him, and partakers of the Father's love through

him. Now look round the creation, my beloved

hearers, furvey every obje£l, which flatters you

with promifed good. Examine it narrowly, and

before you believe its flatteries, afk it
—" Thou

" fecming delightful creature, canfl; thou pardon

" my fins, and fave me from hell }" If it fpeak

the truth, it will reply. Not I, who can forgive

fin but God only ? Well then, if you have finned,

and being under the wrath and curfe of God, a

pardon mufl: be had, or clfc you are ruined for

ever.
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ever, what fliould you be fceking firft, what

iliould you be happy in obtaining, but a pardon ?

Away with all fond hopes of fenfual pleafures,

or earthly poiTeffions, or the efteem of men ;

what good can thefe, what good can all tin;

world do you, if you fliould die unpardoned,

and the wrath and curfe of God ftiould juftly

fall and abide upon you for ever ? O think on

this, and when pleafure puts on its fweet fmiles,

and with a bewitching face fays—^" Come, take

" me to your bofom—O what a paradife of dc-

5' light will I give you, only try me, and you

5« will find a very heaven in mine embrace."

Keep off, thou fair tempter ; Anfvver me—Doft

thou come with a pardon for my finful foul, and

art thou the heavenly meflengcr of this good

news ? O no—every delight, amufement, diver-

fion, whatever miftaken man have ftamped the

name of pleafure upon, they did it for this very

reafon ; becaufq it keeps them from feeling their

fins, and from feeking the pardon of them. So

was Dives deluded, he was gay and jolly : every

day was a feaft, and every hour brought fonie

frefli entertainment. He did not feel his fins,

till he felt their punifliment : but now the re-

membrance of his pleafures makes his torments

more tormenting. Young people, take warning

from him. If pleafure was on God's fide, it would

fay to you—Don't you look at me for happi-

;pcfs—don't expedl it from your fenfes—It is in

I Jcfus
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Jefus—all the fprings of true pleafure are in him.

Old people, don't let the world deceive you ; all

is emptinefs, and will prove vexation, which

leaves you unpardoned : go where you will in

queft of happinefs, you will be difappointed, till

you come to Jefus. Your appetite will increafe

by running after the creature, and your thirft

will grow more painful. You will contra£l frefti

guilt, and lay, up fuel for greater mifery. The

Lord God convince you all of thefe truths. O
that you may feel the importance of them, and

may be fatisfied, that nothing can do you any

good, unlefs you are pardoned finners in Jefus,

and made happy believers in him.

What does Chriftmas return for every year,

but to preach thofe leffons : and if you have

never fpent one Chriftmas in learning them, O
may the Lord God now open your ears to hear

the voice of truth. Pray, mind, fm is your

mifery. Jefus is the only Saviour. He was born

to fave. He took this deareft of all his names,

and was called Jefus, becaufe he was to fave his

people from their fuis. This falvation you want

—every one of you want it alike—you are loft

for ever without it. Sirs, what then do you in-

tend to do
I

Will you come, and honor his

birth-day, by putting in for }our fliare of his

falvation Are you really fenfibie, that you want

it, and are you indeed feeking it ? Thanks be to

him, if he has put this into your hearts. May
he
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be fprcad the glories of liis nativity, and endear

himfelf to your fouls by giving you this day to

believe in him. O that his Spirit may make

this fuch a Chriftmas as you never knew

before—May he enable you by faith to keep

the feaft with gladnefs, and to experience your

own intereft in the bleffings of the birth of

Jefus.

Is there any one here thinking' th" •— Let

" them draw their comfortr. .a Chrift who will,

" I know of another fpring, and to it will I go—

I

" am quite eafy and enjoy myfelf in m\ prefent

" way of life, and I have no defire to change it,

" I'll keep my Chriftmas juft as I ufed to do, and

" I'll be as merry, and as happy as I can." Poor

deluded mortal ! what ! art thou eafy in thy

fins, and happy in the enjoyment of them—eafy

and happy without a Saviour, without a pardon ?

Canft thou fport and play on the very brink of

endlefsruin? O defperate delafion ! Why man,

is not thy cafe bad ? Thou art in danger, but

infenfible of it. Indeed there is but one cafe

worfe. Thou art living as they did, who are

now in hell. They went on thoughtlefs in fin,

till vengeance overtook them : and thou art

treading faft in their fteps. May God ftop thee

by his grace ; may he fave thee from deftru£lion,

and beftow freely upon thee the blelhngs, which

believers receive from the birth of Jefus ; which

is the next pradlical remark.

God
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God incarnate is the fountain head, and

all the fprings are in and from him. Tills is the

tctlirnony of the Father concerning his Son— all

fcripture confirms it—beHevers in all ages have

experienced it—and it comes to day with a fea-

fonablc addrefs to your hearts, and to mine. Do
tre experience it ? Can each of jou fay of the

incarnate God, as David does? " All my frefh

" fprings are in thee." Come, firs, to a free

inquiry : and let the word of God be our guide.

To what fprings do you go for your comforts and

bleflings ? Do you fetch all from the finiflied

work of the God-man ? Are you trufting to his

blood for pardon, to his righteoufnefs for accept-

ance, to h.is power to keep you, and to his love

to blefs you ? And wculd you, God helping you,

draw every good from Jefus, and have it frefli,

grace for grace, out of his fulnefs r Does your

eonfcicnce fay—" This is my faith, here I reft

" my foul : on the atonement and obedience of

" Immanuel, I place my dependance, and I re-

" nounce every otlier hope r" Then upon the

warrant of God's word you may conclude, that

Jefus is yours. He is your Saviour. Your faith

in him is the operation of his own Spirit, and

your title to him and to his fulnefs is certain. O
praife him for this unfpea^able gift ; and wait

on him for grace to keep vour evidences clear,

that you may fee without doubt or wavering,

ycur right and title to Jefus, and may therefore

be
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be making free ufc of what God lias freely given

you in him.

This was the prophet's experience. He not

only knew the fprings of grace, which are in

Jefus, but he alfo enjoyed them. It pleafed the

Father to lay up all fulnefs of covenant bleflings

in his Son, as God-man. It pleafed the eternal

Spirit to witnefs this in the fcripture, and to feal

his witnefs upon the hearts of believers, enabling

them to come to this fulnefs, to live upon it, and

to be fatisfied with it. Thus the blefled Trinity

by a free grant have made over this fulnefs td

every one that believeth. They have laid it all

up in king mediator for ufe. Believers, you

may draw as much water as you pleafe out of

this well of falvation. The greateft honor you

can do it, is to take the water of life freely, and

abundantly. It is given to you as your property
;

and a man may certainly make free with what

is his own. The fpring-head is yours, the ftreams

are yours—ye are heirs of God, and joint heirs

with Chrift—you are put into pofleffion of this

vaft eftate, and it is expe£led of you, that you

live (like a king's fon) upon the income.

This is the good old Chriftmas keeping. It is

enjoying the bleffings of Chrift's birth. It does

not confift in feafling and dancing, in diverfion

and pleafure, in cards and plays, but in living

by faith upon the fprings of grace, which are in

Chrift Jefus. A true believer is now partaking

of
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of them. He talles their fvveetnefs. He is feci

and nourifhed with their "confolations. He has

as real communion with Chrift in his heart, as

he has with the things of this world in his

body. He aftually receives out of Chrift's ful-

nefs ftreams of grace, and being refreflied with

them, he feels himfelf happy in the well-fpring

of his falvation.

My friends, would you put fingular honor

upon this day, then follow the prophet's exam-

ple. Whatever bleffing comes to finners from

the Saviour's birth, fee that you enjoy it : make

ufe of the fprings which are in him : you want

them all. And you know, a thirfty man does

not want water to look at, but to drink. Go to

the fpring-head, and drink freely. Apply its

healing ftreams for all the purpofes of falvation,

and continue fo to do from day to day, never

give over receiving out of the fulnefs of Chrift

grace for grace, till you receive out of it glory

for glory.

Are you made alive? He is the fountain of life:

he was born, that you might be born again. When
you look back, and furvey what you was once,

and now fee, how he has quickened you from a

death in trefpafles and fins, O remember what

you owe him for the exceeding riches of his

grace. The water of life, the quickening influ-

ence came from his fulnefs. The water which

followed the Jewifli camp, flowed through the

rock.
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l"ock, and that rock was Chrift—through Chrift

came that fovereign ftrcam, which made you

alive—through Chrift it flows on : the diftin-

guifliing grace that keeps you alive, ftill flows

through the rock Chrift. Keep this frefli upon

your mind : you are indebted for the free gift of

life, with every comfort of it in earth and heaven,

to the birth of Immanuel. Let the experience

of this, encourage you to truft in him ; he has

made you alive, and becaufe he lives, you flaall

livealfo. It is his mind and will, that the

ftream fliould never be dried up : from whence

it flows, thither it fliall return ; view it thus,

never look at the ftream, but as iiifeparably con-

netted with the fountain ; ufe it as fuch, as a

well of water fpringing up into evcrlafting life,

make free with it. It is a fountain opened to

wafli your fpotted foul, and to make it clean for

ever : when the foldier pierced our Saviour's

fide upon the crofs, forthwith there came out

blood and water, not water only to cleanfe from

the filth, but blood alfo to juftify from the guilt of

fin. This was the day prophecied of, when there

fliouId be a royal fountain opened in Jcrufalem,

for fin and for uncleannefs : all the fprings come

from it, and it is open, it ftands open, free for ufe.

Believers, fee ye live under the experience of

its fovereign virtue. Have nothing to do in tlie

matter of cleanfing or juftifying your foul, but

with it alone. The water out of the fide of the

Vol. \T. Z crucified
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crucified Jefus can wafh you, and you fliall

whiter than fnow : the blood out of the fide of

the crucified Jefus can juftify you from all things j

throujrh faith in it, you fhall be cleanfed from all

lin, and (hall have eternal redemption. Thefe
are the fprings of God's own appointment ; and
he makes them eflfeclual to this very day. See

then that you put honor upon them this

Chriftmas. Make ufe of nothing to vA^afli your

foul, or to juftify it, but this water and blood

—

whofe virtue is fovereign, whofe efficacy is ever-

lafting. And look well, my brethren, to the

effects which fliould follow from their daily ufe.

Do you partake of them Is your confcience

fatisfied—is the charge of guilt filenced—are

your fears kept under—knowing that the Father

is reconciled unto you, and accounts you clean

and righteous in the Son of his love ? O may

you bring him much praife and glory : give him

his honor, and fay from your heart " All my
" fprings, God Jefus, are in thee."

And being faved from the filth and from the

guilt of fin, proceed in your experience. There

are comforts out of number, to be drawn from

this fame fountain. The incarnate God is the

God of all comfort : the angels faid to the

fliepherds—Behold, I bring you glad tidings of

great joy, great indeed, tidings of the greateft joy

the heart can feel on this fide of heaven : for the

love of the Father to you, your fenfe of it, your

growing
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growing fenfe of it, with all its comforts, are

ftreams which flow from the birth of Immanuel.

If he had never been born, you never could have

known peace with God, nor love to God. A
fenfible finner cannot draw true comfort from

any thing, until being juftified by faith he have

peace with God. And a believer cannot be

happy in the love of God, but as he fees God

is reconciled and loving to him, fo that peace

and love with their fweet fruits cannot be pre-

served with comfort, but by faith in Chrift Jefus.

Seek your comforts then, my brethren, in the

fulnefs of God-Jefus. Expcft to find them no

where elfe ; whatever promifes you comfort, if

it does not flow from him, away with it, it is

unholy joy ; throw it to the moles and to the

bats. Have to do with nothing, either to make

or to keep your heart happy, but the finiflied

falvation of the incarnate God : and while you

live by faith upon him, comfort will refrefli your

foul, pure, lioly, heavenly comforts, adminiftered

to you as you want them, by the Holy Ghoft the

comforter.

Go then, my beloved, and make trial of our

Saviour's fulnefs ; fee whether it does not fully

anfwer the fcripture charafter of it : experience

will foon convince you, that it is a fpring of

never-failiiig confolation. If you make up all

your comforts in Jcfus, you live at the fountain-

head ; you can lack nothing, but more faith,

Z 2 that
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that with more joy you may draw water out of

this fpring of falvation : for here is joy to com-

fort you, even in forrow ; light in darknefs, yea

life in death.

If you be in outward diftrefs, here is inward

confolation. When the confcience is at peace,

and the heart is happy in Jefus, troubles cannot

take away, but generally increafe communion

with him. If you be in inward diftrefs, arifing

from fpiritual trials and confli£\s, ftill Jefus has

abundant confolation. The believing foul will

not faint, which refts fecure on the work of

Jefus : it will certainly overcome, v/hich makes

Jefus its refuge and IVrength
;

yea, thofe very

trials and confiifls, rightly managed, will work

together for prefent, as well as for future good,

as you may read 2 Cor. i. to v. 1 1. If your dif-

trefs be ficknefs, it is grievous ta the flefli, but

profitable to the fpirit. This is generally a grow-

ing time ; the believer becomes setter acquainted

with his phyfician; is forced to call him often in

for his advice ; cannot avoid fubmitting to his

care and management, and is led, in the abfence

of creature comforts, to a more intimate enjoy-

ment of the grace and love of Jefus.

If the diftrefs be ficknefs unto death, Jefus is

the prince of life, and he has comforts for the

dying. The body may fall afleep, but the foul

is then alive, and connected with the fpring of

confolation. Death does not cut it off from,

I . but
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but unites it for ever to the fountain of life:

from Jefus it enjoyed life by faitli in grace: from

Jefus it enjoys life by fcnfe in glory. The man-

ner and the place of enjoying it are changed ;

but it is the fame life flowing from the fame

Jefus. Thanks be to God who giveth us the

vi£lory over the fear and over the power of

death, througli Jefus Chrift our Lord.

Thefe are Chriftmas comforts—pure and holy

joys, to be had in cafes of diflrefs, outward and

inward, in the time of llcknefs, and in the hour

of death: believers may be happy under all;

they may find comforts in Jefus provided and

laid up for them in him ; and therefore they will

never want comforts, no, not in the worft of

times, but when they are mifled and feek it from

other things. To whom then, my brethren,

fliould you go, but to him in whom all fulncfs

dwells? He has every thing to give, that can

keep your confcience at peace, that can make

your heart happy, and that can give you vittory

over your fins and miferies through life and

death. Thefe bleffings are to be had only in

Jefus, .md he has them in his fulnefs for you.

May you receive out of it much grace, and daily

find, that all your frcfli fprings of comfort are in

I lie incarnate God.

Thefe are fome of the triumphs of Chriflmas,

but the grcateft, the crown and glory of tlic rcff,

^s fiill behind. The comforts of heaven, as well

as
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as of earth, are the fruits of his birth. There is

a river that maketh glad the city of God— a pure

river of water of life, clear as cryflal, proceed-

ing out of the throne of God and the Lamb.

All the ftreams of grace and falvation run out of

this river, and run into it again : they take their

rife from covenant love, and lead back to the

enjoyment of covenant love: they proceed from

the throne of God and the Lamb—of God, not

abfolute, but as united to the Lamb ; as incar-

nate in man's nature to live and die a facrifice

for man. This Lamb of God is the fpring-head

from which all grace flows, and keeps flowing

on, never ftops, till it run into glory ; and there

the faints keep Chriftmas for ever. The blefled

company of them round the throne, made glad

in the city of God, with the water of life, are

de-living all their fprings from Jehovah manifeft

in the flefh ; they are finging in harmony with

us the fame fong of praife ; all the melody of

heaven, every voice, and every harp, founding

in fweeiefl corxert give honour and blefling,

and praife and thanks to him, that was flain,

and hath redeemed them unto God by his blood.

To him be glory for ever and ever. Amen.

The good Lord helps us to join them : O that

we may now have our fliare in their joys. And
why not ? Is not their God our God ? Their

Saviour our Saviour alfo } Why then fliould not

wc piaife him together with them, and rejoice

with
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with them in his falvation ? Our debt is as

qreat, our relation to him as infeparable as

theirs ; our bleffings from him as certain ; our

fprings are all from him, as well as theirs. May
our Chriftmas, kept by faith, be to his honour

and glory, as like to their heavenly feftival as

may be. May all of you, who have heard to-day

of the birth of the incarnate God, receive the

glad tidings with great joy : may you go away,

and keep the feaft to the Lord with humble

thankful hearts, and experience the bleffiugs of

Chrift's birth in your lives. Living and dying

in earth and heaven, may you find all your frefli

fprings of grace and glory in the incarnate Jefus.

To him, with the Father and the Holy Spirit,

three co-equal Perfons in one Godhead, be

£qual honour and praife afcribed for ever and

.^ver. Amen.
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SERMON II.

Job XXXV. i, 2.

EHhu [pake moreo-ver unto Job, and faid, thinkejl

thAi this to be right that thou faidji, my righteov.f-

iiej's is more than God's ?

The book of Job is full of Chriflian know-

ledge. It was given u? by the Holy Spirit, and

recorded by Mofes, the man of God, and in-

ferted in the volume of facred fcripture, that it

might be a ftanding leffon to the church of

Chrift ; for there is one plain truth purfucd from

the beginning to the end of it, vv-ithout any di-

gfeffion. The point debated between Job and

his three friends is this, " Whether man can

" make himfelf fo righteous as to merit happi-

" nefs from God." This is the fingle propo-

fiiion which they difcufs. The three friends

take the negative fide of the queftion. Job holds

it in the affirmative: he maintains, againft all

tlieir arguments, not only that man could make

himfelf fo righteous, but alfo that he himfelf was

that very righteous man ; and he declares, that

if he were called before the throne of God, he

would even there plead his own righteoufnefs

—

«• My righteoufnefs, fays he, I hold fafr, and will

" not
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not let it go;" and in the 29th, 30th, and 3 Hi

chapters, he makes a lung catalogue and bond-

ing of liis good works, and wiOies he mighr be

weighed with an even balance, that God might

know his integrity. In this proud vain opinion

of felf-righteoufnefs he obftinately perfifted until

Elihu appeared. Job had often defired to have

his caufe heard before the Almighty ; and Elihu,

in the entrance of his fpeech, tells him, " Behold

*' I am, according to thy wifli, in God's ftead,

" and am come to hear the canfe, and to put an

*' end to it, that it may never be again debated,

" while the world endures." Accordingly Elihu

lays the indi6lment againfl Job in thefe words,

that he juftified hunfelf more than God ;" he

proves the indiftment from Job's own words in

the text—" Moreover Elihu anfwered, and faid,

" thinkefl: thou this to be right that thou

" faidfl-, my righteoufnefs is more than God's ?"

Elihu brings fuch arguments againfl felf-righte-

oufnefs, as thoroughly convinced Job of his

error ; and, afliamed of his former pretences to

juftify himfelf, and abaflied and confounded at

his paft condu61:, he cries out in the anguilh of

his foul, " Lord, I abhor myfelf, and repent in

dufi: and afiies."

This humble penitent temper becomes us all

;

and our vain corrupt nature has fo many littie

rifings of pride, and fo many temptatioiis to

felf-fufficiency, that we cannot be too often

fliewing men, that in the fight of God v/e arc

all
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all finners, and the beft of us mud plead guiltv.

This ufeful leflbn let us now learn. 1 hope our

prefent meditations on the book of Job will

bring it to your hearts, and if any of you are

come here with felf-righteous notions, imagining

you can juftify yourfelves by your own good

works, I hope the grace of God will convince

you, as he did Job, and enable you to declare

with him, " Lord, I abhor myfelf," Sec. Let

us confidcr then th.e fcope and defign of the

book of Job, and meditate ferioufly upon thofe

arguments which the holy fpirit has there

treafured up for our inftru£lion in rightcoufnefs.

The whole book turns upon this one point—

Whether il be in mail's power to make hinifelf

fo righteous, that he fliould merit happinefs

from God ? This is the fingle queftion debated ;

and, becaufe the determination was to be final,

and it was to be a leading cafe againft felf-righ-

teoufnefs unto the end of the world, therefore

no circumftance was omitted that could make

the evidence full and complete. The firft link-

ing circumftance is in the rnoral character ofJob,

which rendered him a proper perfon in every

refpe£l to be brought to the bar of ftri£t juftice,

and to urge what he had to fay, in fupport of his

plea of feJf-righteoufnefs. He was a man of an

exemplary life, fo ftri£t in all the outward

duties, and he adorned ail his virtues by doing

fo much good in the world, that Providence

chofe to put him upon the trial of fclf-righteouf-

nefs.
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nefs. For if a perfon of his great moral attain-

ments fliould be brought in guilty, then all pre-

tences would be cut off for ever, of bringing his

plea again before the tribunal of God ; becaufe

we have here the decree made ; it is here left

upon record, and all objeftions againft it will

certainly be over-ruled. Job's character was

very extraordinary ; when he was put upon his

trial, nothing appeared againft him but the charge

of felf-righteoufnefs, in other refpefts he was

quite a faint, he was not accufed of the breach

of any outward duty, either to God, to his neigh-

bour, or to himfelf. His three friends often

charge him with the commiffion of fome fecret

hidden fin ; but Job always defends himfelf, and

infifts upon his innocence : and fmce God, when

he examined him, brought nothing of this kind

to light, we may therefore conclude he was not

guilty. His own account of his moral chara61er,

in the chapters before referred to, is very parti-

cular ; he infifts upon his exact careful praftice

of almoft all the focial virtues, and appeals dili-

gently for the truth of what he fays of himfelf

to his three friends, who were not guilty of flat-

tering him : and they make no reply. His moral

character ftands clear, and free from objeftion.

And the teftimony which the Holy Spirit gives

of him, afcribes to him higher attainments than

morality. " There was a man in the land of

" Uz, whofe name was Job, and that man was

" perfeft
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" perfeft and upright, and one that feared God
*' and efchewed evil." Thefe are very great enco-

Kiiums inthemicives, and greater as coming from

God, to be perfeet, to walk uprightly, to fear

God, and to flee from evil : thefe feetn to be the

very higheft attainments of this mortal life ; for

they include every branch of duty, whatever is

praife-v/orthy in the righteous, moral, or private

virtues, comes under this defcription, therefore

vv^e muft place Job far above the common level.

None of you will pretend to take to yourfelves

the illuftrious character vrhich God gives him*

Can any of you appeal to your own confcienqe,

and declai^e with truth and fmcerity, *' I am
" perfect and upright, I fear God, and fly from

" evil," as Job did ? I cannot believe there is

any man living upon earth who has a legal claim

to this perfection and uprightnefs : let every one

fpeak for himfelf ; I declare that I have no claim.

The religious and moral attainments of Job were

far beyond what we commonly acquire. And
as his virtues were fmgular, he was therefore

put upon a trial which required a man of the

moft fingular virtues. He was called upon to

juftify himfelf, which he -had the bell: claim to

do, bccaufe he could plead a perfeft and upright

life, in the difcharge of all the outward duties .

and this he did plead ; but was call and found

guilty. I doubt not but it may feem very extra-

ordinary to fome perfons, tliat fo great and good

a mriu
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n man could fall into this dangerous error : but

his greatnefs and his goodnefs expofed him to it,

and were his ftrong temptations to afcribc righ-

teoufnefs to himfelf rather than to God : thefe

were indeed the only temptations which he had

not overcome, and he was more liable to thefe,

becaufe he had overcome all the reft. The

tempter, therefore, laid this fnare for him, and

Job unhappily fell into it. He began to fee too

much of himfelf. His eyes were too much in-

tent on his regular fober life, and upon com-

paring himfelf with his neighbour's, he found he

fo far out-ftript them, that now and then a vain

thought of fuperiority crept into his heart ; and

finding a welcome reception, it invited the other

attendants of pride to enter. Pride, at firft, onlv

made him more ftrift and regular in his outward

walking; but fome took occafion to flatter hini

with many pleafing compliments, and miffed no
opportunity of fuggefting, that fo great and good

a man would certainly be highly favored of God,

a reward equal to his virtues, he could not fail

of meriting. This flattery eafily got admiffion

into the heart ; and, by degrees. Job entertained

ftill more and more exalted notions of his own
attainments, until he, at laft, verily believed that

he could juftify himfelf. He was fully perfuaded

his good works were, in number and degree, fo

very eminent, that he might claim his rev/ard as

a matter of debt. Accordingly, he entered his

plea



366 JOB XXXV. I, 2.

plea upon this footing, and the debate between

him and his three friends turns upon this Tingle

point, and after they were not able to fettle it.

Elihu appears, and foon convinces Job of hi

dangerous error, and his conviction led him to

a thorough repentance, upon which he was par-

doned and received into mercy.

The fubtle fpirit does not flievv his w^ifdom

and cunning in any thing fo much, as in fuiting

his temptation to our tempers. lie raifes his

ftrongeft battery againft our weakeft fide. If

we live in fin, then he tempts us to go on in fin,

promifing us a feafon of repentance at fome dif-

tant time. If we have left fin, and are vi^alking

in the ways of righteoufnefs, then he tempts us

to think that we are more righteous than we are.

And how carefully fliould we watch over our

hearts, and how earneftly implore the divine

Spirit to affift us, fince Job, fo great and good a

man, fell into this temptation. A perfect up-

right man, one who feared God, and fled from

evil, was yet tempted to think himfelf fo righ-

teous, that he wanted not the righteoufnefs of

Chrift. That this was really Job's crime, will

appear, with undeniable evidence, to them who

will read the book upon this plan. Every wor^,

from beginning to end, proves Job guilty of

felf-righteoufnefs. At the very beginning of his

trial, his wife charges him with it. " What,"

fays (he, " doft thou ftill retain thy integrity ?

" Doft
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Doll thou ftill maintain thine own righteouf-

^' neCs, even after God has puniflicd thee fo re-

" markably for maintaining it?" His three

friends bring the fame charge againft him, and

Job owns it. " Though God fliould flay me,"

fays he, " yet will I maintain mine own ways

" before him. Though I die, I will not remove

" mine integrity from me. My righteoufnefs

I hold faft, and will noc let it go. My heart

" fliall not reproach me fo long as I live. My
*' face is foul with weeping, and on my eye lids

" is the fliadow of death ; but not for any ia-

** juftice in my hands, alfo my prayer is pure :

for God thou knowcft that I am not wicked."

Thefe are Job's own words, and higher claims to

felf-righteoufnefs cannot be made. When his

three friends could not convince him of his error,

he was in danger of dying in his obftinacy, unlefs

Ellhu had appeared, who flated the cafe in fo

clear a light, that Job faw his crime, and abhorred

himfelf for it, and - repented in duft and atlies.

Throughout the Book of Job then, this one plain

•leffon is inculcated, that no man by his own

works can be juftified. God was pleafed to

•humble Job, in order to convince him, and all

mankind through him, that the beft man upon

•earth ftands in need of the Redeemers merits to

juftify him. For this purpofe Job was tried.

His three friends charge him with maintaining

-that he was juft and righteous in his own eyes,

and
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and endeavoured to convince him of fin, that

they might thereby bring him to confeffion and

to abfolution. But as Job w^as not confcious to

liimfclf of having wilfully failed in any point of

duty, he infilled upon his innocence, and with

great confidence, pleaded not guilty. His

friends, fuppofing from what they found in their

own lives, that no man could be fo free from

llains of this kind as Job really was, gave him

,quite over as a hypocrite, for pretending to fuch

unexampled righteoufnefs. But they never

preflcd the proper arguments, or urged the gof-

pel terms of acceptance with God, In this

point his friends failed j and thereupon the an-

ger of Elihu was excited, wlio comes and varies

the charge, and mends the indictment. -He firft

blames the friends for putting the caufe upon a

wrong iffue, and then addrefiing himfelf to Job,

he informs him, that fuppofing his plea of

righteoufnefs fliould be granted, and he had not

committed any notorious fins, and had performed,-

as far as he was able, the feveral duties required

of him, yet he could not be juftified upon any

thing he had done or could do, Becaufe there

'was but one who could juftify, and therefore the

beft man upon earth could not, without him, be

juftified. lilihu brings feveral arguments to prove

his point, from the 32d to the 3Sth chapter, in

which felf-righteoufnefs is fully confuted. It

never had fo complete an anfwer. I would re-

commend
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co'pmend to you the careful perufal of thefe

cliapters, as the beft prefervative againft the de-

iftical opinions of the prefent age, and to help

you to read them with more fpiritual improve-

ment. I v/ill give you a fhort view of Ellhu's

reafoning.

He lays his charge againft Job in thefe words,

that he juftified himfelf rather than God, that

his righteoufnefs was more than God's ; is in

many tranflations " in the prefence of God,"

and all the Englifh bibles, till King James's ver-

fion was eftablithed, read " before God," Job

had prefumption to juftify himfelf before God.

He had fuch an high opinion of his own excel-

lency, that he thought himfelf perfe£l enough to

bear the fevereft fcrutiny, even by him who
chargeth his angels with folly. He imagined he

needed no repentance or atonement, and how
much foever they, who have been guilty of no-

torious breaches of the law, mav- want imputed

righteoufnefs, yet he had enough of his own,

and he would undertake to juftify the general

condufl of his life, even before God himfelf.

Elihu fhews him the prefumption of this under-

taking from the univerfal depraVity and corrup-

tion of the human nature, wliich comes into the

world in a ftate of fin and guilt, from which no

righteoufnefs of ours can redeem us. We are

all, by nature, children of wrath, fubje£l to the

juftice and wrath of God, for by one man's re-

VoL. VI. A a bellion,
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bellion, judgment came upon all to condemna-

tion. Now it is not poflible that any future

good behaviour of ours can free us from this

flate
;
becaufe, after fentence is paffed upon us

to condemnation, we are rebels convi£ted, and

our attainder muft be taken off, and we muft be

reftored in blood before any a£lion of ours will

be allowed good and right in court ; and na

other power but his, who put us under the at-

tainder, can reverfe it. For to think that we

can take off the fentence which God has pafled

upon us, by our own merit, is more abfurd than

if an attainted rebel fliould think of taking of his

fentence by an a£t of grace which he fliould pafs

himfelf, and proclaim in his own name. Elihii

urges this truth againft Job, and preffes it with

great vehemence. It was to be the foundation

of all his following arguments, and therefore he

takes pains to lay it fecure ; and when it was

once laid and fecur'd, what could Job, or any

felf-righteous man objeft to it ? For if it be

granted that God hath fliut up all under fin,

which the fcripture pofitively afferts, then we

nuifl remain (hut up until the fame Almighty

hand, which fliut us up, fliall alfo fet us at

liberty; and if we attempt to fet ourfelves at

liberty, without or againft his will, we only

make our confinement more clofe and wretched.

God indeed offers us pardon and liberty, but

tl'.en we muft apply for them in the way he has

2
appointed.
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appointed, and if we think of attaining thcni

without the merits of Jefiis Chrift, which is his

appointed way, we take the dire£l method of

difowninj^ ourfeh-es of the offered pardon and

liberty, and fluit ourfelves up the niore clofcly

under fin and condemnation.

That we who are by nature born in fin, and

children of wrath, cannot do anything to make

ourfelves be born again to righteoufnefs and

children of God, is the exprefs doftrine of holy

fcripture, and our church maintains it in very

clear terms in her iith article; we are account-

ed juft and righteous before God, only for the

merit of our Lord and Saviour Jefus Chritl:, and

not for our own works and defervings, therefore,

whatever our works and defervings be, we muft

remain unjuft and unrighteous, until we go with

humility to our Lord and Saviour Jefus Chrifl,

and be made juft and righteous by his imputed

merits. To bring us to this humble frame of

mind, is the chief defign of all God's vifitations,

when we are like to be led aftray by a fond

opinion of our own fufficiency, then he fufTers

us to fall into afflictions, that we may find our

own weaknefs, and be better difpofed to accept

of his offered grace. This is Elihu's fecond ar-

gument to Job, which he introduces in thefe

words ;
" Surely thou hafl fpoken in my hearing

" and I have heard the voice of thy words,

" faying, I am ckan without tranfgreffion, I am
A a 2 " innocent.
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" innocent, neither is there iniquity in me,
" Behold God findcth occafion againft me, he
" counteth me for his enemy," and then re-

proving Job very fliarply for thefe prefumptuous

expreflions, he tells him the reafon for God's

fending men fuch vifitations, as he might with-

hold. It was, that he might withdraw man
from his purpofe, and hide pride from man,

when we begin to entertain too high an opinion

of our own goodnefs, then God vifits us with

afBiftions, in order to withdraw us from fuch

felf righteous purpofes. He fends outward

evils to cure our inward evils, and he makes us

fenfible of our weaknefs and mifery, that finding

no help in the creature, he may force us to fly

to him for help, and thereby he may hide pride

from man. To hide pride from man is the hard-

efl: work of his grace : pride, it is fo interwoven

and incorporated with our corrupt hearts, that

nothing lefs than an Almighty hand can take it

out, afterGod has opened our eyes, and we fee our

fm and guilt by nature, and are convinced that

Jefus Chrift alone can deliver us from it ; yet ftill

fome proud opinions of felf will be often riling.

This grand idol felf, will be trying to get fome

adoration, and the beft man, if he be not much

upon his guard, is moft expofed to, and will

fooneft fall into felf idolatry. Therefore, God
out of his infinite mercy to us, when he fees us

likely to fall into this tcmiiiation, tries to hide

S pride
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pride from man by fuch vifitations as he fent

Job : he pulls down our inward lofty thoughts

by outward humiliations, and fends us pains and

difeafes to humble the body, that the mind may

thereby receive proper lefTons of humility : with

this gracious hitcnt, he had vifited Job in a very

fevere manner, but to no purpofe : his bodily

fubftance was reduced to (kin and bone, but

without fuccefs ; ftill his proud fpirit refufed

correftion, he would not give up his felf righte-

oufnefs J he was upon the brink of deftruftion,

without being fenfible of his fm and danger,

and he would foon have fallen, if he had

continued obftinate, into the pit of the grave,

and into the pit of mifery : in this .dreadful ex-

tremity, Elihu direfts him and all men in his

circumftances, to the only perfon who is able to

help in fuch a time of need, he directs him to

the Lord our righteoufnefs, who is almighty to

fave, and this is

Elihu's third argument, which he brings to

illuftratc and confirm the two former. For fo

foon as man is brought by means of affliftion,

to fee his fin and mifery, and difclaiming all

rigliteoufnefs of his own, comes to Chrift for

righteoufnefs and falvation, then is he made
righteous and faved. Elihu has ftated the. man-

ner of applying Chrift's righteoufnefs to the

(inner, in as clear and exprcfs terms, as the

fcripturehas anywhere ufed: he fays. Chap, xxxiii.

22,
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22, 23, &;c. that when God vifits man with
licknefs, fo that his foul draweth near unto the

grave, and his life to the deftroyers, yet if there

be a mediator with him, an interpreter, one
among a thoufand, to fliew unto man his up-

rightncfs, then God is gracious unto him, and
faith, " Deliver him from going down to the

" pit, I have found a ranfom " here is the whole
method of falvation from firft to laft.

Elihu fays, that when we are in extreme dan-

ger, and within the very jaws of death, and
evcrlaftivig deftruction, yet in this defperate cafe,

if we apply to the great mediator, ftiled here,

one among a thoufand, and he appear and in-

tercede in our behalf, fatisfying for our offences,

out of the inexhauftible fund of his own upright-

nefs ; then God withdraws the uplifted hand of

his vengeance, and fays to the executioners of

his wrath, fave the man from perifliing for my
juftice is fatisfied, and the finner's foul is ran-

fomed by the all-meritorious righteoufnefs of

Jefus Chrift. To this perfon Elihu perfuades

Job to fcek for righteoufnefs ; he exhorts him

to depend no longer upon his own good works,

but to feek the righteoufnefs which is by faith ;

and if Job could make any obje6tion to this

doctrine, or had any thing to urge in his own
defence, Elihu calls upon him to fpeak, and he

would give him a patient hearing. Job was

forv. ard enough to reply to his three friends ; but

here
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here he has no anfwer : he faw that Elilui had

hit upon the very point wherein he was defective,

and therefore convinced in fome meafure, of his

pride and obflinacy againft God, he remains

filent ;
upon which Elihu proceeds to a fourth

argument in tlie 36th Chapter, that is built upon

the former : for if affliftion brings us to an hum-

ble dependance upon Gcd our Saviour, and his

righteoufnefs, tlien God, for the fake of Chrift's

righteoufnefs, will take away the affliftion, and

will give us outward peace and profperity.

Elihu prefles this point very earneftly until he

enters upon the magnificent difplay of the di-

vine power and wifdom in the works of the

creation, which the Lord himfelf goes upon, from

the 38th to the 426. Chapter.

Elihu had confidered the arguments againft

felf-righteoufnefs from grace, the almighty Jeho-

vah proceeds to confider the arguments from

nature : it is the defign of both to humble us,

and to make us depend upon Chrift for his

righteoufnefs. The comparifon drawn in the

laft chapters, between almighty power and hu-

man weaknefs, between the goodnefs of Divine

Providence, and the little imitations of it in

fome few limited afts of human benevolence,

between infinite wifdom fo magnificently dil-

played in the natural w^orld, and the poor effe£fs

of thofe abilities which the human underftand-

ing, in its grcateft ftrength and glory can boaft

of:
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of: is not this fufficient to level the moll afpiring

genius, and to lay man proftrate upon the duft,

from which he was formed, and to cloath him
all over with humility? In this lowly pofture

and condition, he will naturally look up to God
the Saviour for help, and vv^ill implore him who
is almighty, to favc them by his righteoufnefs, to

lift him up and exalt hiin. And in this lowly

condition, w-e find Job at the end of the hiftory ^

all his lofty ideas brought down, flript of all his

felf-righteoufnefs, humbly fuing to Jefus for mer-

cy, he cries out, Lord I abhor myfelf, and repent

in duft and allies. And I hope the grace of

God has now brought you into this temper of

mind, fo that you will hear me patiently, while

1 bring tlie doftrine hence to you, and apply it

to your fpiritual improvement and benefit. I

can fcarce perfuade myfelf, after what has been

faid, that any of you will feek to fave yourfelves

by your own righteoufnefs ; if you read the book

of Job, you will not. It muft, by the grace of

God, cure you of all thoughts of juftifying your-

felves. But left there fliouldbe fome one perfoii

crept in among us, who holds righteoufnefs upon

the doiltical plan, I would alk him this plain

qucftion. Are you as perfeft and upright as Job

was ? Fearing God and fleeing from evil ? If he

fays he is not fo perfeft, i hen he condemns himfelf;

but if he fays hi; is as perfccl, then the book of Job

condemns him : for Job was put upon his trial,

and was tound guilty. I believe no man living is

fo
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fo Upright as Job was in the outward duties, and

yef at the bar of ftrift juftice, he could not jUftify

bimfelf : and who art thou then, O ! vain man,

who will venture to plead thy merits before

God after that, he who had a much ftrongcr,

better plea, has been tried and convifted of felf-

idolatry :^ with fuch a precedent before thine

eyes, reading his condemnation upon record,

how canft thou hope to efcape ? There is no

way left to efcape, thy ruin is inevitable, unlefs

the God of love, whofe righteoufnefs thou op-

pofeft, open thine eyes to fee thy fin and danger,

and give thee grace to forlake them.

But there is a kind of felf-righteoufnefs which

is maintained by perfons called Chriftians, and

which is as deftru£live of Chr:ft's righteoufnefs,

as the deiftical opinion ; many nominal chriftians

have a plan of good works, which they are to

aft by, and if they fliould happen now and

then to fail, then they apply to Chrift to make

up this deficiency, and after the merit of their

alms, and church-going, and praying, and at-

tendance on fermons and facraments, after their

merit is all fummed up, then they hope Chrift

will fupply the defeft. But this is popery; -to

place any merit in works, is down-right popery.

Not one proteftant chriftian is of this opinion.

Our own church, in her articles and homilies,

declares exprefsly againft the merit of works,

and afcribes our juftification to the free grace

and
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and merits of Jefus Chrift received by faith, and

not by works. But, metbinks I hear the dif-

puter of this world objeft, that by this doctrine,

we weaken the obligation to good works. When
the fame obje£lion was made to St. Paul, he gave

the fame anfwer. Do we make void the law by

faith ? God forbid. We edablifli the law, no man

can keep the law as he ought, but he who has

faith, and whoever has faith, muft keep the law,

becaufe faith implants the living principle of love

and obedience in the heart, and gives both the

and the power to keep the law of God,

fo that we don't make void the laAv by faith, but

lay the proper foundation upon which it is to be

eftablifiicd. All that the fcripture fays upon

this point, is not to overthrow good works, but

to fecure the obfervance of them. For although

they caiinot juftify me in the fight of God, yet

they are acceptable to him, when they come

from a faithful heart, and are prefented before

him along with the fweet fmelling favour of the

Redeemer's merits. Left my meaning fliould

be miftaken, I thought it proper to enter this

caution, and I have only to remark that, upon

the Chriftian's plan, felf-righteoufnefs is not de-

fenfiblc ; Jefus Chrift is the Lord our righteouf-

nefs; we have none but what comes from him,

and we rob him of fo much as we afcribe to

ourfelvcs. Notliing is more injurious to him

than pride, bccaufc it takes men off from that

humble
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liumble dependance upon God's riglitcoufnefs,

and tempts them into the fclieme of felf-righ-

teoLifnefs, which is fpiritual pride, in the

higheft degree. It is even idolizing felf whoever

thinks himfelf fo righteous that he can claim his

reward as a matter of debt, Vv'ithout the Re-

deemer's righteoufnefs. He is a fclf-idolater,

and the image-vvorfliippers of ancient and mo-

dern Rome never fell into fuch grofs idolatry ;

they always chofe to fall down before fomething

great and venerable, but the felf-idolater pays his

adoration to what was indeed the image of God,

but is now made ugly by fin, and quite defaced

by pride. And fince this is fo high an offence,

and which the beft men are moft liable to fall into,

we cannot, therefore, be too watchfid over our

hearts, to check and keep down every little

rifing of pride and felf-fufficiency. Neither can

we be too often, or too earneftly imploring the

afljftance of divine grace to preferve us in a

conflant humble dependance upon Chrift and his

righteoufnefs. We lye fo open to the flattering

temptations of pride and vanity, that we fhould

leave no means untried which are Hkely to keep

us humble in the ways of God's holy ordinances

;

we fliould be always feeking his help, and

thereby humbling ourfelvesj and every a£l of

humiliation, that tends to pull down our lofty

ideas of ourfelves, fliould be encouraged. Every

chriftian man ought to have his fixed times for

private
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private humiliation before God ; all would find

his intereft in it. For God giveth grace to the

humble, and every chriftian man ought, as for

himfelf, fo alfo for the community in which he

lives, to keep thefe fixed feafons of humiliation

;

and more efpecially at prefent, for the times are

fore diftempered. Our land mourns for the

many creeping fins of it, and more for thefe

eleftion fins. There was not more vice and

corruption at the election for magiftrates in

heathen Rome, than there is in this chriftian

country. What a deluge of drunkennefs and

debauchery has there been for many months paft

through the kingdom ? and what a number of

falfe oaths have been taken ? How has the Lord's

holy name been blafphemed by known perjuries.^

And what a trifling va]ue do men begin to iet

upon their eternal falvation, when they will

fwear it away for the w^ages of iniquity ? Cer-

tainly thefe men have never read what the Al-

mighty fays to them in Mai. iii. 5. " And I will

" come near to you to judgment, and I will be

" a fwift witnefs againft the falfe fwearers."

God will fulfil what he here threatens. He can-

not lye ; he will be a fwift witnefs againft per-

jurers, and he will bear his teftimony againft

them by fome great judgment, which is now

hanging over their heads, and they may expetl

it daily. " For falfe fwearing, fays the prophet

" Jer. the land mourneth 's" and our land has

been
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been long mourning and quaking for fear of the

Almighty's vengeance. The earth feems to be

more fenfible of our danger than we are : for,

befides all his other judgments wherewith he has

vifited us for mapy years, I find that he is again

trying to awaken us by earthquakes. In the

northern parts of England there have been lately

feveral very fevere fliocks, and the people there

are in the fame dread and confternation, as the

guilty wretches were in, when this city was

vifited with earthquakes.

Now God docs not fend thefe earthquakes in

vain, he intends them for fo many awakening

calls to a national repentance ; he fliews by them

that we are really ripe for deftruftion, and that

he is preparing to deftroy us in fome very exem-

plary manner. Lord Jefus have mercy upon this

fmful land ; we do deferve all the fury of thy

almighty vengeance, but fpare us moft gracious

God and Saviour; let thy vifitations humble us,

and bring every one of us to fuch a due fenfe of

his guilt and mifcry, that he may be able now to

declare from his heart, " Lord God, I abhor my-

" felf, and repent in duft and allies." Endue

us, bleffed Jefus, with this humble and penitent

fpirit, that our iniquities may not be the ruin of

this church and kingdom, but that we may be

pardoned and faved through thine infinite righ-

teoufnefs ; O ! moft mighty God and Saviour,

\vho liveft and reigneft with the Father and

the
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the Holy Spirit, one God, world without end.

Amen.

Ahnighty God, who Hicweft to them that be
"m error the light of thy truth, to the intent that

they may return into the way of righteoufnefs ;

grant unto all them that are admitted into the

iellowfliip of Chrift's religion, that they may
avoid thofe things that arc contrary to their pro-

fcffion, and follow all fuch things as are agreea-

ble to the fame, through our Lord Jefus Chrifi.

Amen,
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Mark xvi. i^.

And Jefus faid unto them. Go ye into all the zvorld,

and p'cach the gofpel to every creature.

This charge was given by our Loi*d to his

apoftles ; it contains his royal commiflion, in

which he appoints them their work, and pro-

mifes to be with them in the performance of it

—

" Lo, I am with you always, fays he, even to

" the end of the world."

IJe did not confine this charge to them or to

the apoftolic age ; but he includes all his mi-

nifters, who have the fame commiffion, the fame

work, and the promife of the fame affiftance

which the apoftles had. It is their bounden

duty, wherever they are fent, to preach the

gofpel to every creature. This is enjoined them

by their Lord and Mafter, and he will not dif-

penfe with their negleft of it. This is their

principal bufinefs, on which the falvation of the

people committed to their care entirely depends

;

arul it is the chief inftrument in the hand of God

of making their bufinefs fuccefsful. He owns

his preached gofpei, and fets his feal to it. To

tjiis day he makes it effe£lual for all faving pur-

pofes.
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pofes. It is ftil], and will be to the end of the

world, the power of God unto falvation.

Since this is the nature of the gofpel, men,

brethren, and fathers, it behoves you to con-

fidcr whether you believe its doftrines, andwhe-

ther you enjoy its bleffings. It is your duty to

examine yourfelves how you receive the good

news. If the gofpel be not to you the wifclom

of God, and the power of God, on whom will

you lay the blame? Will you arraign the Judge

of all the earth? Weigh this matter well. . The
time draws near ; it is but a very little while be-

fore we muft all ftand before the judgment feat

of Chrift. What plea will avail you there ? The

law cannot acquit you, you have broken it ; and

therefore upon the footing of the law you will

be found guilty before God—No flefh fhall be

juftified by the law, but every mouth iball be,

flopped.

Will you plead the mercy and grace of the

gofpel ? You muft plead it now, or it will not

profit you then. He that believeth fl}all be

faved, and he that believeth not fliall be damned.

A matter of infinite confequence to us all.

What ftops the free courfe of the gofpel ?

The world oppofe it becaufe it oppofes them ; it

teftifies of it that its purfuits are evil ; it teftifies

againft unavi'akened, carelefs finners, who know
not their ftatej againft infidels, an evil heart of

unbelief ;
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unbelief ; ngalnft legalifts, who mix law and

gofpel. It comes with comfort to diftrefled

minds. Let their diftrefs be what it will, the

gofpel has good news for them—a remedy for

every difeafe.

But God hath not left himfelf without wit-

nefs. Many believe the gofpel, embrace its

doftrines, enjoy its bleflings ; it faves them from

every mifery for eternity j brings all good in

time ; all wants fupplied ; brings everlafting

good, an everlafting gofpel, true in eternity.

Such will it be in all its promifes that be en-

joyed in their full accomplifhment.

The word gofpel fignifies good news—This

is its fettled meaning. It brings good news from

heaven, a meflage of good from the juftly of-

fended God, declaring his purpofes ofgrace and

mercy to his fmful creatures. The gofpel is for

them ; it is not revealed for a righteous man,

but for the lawlefs and difobedient, for the un-

godly and for finners. To them is the word of

this falvation fent: it comes after they have

broken the holy law, and are liable to its threat-

ened penalties ; difcovering how the law may be

magnified and made infinitely honourable, and

God may be eternally glorified in faving them

from the puniQiment due to their fins. This is

good news indeed, becaufe they could not undo

the fin committed—that is impoffible ; neither

could they make any fatisfaftion for it : forrow.

Vol. VI. B b tears.
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tears, good refoJutions, future amendment, arc

no rcafons why the law Ihould not take its

courfe, and the convi£ls of the law fuffer for

^heh- crimes. The law of God infifts upon per-

fect and continual obedience ; it has made no

provifion for mercy, nay it knows nothing of

{hewing any mercy to tranfgreffors, but in cafe

of the leafl: failure, its fanftions immediately take

place, and under them the finner is left without

help and without hope. When he is thoroughly

fenfible of this, he would fink into black defpair,

and would go in the bitternefs of his foul, mourn-

ing all the way, to the grave, if the gofpel did

not difcover to him the gracious method of fav-

ing finners, confiftent with the honor of the divine

law and juftice, and conducive to the fulleft dif-

play of the divine perfeftions in their everlafting

glory.

This is the true charafter of the gofpel : it is

a meCTage of good news from God himfelf, re-

vealing his grace and mercy to finners. And
fince all have finned and come fliort of the glory

of God, why is not the gofpel alike welcome to

all finners ? The reafon is plain : the whole

need not a phyfician, but they that are fick.

The gofpel is a fovereign remedy, but none take

it, till they are fenfible they want it. It relates

the fame good news to all, but convinced finners

only are willing to receive it. As foon as they

fee the exceeding holinefs of the law, and the

• i . exceeding
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exceeding finfulnefs of breaking it, and feel

their guilt and have fome foretafte of their pu-

nifhment ; then they begin to relifli the gofpel.

And as they are enabled to mix faith with it, it

becomes as fuitablc to their cafe, as pardon to k

condemned malefaftor, and as delightful as eaffe

is after long and racking pain, becaufe it brings

'relief to their guilty confciences, and comfort to

their afflifted hearts; and fo far as it gains credit,

it affords a prefent deliverance from every ma-

lady and mifery of fin.

But from whence has the gofpel this fovereigh

efficacy? What truth does it make- manifeft,

by the belief of which fin, with all its fad donfe-

quences may be done away ? It reveals the

great council of heaven concerning the incarnate

Jehovah, and is from thence called the gofpel of

our Lord Jefus Chrifi:—good news of a Saviour,

Whofe name was to be called wonderful—

a

Child born, and a Son given ; and yet this Child,

this Son, the everlafting Father, Jehovah mani-

feft in the flefli, God and man in one Chrift,

Immanuel, which being interpreted, is God
with us. This great defign was formed in the

councils of the Godhead from eternity ; and all

the divine works in nature and grace were to

bring about this wonderful event, with its happy

confequences, in earth and in heaven. God
• manifefi: in the flcfli affords the richefl difplay of

the glories of the ever-blcffed Trinity. Herein is

B b 2
'

love
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love—the love of the Father fhines out in none

of his gifts, as it does in the unfpeakable gift of

his co-equal Son. Behold, vvrhat manner of love

the Son hath beftowed upon us—angels will ad-

mire, and the redeemed will adore for ever him,

who humbled himfelf to be made man, and to

become obedient unto death, even the death of

the crofs, for the falvation of his people. Here

is grace, as infinitely divine as its author, that

the Lord, the Spirit, would a£l: upon, and in-

fluence the minds of fmners to believe in the Son

of God, and through him to enjoy the love of

the Father. Thefe are the covenant offices of

the eternal Three, and they altogether lead to,

and center in, the incarnation of Jehovah ; for in

the Godhead there are three Perfons of co-equal

and co-eternal majefty. Father, Son, and Spirit.

Thefe Three, as we are taught by the chriftian

verity, entered into covenant for the manifefta-

tion of their divine perfe6lions, and contrived to

get an evcrlafting revenue of honor and praifc to

themfelves in the w^ay of laving fmners. Tlie

Son of God covenanted to become their furety to

the Father, to take their flelh, and in their na-

ture, and in their ftead, to keep the law in bis

life, to fuffer the penalties of it in his crofs and

paffion, and thereby to work out for them a

perfe£l righteoufnefs, and to make a full atone-

ment. And being God over all, blelTed for ever,

Jehovah himfelf, there was in his life and death

all
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all the virtue and fufficiency to fave, which the

Godhead could poffibly communicate. His

work of falvation far exceeds his work of crea-

tion. It is fo abfolutely and infinitely complete,

that nothing can be added to it ; yea, when all

his other works, worthy as they are of their di>»

vine author, fliall come to an end, then this

greateft and beft work of God fhall receive fu[h

honor, and. an mnumerable company of his re-

deemed creatures fliall enjoy its increafing glories

for ever more.

The gofpel then is the welcome melTage of

^oods news to convinced finners—the beft news

that ever came from heaven. It brings good

tidings of great joy, that there is born a Saviour,

who is Chrift the Lord Jehovah, and that he

has made full reconciliation for iniquity, and has

brought in everlafting righteoufnefs. The gof-

pel invites them to come and to partake of its

bleflings freely ; and when they are made to be-

lieve the report, the arm of the Lord being re-

vealed unto them, then thefe happy fruits of the

Holy Spirit are found and enjoyed, fvveet peace

enters into the confcience, and holy love is flied

abroad in the heart—peace and love, which fur-

pafs all underftanding : for blefled is the people,

fo faith a voice from heaven, " bleffed is the

" people that know the joyful found of the gof-

" pel, they (hall walk, O Lord, in the light of

" thy countenance ; in thy name lhall they re-

*' joice
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joice all the day, and in thy righteoufnefs fhali

they be exalted." Pfalm ixxxix. 15, 16.

This is the lovely character of the gofpel of

God. And is this your idea of it? Confider,

Sirs, and examine clofely. A miftake herein is

of infinite confequence. If your fentiments be

different from the flandard of truth, you can

neither know nur enjoy true happinefs : for there

is none to be found in earth or in heaven, but

what the gofpel brings. It is the only meffage

of good news to fmners—a meffage from the

Lord God—glad tidings of good to convinced

fmners. The gofpel reveals to them every thing

that can bring relief to their guilty confciences,

and joy to their affli£led hearts : it difcovers to

them a perfe£t deliverance from all fm and

mifery, by the facrifice of the Lamb of God, and

a clear title to all grace and to all glory, through

the righteoufnefs of the incarnate Jehovah. And
when this is believed by the power of the Holy

Ghoft, t'nen the gofpel proves to be a reality--

the meffage of good news is found to be true,

ai^d the good things heard of by report are re-

ceived and enjoyed. The believer enters upon

prefent poffeffion of gofpel bleflings, as the fure

earneft, and h^ippy foretafte of its eternal blefl-

ings.

Be it known unto you, therefore, men and

brethren, that the gofpel of the grace of God

is not only a truth to be believed, but alfo a

good
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good to be enjoyed ; and this is what our Lord

charged his apoftles to preach. Whether men

will hear, or whether they will forbear, his doc-

trine, muft be declared, and his gofpel proclaimed.

This is the indifpenfable duty of all the Lord's

minifters. Wo be unto you, if you preach not

the gofpel. Whatever reception they meet with,

ftill they muft perfift. Go ye into all the world,

and preach the gofpel. To preach is to pro-

claim it, after the manner of heralds, with au-

thority, openly and plainly. However unlikely

the means may feem to accomplifli the greatefl:

end, yet the means muft be ufed. The gofpel

muft be preached ; becaufe it is the inftrument

in the hand of God for carrying on the whole

work, of falvation. He has appointed it, and he

works in it, and by it. The more weak and un-

6t it is of itfelf, the more does the excellency of

the power of God therein appear. His glory is

difplayed by the wonderful efFefts which he

brings about by the preached gofpel : for it is

faid to be the miniftration of the Spirit, by which

the Holy Spirit is adminiftered and afts. It is

alfo the miniftration of righteoufnefs, by which

the righteoufnefs of God, Jefus is made known
and believed in. By the word of pod, his chil-

dren arc faid to be born again, not of corruptible

feed, but of incorruptible : and this is the word,

V/hich by the gofpel is preached unto you. The

gofpel
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gofpel is made the means of their new life, and

alio of their growth in it, and therefore they are

exhorted, as new born babes, to defire the fm-

cere milk of the word, that they may grow there-

by. Thefe great things are fpoken of it, and

they are true. It is a matter of fact, that the

gofpel is efFeiStual for all faving purpofes. God
makes his promife good to this very day

—

" Lo,

" I am with you always, even unto the end of

" the world,"—with minifters to affift them in

preaching the gofpel, and with their people to

blefs them in hearing it. He is with them both,

that it may profper in the thing whereto he fends

it. He is with them, and always. He never leaves

nor forfakes his fervants, in any part of their

work. He is with us at this time. His all-feeing

eye is upon us. His wifdom js managing for the

beft. O that his faving power may be here ma-

nifeft : for his prefence gives life, and puts fpi-

rit into the gofpel. What men fpeak to the

outward ears, he fends with his divine efficacy

to the heart ; there producing what moral pcr-

fuafion, and fine oratory, and clofe reafoning at-

tempt in vain. The word fpoker, when cloath-

ed with his power, becomes mighty to turn fin-

ncrs from darknefs to light. VVh^n the great

commander fpake—" Let there be light," there

was light ; fo is his word almighty in his fpiri-

tual kingdom. When ever he commands the

light
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light to fliine out of darknefs, he fpeaks, and it

is done ; his power is always prefent to make

his word effe£tual, and will be prefent with it to

the end of the world. For thefe reafons the gof-

pel muft be preached, and why fliould it be

thought a thing incredible with you, that God

ftiould bring about the greateft effefts by fuch an

inflrument ? What ! is any thing too hard for

God ? or any means unfit which he pleafes to

make ufe of? He has appointed the gofpcl to

be his great inflrument in bringing finners to

himfelf—to this he has promifed his bleffing, and

to nothing elfe. The means may appear unlikely

to anfwer the end, but his prefence in the means

can do all things, and when he pleafes to work

by a fingle word, who can let him ? Confider,

Sirs, this is no new thing with God ! The cre-

ation was produced by a word : he fpake, and

it was made. View the beautiful order in which

he carries on the works of nature : this is alfo

the effe£t of a word. He commanded, and they

ftand faft. He upholdeth them by the word of

his powers ; and by his word will he diflblve

them. The great day is at hand, when the Lord

himfelf will defcend from heaven with a fliout,

i. e. with a commanding voice, at which the

whole creation (hall pafs away, and the place of

it fhall be found no more. You fee God does all

things with a word. And as man fell by not be-

lieving the word of God, is there not a manifeft

reafon
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reafon why he fliould be reflored in the way of

believing ? By not believing the word of God,

he finned ; by believing the word of God, he is

faved. Who does not fee a confiftency and har-

mony in this way of our recovery—a perfect

famenefs in the divine manner of working ? And
vjho cannot difcover how the glory of God,

which is the end of all his works, is hereby en-

tirely fecured to himfelf ? For what have mi-

nifters, or people, left to glory in r Whatever

riches of gofpel-grace God gives to his minifters,

or communicates by their means, yet they have

this treafure in earthen veffels, that the excel-

lency of the power may be of God, and not of

them. And whatever bleffings the people re-

ceive by the preached gofpel, they are all the

free gifts of God, through Jefus Chrift. That

according as it is written, " He that glorieth,

*' let him glory only in the Lord."

But it may be afked, has the gofpel the fame

efficacy ? Are the fame means accompanied with

the fame fuccefs ? They are. The conimand in

the text is ftill in force : the promife to it is the

fame : the gofpel is ftill mighty through God,

and therefore minifters are required in the text

to preach the gofpel in all countries, and to all

forts of people—Go ye into

ALL the world, and preach the gofpel to

every creature. Go into all lands, whether you

fmd the natives, Jews or Gentiles, civilized or

favage.
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fpvage, all having finned, and come fliort of the

glory of God, being in the fame ftate of guilt

and mifery ; proclaim to them the good news of

gofpel grace, and inform them of the divine

remedy provided for their diftrefs : fear neither

for yourfclves, nor for the fuccefs of your

inelTage— I will be prefent with you— I will

make the gofpel welcome to as many as I have

ordained unto eternal life—they fliall believe it,

and by believing, fliall find it the power of God
unto their falvation.

The apoftles obeyed the command of their

Lord, and went in perfon into all the world, into

every country then inhabited, and there they

preached the gofpel. St. Paul afks. Have they

not heard Have not all .people heard the

preachers .'' He anfwers, yes, verily, they have ;

their found went into all the earth, and their

words unto the ends of the world. They went,

like the fun, to communicate every where light

and life, and comfort and fruitfulnefs ; and the

Lord was with them of a truth. Sinners did

hear in all lands. Multitudes received repent-

ance toward God, and faith toward our Lord

Jefus Chrift. Still the Lord's hand is not fliort-

ened. Whenever he calls and fends his minifters,

he gives them the fame charge as he did to the

apoftles, and the fame promife. They are to

preach the gofpel to every creature, without

diftin£tion—to rich and poor—to magiftrates

and
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and people—to men of letters—to the unlearn-

ed—to finners of every age and fex ;—they all

ftand in the fame need of the gofpel, and to

every one of them is it to be made known. It

matters not, what prejudices or what enmity they

may have againft it ; the truth as it is in Jefus

muft be preached unto them j becaufe it is God's

ordinance, to correct their errors, and it is God's

great inftrument to fave them from their guilt

and mifery, there being no other name under

heaven given among men, whereby any one can

be faved, but the name of Jefus Chrilt.

The gofpel then is to be preached every where,

and to every creature, which makes it really

good news ; for the more extenfive it is, certain-

ly it is the more to be valued. It calls in general

to finners, and excepts none. It invites them

to partake of a free falvation, and what is better,

of a full falvation.

Free for finners as finners—a free gift of free

grace from firft to laft : it is not for any working

or merit of theirs, but entirely through the

obedience of the life, and through the atone-

ment of the death of the Son of God, that any

finners are faved. The gofpel calls them to

come and truft: In the finiflied work of God-Jefus,

and to come jurt: as they are, without any pre-

vious qualification or condition. Salvation being

freely by grace through what the Saviour did

and fufFered, none are excluded, who come to

him.



SERMON 111. 39y

him. It is an a£l of grace without limitation

and without exception. Any one who is made

willing, may take the benefit of it. A debtor,

for a thoufand talents, has as free forgivenefs, as

he who owed but one hundred pence : being

made to confefs, they have nothing to pay, God
as frankly forgives the one as the other. And

This renders the good news of the gofpel ftill

better. It proclaims a full, as v/ell as a free

falvation—a perfeft deliverance from fin and

mifery—a perfeft title to all good—for it is writ-

ten, " whofocver believeth, fliall never perifh,

" but fliall have eternal life." All his debts

ftiall be fully difcharged—all his crimes fo for-

given, that God will remember them no more

—

a good title fliall be made out to the heavenly

inheritance, and he fliall enter upon prefent

pofleffion by faith, as the fure earnefl; of his

eternal pofleflion. Bleffed, for ever blefled, is

every creature who heareth and believeth the

words of this gofpel—he fliall be blefled with all

fpiritual bleflings in heavenly things in Chrifc

Jefus.

But it may be faid, why fliould the gofpel be

preached to every creature, fmce all do not re-

ceive it. It muft be preached for that very rea-

fon. All who heard the apoftles were not

converted. God a£ts herein as a fovereign.

He follows the unerring council of his own

"will. He publiflies his laws, which are infinitely

jufi:
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juft and holy, and if his creatures will break

them, he leaves them to the confequences of

their tranfgreffion. So does the parliament of

this land. It would be a ftrange reafon for not

paffing a good law, becaufe it was forefeen fome

would break it and forfeit their lives. It be-

comes more neceflary on that very account. In

the fame manner, the great lawgiver a£ts. To
fome his gofpel is a favor of death unto death •

to others a favor of life unto life. The fault is

not in the gofpel, but in the hearers. It was

exaftly fuitable to their cafe, and a perfe£l

remedy for their diftrefs, but they w^ould not

take it. Ye will not come unto me, fays Chrift,

that ye may have life—ye reje6l your own mer-

cies through an evil heart of unbelief, and

therefore God will be glorified in letting the law

take its courfe. Where his mercy is defpifed his

juftice will be honored—and they fhall perifli from

the prefence of the Lord who knew not God, and

obeyed not the gofpel of our Lord Jefus Chrift.
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SERMON IV.

Exodus xxxi. 12, 13, 14.

Jnd the Lord /pake unto Mofes faying.

Speak thou alfo unto the children of Jfrael, faying,

verily my fabbaths ye fhall keep, for it is a ftgti

betvoeen me and you, throughout your generations,

that ye may knozv that I am the Lord that doth

fanBify you.

Ye fhall keep the fabbath therefore, for it is holy unto

you, everyone that defleth it fhall furely he put to

death % for whofoever doth any work therein, that

ford fhall be cut off from amongfl his people.

Ever fince the fall, Chrift was the way to

the Father, and he was fet forth even in the Old

Teftament with equal clearnefs, as in the New.

Our church fays. Article 7, The Old Teftament

is not contrary to the New ; for, both in the

Old and New Teftament, everlafting life is

offered to mankind through Chrift, who is the

only mediator between God and man, being both

God and man, wherefore they are not to be

heard, which feign, that the old father's did look

only for tranfitory purpofes ; and yet we hear of

a ftrange notion prevailing in the chriftian world,

that believers, under the Old Teftament difpen-

fation, did not underftand the perfon and work

of
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of Chrlft fo well as we do. Whereas they had

the fame revelation, and the fame fpirit to explain

and to apply it ; they had the fame faith, that

we have, in the fame Lord ; the fame hope in

Jefus ; the fame love to him, and the fame obe-

dience to his will on the fame motive ; and there

is no difference between us and them, but in this

one fingle circumftance
; they believed in Chrift,

who was to come, as we believe in Chrift, who
is come. Mofes and all the prophets, with one

mouth, teftified of Chrifl: : they foretold his

fufferings, and the glory that fhould follow. They

gave their witnefs in plain words, and in fignifi-

cant rites, inflituted of God, to defcribe what

Chrift was to be, and to do. The levitical

priefthood was appointed to explain thofe rites,

and to make them familiar by conftant preach-

ing. As many as were ordained unto eternal

2ife, heard and believed In the Lord Jefus.

They were ready to give an anfwer to every one

who aflced them a reafon of the hope, that was

in them. If any enquiring heathen had defired

a believing jew to open to him the meaning of

the ceremonial law, he would have explained it,

as Saint Paul has, in his Epiftle to the Hebrews,

Chrift being the fubftance of all the fhadows.

And if farther enquiry had been made, why is it

you are fo ftri£^ about the fabbath-day ? Upon
what authority do you keep it ? And what ad-

vantages do you expert from it ? He would

have
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liave given as dire£t and plain an anfvvcr, as

any man now living can. He would have

faid, that God cicr<ted the worldj and in fix

da)s formed it, and on tlie fevenlh, he rcfted,

and God bluffed the feventh day, and fa flified

it i becaufe that in it, he had rcfted from all his

works, which God created and made : and that

reft was to fhew, that as God ccafed from his

works, fo there was a time coming, when we
fliould ccafe from ours ; fo on this day we ceafe

from bodily labour, that we might have happy

reil, and converfe with God by faith, as we hope

to reft with him for evermore. If you afk, how
does it appear that the believing Jews, in the

Old Teftament, fliould have as clear views of

this matter, as we have in the New, I would

refer you only to two or three fcriptures, and

then open this matter, that we may fee the obli-

gation of keeping and fanftifying the Lord's

day.

The firft is the original inftitution ; many peo-

ple think it is part of tlie ceremonial law

:

Adam had nothing to do with the ceremonial

law, but he had to do with this reft, for if he

had kept the fabbath, and reftcd in God as his

fupreme good, he v/ould haVe entered into that

reft by his perfeft obedience, which, bleffed be

God, wc enter into by faith in Jefus. It was a

moral obligation j fo when the heavens and the

earth were finifiied, and all the hoft of them, the

Vol. VI. C c feventh
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feventh day God ended his work which he had

made, and he refted on the feventh day, from all

his work which he had made
;
refted, that is,,be-

ceafed from creating and/orming any thing more,

and he blelTed the feventh day ; he made it the

meansof bleffingtous, and God blefled the feventh

day,andfan6tifiedit: he fanftified itfor man's fake,

that there might be a token that there was a real

fanctification in Adam, when he was firft formed,

and if he kept that image perfect, he fliould reft

with a holy God, for ever and ever: he blelTed the

feventh day, and fanftified it, becaufe that he had

refted from all his v/orks which God created : that

day is the inftitution of the firft fabbath, which

did not laft long, but the continuance of the fab-

bath was after the fall ; for before the giving of

the law, we find that Mofes faid of the Manna,

it muft not be gathered this day becaufe it is the

holy reft of the fabbath, which they had kept

from the time of the fall, till the time of their

coming out of Egypt. Upon the coming out of

Egypt, the day was changed, they had kept the

day which we now keep for Sunday from the

beginning ; but upon their coming out of Egypt,

it was changed for the day in which they came

out, and there is not any truth can be made

plainer from the fcriptures, than this truth,

that the original fabbath was changed at the

children of Ifrael's deliverance out of Egypt, and

that it continued fo. Our Lord lay in the grave

the
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the Jcwifli, the original fabbath ; and he rofe on

the original creation fabbath. The day that

was kept from the beginning, has been the day

of the chriftian fabbath. It has been allied,

where is there any fuflicient proof and authority

that this is a command of the moft high God,

and an obligation upon all his creatures. I

chofe to fpeak upon this palTage before me, be-

caufe of two or three words in it, which are not

in the fourth commandment. This is an obliga-

tion, becaufe the Lord fpakc to Mofes, faying,

" Speak thou alfo to the children of Ifrciel, and

" fay, verily, my fabbath fliall ye keep." Verily

—The Lord fets his affeveration before it ; in

one place it is " remember," and here it is " ve-

" rily," this is the truth of God, that ye fliall

keep my fabbath holy. Why ? Becaufe it is a

fign between mc and yoVi throughout your ge-

nerations, that ye may know that I am the Lord

that fan£tifieth you. It is a fign—that is the

word I would fix upon it. They did not keep

the fabbath for its own fake; it was but a fign,

it was a memorial, they were to remember

fomething by it, and fo you know we don't

keep the day now merely to ceafe from work,

but we keep it for a particular purpofe. It is a

fign of the reft which believers have now in

Jefus by faith ; and it is a fign of that reft, v»^hich

remaineth to the people of God, when Ave

believe. If you had afked any Jew, or any

C c 2 Rabbi,
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Rabbi, what is your fabbath a fign of? why,
fays he, it is a fign of God's refling chiefly: but,

now he lias altered the day from our coming out

of Egypt, it is a fign tliat we relied from the

Egyptian bondage. Is is a fign that God has

brought us out, and taken us to be his peculiar

people, lie will, upon our fetting apart this

day to celebrate his fervice, to fmg his praifes,

and join in hearing his word ; he will fanclify us

by his Spirit through the means that he has

a])pointed for the improvement of his day. Ye
fiiall therefore keep the fabbath, for it is holy

unto you. Every one that defileth it, fliall furely

be put to death ; and to gather flicks on the

fabbath day, once was puniilied with death.

Every one that defileth it fiiall furely be put to

death—What is defiling the fabbath ? It is not

entering into reft, by believing that is the greatelt

profanation of the fabbath ; and then thofe who
have not entered into the fpiritual reft, and found

it in Jefus Chrift; they excrcife their trades,

they can get on horfeback and ride out of town ;

they can get out, if they cannot afford to ride on

horfeback or in a carriage ; and thofe that fpend

their time here in the city, you may find them in

alehoufes drinking till they are drunk, and then

fallying out to do mifchief. It is leaving the true

reft that is in Jefus Chrift, and it is no matter

how men fpend their time ; if they have not

entered into this reft, they are profaning the

5 fabbath
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fabbatli if they are in a . church ; fix days

may work be done, but in the feventh, is the

fabbath of reft holy to the Lord : whofoever dotli

any work in the fabbath day, he fliall furely be

put. to death ; wherefore the children of Ifrael

fliall keep, fliall obferve the fabbath throughout

l.heir generations for a perpetual covenant. Not

only is the fabbath a fign of our reding in God's

love to us in Jefus Chrift, but it is a perpetual

covenant. The fabbath cannot be repealed, and

therefore the obfervance of it is a perpetual

obligation, becaufe it is part of a perpetual cove-

nant. It is a fign between me and the children

of Ifrael for ever. When you and I enter into

reft, and ceafe from our labors here, we fliall have

along eternal fabbath with God, in glory, through

Jefus Chrift. It is a fign between me and the chil-

dren of Ifrael for ever; for in fix days the Lord

made the heavens and the earth, and on the fe-

venthdayhe refted ; he refted and was refreflied.

Now I would afiix this meaning to the fign, that

it is a memorial of God's refting from his works

;

and that, when we are enabled to reft in Jefus

Chrift by faith, then we enter upon the fpiritual

fabbath in time, and fliall enter upon the fab-

bath glory in eternity. How does it appear that

this was the thing fignified ? There can be no-

thing to complete the fubjeft, but this fingle en-

quiry ; and, therefore, that I may avoid all rea-

foning upon the fubjefl, I will read to you the

moft
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moft beautiful comment of an infallible expofitor,

the apoftlePaul, upon the fourth commandment,
which is in the Fourth of the Hebrews ; I will juft

read over that part which belongs to my prefent

fubjeft, becaufe it is impoffiblc to fay any thing

that will make it plainer than he does, namely,

that the fabbath fignifies ceafing from outward

labour, that we may reft by faith in the love of

God in Jefus Chrift, and all that have entered

into this reft, will want lio arguments to ftir

them up to be frequent and conftant in reading,

hearing, praying, meditating, and every thing

that belongs to fpiritual comfort on the Lord's

day. " Let us, therefore, fear," fays the apof-

tle Paul, " left a promife being left us of enter-

" ing into his reft ; left any of you fhould feem

" to come fliort of it : for unto us was the gof-

pel preached, as weU as unto them." There

you fee they had the gofpel under the Old Tef-

tament difpenfation, as well as we, (and I do

not doubt but every believer underftood it as

well as any man upon earth) unto us was the

gofpel preached, as well as unto them ; but the

word preached did not profit. Why ? becaufe

they did not mix faith with it. Now it is faith

that lays hold of the word ; faith faftens upon

the truth of it ; faith fixes fo upon it, and fo

incorporates itfelf with it, as to make it a real

fubftance ; ?nd refts upon God's faithfulnefs to

make it good. Now that is the way that we
ftiould
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(hould mix faith with the word. Well, but if

they failed for want of faith, and did not enter in-

to reft. How came you to enter ? We who have

believ.ed do enter into reft,—we who have be-

lieved. There is all that I have to fay in that

one fentence. There is a reft. . How do we en-

ter into it ? By believing—by believing in the

Lord Jefus Chrift fimply, without looking unto

any thing elfe. You never enter into reft with

out looking unto Jefus Chrift as all in all ; they

that would have their own works to ftand in

fonie fervice as to their juftification, and their

final acceptance ; they that look to any thing

but Chrift, they will be caft upon a turbulent

fea all their days : but a perfon that is enabled

to look to Jefus as the one reft of his foul, and

looks at his works, and fees that he has finiflied

the work of the new creation, as perfe£lly as he

has finiflied the works of the fix days creation,

then that man enters into that fabbath which

will never end. Well, but fay you, when did

the believers in the Old Teftament enter into

this ? We who have believed do enter into reft*

as he faid, but I have fworn iu my wrath if they

fliall enter into my reft, that is proving one thing

by another, they did not enter in becaufe of un-

belief ; therefore, fays the apoftle, we enter in

by faith, although the works were finiflied from

before the foundation of the world : every thing

was finiflied and complete, and yet there is a
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red that they did not attain then ; for he fp'-ak'

eth in a certain place on this wife God refted

the feventh day from all his works ; and he fays,

if they fliall enter into my reft. So they did not

attain it by any outward act, but only by faith,

feeing, therefore, it rcraaineth that fome muft

enter therein, and they, to whom it was firlt

preached, entered not in, becaufe of unbelief

;

that is the Jews, that perilhed in the wildernefs.

Then he liirateth a certain day, faying, in David

to day (after fo long a time), to day, if ye will

hear his voice, harden not your hearts ; but, by

believing, enter into the Lord's reft. Now this

proves that this fpiritual reft, which the fcrip-

ture fpeaks of in the Pfalms, that it was not en-

tering into Canaan, it was not done by any out-

ward thing for three thoufand vears ; for it was

that time from the creation to David ; but,

it fays in the eigl\th yerfe, if Jolhua had given

them reft, then would he^not afterwards have

fpoken of another day ; but David, though a

hundred years after, entered into the promifed

land, fpeaks of a reft which the Jev^-s had not

then found. O how clear is the fcripture, when

a man has got the plain meaning of it, and can

take it up in his i;and, and can fay, this book,

from the beginning to the end, is written of

Chrift, and all the fliadows and figures in the

Old Teftamcnt have Chrift for their fubfiance

;

when lie can compare fcripture with fcripture,

he
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lie foes as plain as any truth can be made, that

Jcfiis Chrift is the one fun that fhines upon and

enlightens all the whole volume of revelation.

There remaineth, therefore, a reft to the people

of God, which they had not in the promifed

land ; which they had not even found in David's

time. Well, where is this reft to be found?

Why, here it is, " There is a fabbath, there-

" fore," fays he^ Sabbatifmos, " the keeping of

" the fabbath remaining ftill for the people of

" God, for he that is entered into his reft, he

alfo hath ceafed from his own w^orks, as God
" did from his." llow plain and full is this

againft all Arminianifm, againft all mixing with

works and grace. How plain is it, that when
a man comes to Chrift and enters into his fpi-

ritual reft, he has done with all his own work-

ing. He will work, bat it will be not that he

may be pardoned ; not that he may be faved ;

not that he may be juftifiedj not that he may

be fanclified ; not that he may obtain life ; but

he works .to this purpofe^ in the way of duty;

my faith is to be exercifed, and then I am to

reft in Jefus, and find fweet fellowfliip with the

Father and the Son, through it all the days of

my life : and I muft ceafe from my own work

as God did from his. " Well," fays the apoftle,

" now, therefore let us labor to enter iiito that

^' reft, left any man fall after the fame example

" of
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" of unbelief." It feems to be amazing, but if

ever you was an awakened finner, and feeking

reft, you will find that it is the hardeft thing

in the world to believe in Chrift ; to find peace

of confcience, without any remaining guilt ; to

find your heart happy, fatisfied in Chrifi, and

that with lips, and life, and time, and talents,

you wifli all your life to Ihew forth his praifes.

You will find it is great labour, and none can

help you to do this work but the Almighty

God. You will afk, perhaps, now, what is re-

maining of the fign that the fabbath was ? It

is a fign of that fpiritual reft into which be-

lievers enter, by receiving Chrift through faith ;

and they enter into it in their confciences, and

in their heart, and, as far as they believe, they

are partakers now of that fabbath, which re-

maineth for the people of God. O that the

Lord would help me to enter into this reft. If

you will read the Bible upon the plan I have

been recommending to you, take it, and fay,

this book treats of Chrift from the beginning to

the end, and it points out a reft in him which

we enter upon now in believing, which is an

earneft and foretafte of everlafting reft. How
fnall I enter into this ? The apoftle meets with

that objeftion. There is no way but by the

word, and there is no way but to look up to

the Spirit, to accompany the Vvord ; the Spirit

and
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and the word together are the body and the foul

of this book ; for the word of God is quick and

powerful, and fharper than any two edged fword,

piercing even to the dividing afunder of the foul

and fpirit, and of the joints and marrow, and is

a difcerner of the thoughts and intents of the

heart. There is the conclufion of the whole

matter : the word is what the Holy Spirit makes

life of to bring us into reft, and when this reft is

preached freely, and fet before a poor linner

with all its rich fulnefs, then the Spirit comes

and fatisfieth him that he is as free to take this

reft as any finner that ever entered upon it ; it is

as full for you as ever it was for any one ; enter

upon it by faith. You only keep yourfelf from

reft by unbelief ; enter upon it by faith, and you

will find peace in your confcience ; believing m
the bleeding Lamb you will find holinefs and

happinefs in your heart ; looking to Jefus, and

believing in him, you will go on your way re-

joicing ; looking unto Jefus, who is bound to

keep you, and you will reft fatisfied in the love

of God, that he loves you from everlafting to

everlafting. This is the fabbath. It is refting in

Chrift— and when you think of the profana-

tion of it, how fcandaloufly it has been abufed

in this chriftian land, O how does this preach

to you and me, that there are very few that en-

ter into this fpiritual reft. A man that has been

brought
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brought into it by thewordand by the Spirit ofthe

li/ing God, he cannot follow his trade of a Sun-

jday if the laws would let him ; he has better work

(to do, and his heart is deeply engaged in it ; yea,

we will take opportunities in week days ; he fees

people can take time for their pleafures and di-

verfion ; his pleafure and diverfion is to meet his

God. O the fabbath is his delight: there, fays

he, 1 meet my Jefus, and have fellov.'fliip with

bim ; there I have found the father's love, and

refted in it in my foul and heart ; there the Holy

Spirit has preached to my confcience and heart.

There is a fabbath infinitely beyond what you now

have remaining to the people of God. By and

by you fliall ccafe from your works, as God did

from his, and then you Hiall reft with him. O
tbis is fabbath day work ; and therefore as ope of

the fathers faid of it, we abftain from bodily la-

boron that day, not that we may be fpiritually

idle, but that we may be fpiritually bufy. To
thofe who do fix days hard work, really fpeak-

ing, after the manner of men, it is a fort of a

bleffing to have a day of reft ; but when we fee

how our bufinefs gets hold of our hearts, and

how fome people, not even on the fabbath day,

can get rid of thisj when we fee how the things

about us diftraft us, and hinder us from enjoy-

ing this reft ; furely. Sirs, you that have enter-

ed into it, you muft look upon it as an infinite

privilege.
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]M-Ivllcgc, that God has commnndecl and enioin*

ed you to meet hnn on this day, and has pro-

mifod, that he that blcfTed it will blefs it to you ;

he that fanftified it will fanftify it to you ; and

you can fay with me, the beft day of your lives

has been the time when you have met God in

his ordinances on his own day.

I now come to what I have to offer on the

fubject concerning the chriftian fabbath. {t is

tlie day that our Blefled Saviour finiHied his

work, and entered into this reft. They that be-

lieve in a rifcn Saviour, they will enter into

his reft, and when they have entered into it,

they will maintain it too, unlefs (which may be

the cafe with fome of the children of God) they

may fit under legal preaching : we have all ex-

ceeding ftrong legal inclinations, and if a man
fits under legal preaching, he will be kept in

bondage, he feeks for reft in himfelf inftead of

reft in Chrift. IVIany of the children of God are

kept down by their remaining corruptions, and

cannot enter into this heavenly fabbath, and

others that want to get into it, will not go the

Lord's way ; tliey get in, by a forbidden way,

over the wall into the flieepfold, and want to

come into this reft by being perfe£l in the flefli

;

w hich being as contrary to all revelation as light

is to dtirknefs, it is no wonder that that which

is only another name for Antinomianifm, (for

perfection in the flefli, is no other than Antino-

mianifm];
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mianifm) ; it is no wonder they fliould not enter in-

to reft, when they get into a fool's paradife, and

fay, they have no more fin in them than Chrift ;

that they have nothing but the love of God burn-

ing in their hearts ; and have had it fo long

—

forty years. O what dreadful delufion is that.

Men and brethren, have you ever entered into

this chriftian fabbath ; have you, by believing in

Jefus Chrift, found peace in your confcience j

have you found your hearts happy ; and as God
refts in his love to his people, do you reft in

God's love to you in Chrift : and I am as certain

as I am ftanding up in this place, that there is

not a man or woman upon the face of this earth

that exercifes their trade (fuppofing it to be a

lawful trade at other times) on a Sunday. They

cannot exercife their trade on a Sunday, if they

are partakers of this fpiritual reft, they find fo much
difturbance, fo many things to be continually

damping their enjoyments of this fpiritual reft in

Jefus, that it is the joy of their fouls when the

Lord's day returns, that they have again an oppor-

tunity of kindling their hopes afrefh, and drawing

out the affeftions of their hearts in holy love to

that Holy Jefus, who finiflied the work of the

new creation, when he rofe from the dead, and

who finiflied the work of the firft creation on

the fix days. If you have really entered into

this reft, and arc now happy partakers of it

;

you
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you know what I am fpeaking, perhaps, better

than I can tell you, and you know that you have

an ugly thing to fight againft, and there are ene-

mies enough ; you need not go to forbidden things,

you need not go to profane the fabbath, you know
it is your duty, privilege, and happinefs, to be

found in thofe ways, where God will fubtlue your

unbelief, and keep under your corruptions, and

by that means, help you to enter into, and enjoy

more of this fpiritual fabbath.

You remember, perhaps, that there is a fociety

met together here to-day, who have joined in

agreeing to fupport the obfervance of the Lord's

day outwardly (it is God's fpirit only that can

help us to keep it inwardly), and the Lord has

been pleafcd to profper them hitherto. I re-

member, about twenty-five years ago, I began

fuch a thing, and there was fomething done

for a year or two, but then, people grew tired

and fell off, and it came to nothing: if you

really have entered into reft, and you would

enjoy it ; if you would enjoy the bleffing which

you now have, I would call upon you for grati-

tude to that God, who by believing has brought

you into that chriftian fabbath of reft, to lend

them fome of your affiftance ; if you have time,

lend them that, if it does not fuit you to lend

them your time, lend them fomething out of

your pockety for they are at great expence, they

ofcen
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often have very expenfiive profecutlons ; and the

defign of our collection to day, is to bclp them

in this ; that if you cannot help them with your

advice, cannot give tip your time to them, every

one who would vviih to fee the Lord's day in this

iand, reftored to its primitive glory, and pri;nitive

life ; all that you and I have to do with our

money, is to lay a little out for this purpofe : t

am certain, this is God's caufe, and as fuch,

recommend it to God's people : the Lord enable

you to give what you can^ and the Lord grant

that it may be a tribute of a free-will offering.

When we look round, and fee the very great

profanation of this .day, and how it began to

fpread as all infection does, one trade thought

it lawful, 8nd then another man thought it law-

ful, and fo from one bufinefs it got to others, it

was a very hard matter to know where to begin ;

but fmce I promifed to recommend this charity to

day, many people have come to me, and faid, I

hope you will recommend fuch a thing ; what

fignifies putting down bakers and butchers, and

fuch fort of people, when the greatefl; wickednefs

in this city, is committed in ale-houfes : then

another fays, why don't you put down fuch and

fuch things. This is but an infant fociety, and I

am certain of this, that much good has been done,

I ufed to go commonly twice or thrice a year,

through Fleet-market; and it was exactly the

fame
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fame on Sunday, as on Saturday, perhaps, not a

fingle (hop fliut in the market, and every thing

expofed publicly to fale. I went through

yefterday fe'nnight, and there was not a fin-

gle fhop open, nor did I fee a fingle perfon

any where loitering about the market. Surely,

firs, this is the beginning of a reformation, and

certainly there is a fpirit of reformation gone

abroad ; and when we fee the out-pouring of

the Spirit of God upon the preached gofpel ;

when we fee what multitudes come to hear,

and hear of the fpread that is over the kingdom,

of nunibers of awakened minifters, who have

great work in their feveral parifties, all over the

land, I cannot help thinking, that God has not

yet done with his people, but that he has ftill

mercy in ftore for us, and all people that have

received the blelTmg in their own heart, wifh

fuccefs to the miniftry to others ; and becaufe

magiftrates and others, regard only outward

things, that we may be outwardly reformed, that

then God will blefs us as a nation, and that the

judgments that are hanging over us, may be

averted ; I think the flopping of the profanation

of it, may have a great blelling backwards and

forwards ; backwards, for I fuppofe it (lands

there, that its influence may go to the command-

ments before, and the commandments after, to

thofe before, namely, believing in God, trufting

in him, and ferving him according to his mind

Vol. VI. D d and
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and will, and keeping holy his bleffcd day. Now
the keeping the fabbath, is the outward means

of fanftifying this day, coming to join the con-

gregation ; who knows, but when God is paffing

by, he may meet with you, he will not meet

with you at the ale-houfc, he will not meet with

you ridingout, he will not meet withyou profaning

the Lord's day ; but if you come to hear when

Chrift is paffing by, who can tell, but God may-

meet with you. If the Lord's day is kept, there

will be a face of decency in outward things, and

if the Lord's day be profaned, away with, the

fubftance when the (hadow is gone. I believe,

that the profanation of the Lord's day, has been

one great means of outward profanenefs : peo-

ple complain exceedingly of their children, how-

very undutiful they become ; why how can it be

otherwife, when the father and mother go out in

a one horfe chaife, or a poft-chaife, if they are a

little liigher in life, and leave their children with

their fervants, to do what they will on the Lord's

day : and fo there are complaints every where

how bad fervants are ; you cannot get a fervant

that will laft with you, but as foon as they can

better themfelves, (as they call it) away they

go to another fervice, and while they are

with you, they are guilty of loitering, and

every thing that is deteftable among fervants.

Mow can it be otherwife, when mailers and

3 miftrefleg
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millrefles fet bad examples : when they go mto

the country, perhaps they leave their fervants to

themfelves and to their own wicked hearts, and

every thing the devil can tempt them to. If your

fervants were on the Lord's day bringing your

children to hear, and you made your fervants

hear ; if you made them as outwardly decent

as you could, bringing them to the foot of

the crofs to hear of Jefus Chrift, this is the

way in which they would be civilized ; this

is the way in which their hearts would be

in fome meafure changed. It depends upon

God's Spirit to convert them in reality. I look

upon all complaints of the decay of morality

as taking their rife from hence, that th,e Lord's

day is fcandaloufly profaned, and they that

ought to fet the example to do good, are the firft

that fet the example to profanation. Now when
there is a fociety formed like this, here were fer-

vants employed in the fhops, it is their own
fault now if they don't go to church, the mafter

and miftrefs were kept at home to attend their

bufinefs, the fliop is fhut up, and there is an

opportunity to attend the worfliip of God. But

I have heard it very often faid, O if they would

put down all fliops, I fliould like it, but the

people tell me that if I don't ferve on Sundays,

they will not deal with me in the week, there-

fore
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fore if it was made general, I fliould rejoice in it,

for I want an opportunity to meet God in his

fervice on a Sunday. Here then I look upon the

obfervance of the Lord's day to look both back-

wards to the commandments before, and for-

wards to the precepts of the fecond table, and

believers know, and unbelievers fliould fear it,

that by believing v^^e enter into this fpiritual

fabbath, and by unbelieving you fliut yourfelves

out of it now, and by unbelieving you (hut

yourfelves out of the eternal fabbath here-

after.

It is not neceffary for me to fay any thing more

in recommending the fubjeft, therefore I muft

leave it now to God, and to his almighty grace ;

only let me beg one thing—There may be'fome

here, perhaps, that can help us very little either

with money or with time, but here is nobody

here but can help us with prayer ; pray for a

bleffing upon this fociety, and beg that God
may reftore his fabbaths to their former ufe.

Let me beg of you all that have the fpirit of

prayer, to make this petition. That God will

check the profanenefs and outward profanation

of the Lord's day, both for his own glory and

the benefit of fociety; that the growing genera-

tion, fervants and children, and all that belong

to us, may be brought up in the fear and nur-

ture of the Lord.

I have
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I liave only a word or two of advice to give

to the focietVj and I give it as from the fame

fountain from which I have been fpeaking all

along. My brethren, I intreat you, who are

entered into this work, to examine your mo-

tives ; there is but one true motive, and that is,

are you really fet out reformed yourfelf ; an
*

unreformed reformer is a contradiftion. Have

you entered into this fpiritual reft ? If you have,

I will tell you fome of the fruits that will attend

your being a member—you fee a man profane

the Lord's day,, try all you can to ftop him by

fcripture and argument ; don't you go to convi£t

him firft, that is not fcriptural, noi will a blefs-

ing follow it.; tell him his fault between you and

him*; tell him what laws are in force, and if he

docs not reform, you muft certainly try what the

lavs s will do—that is your w^ay. And when you

are going about thus, and flopping any thing on

the Lord's day, I would afk you, ferioufly, have

you never gone to convift a man in your own
fpirit ? But before you begin, look up to God
for his grace, that what you are going to do,

you might do it with meekncfs and gentlenefs,

with a zeal for the glory of God ; and I pray

you, if you have entered into this reft, and if

you are living in it, take care that you walk

very humbly, and the more good you do, you

will not be puffed up with pride, and fay, Here

is
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is a focicty that has done what all others have
failed in, the Society for ihc Reformation of
Manners was nothing like ours I O, no, if vou
have entered into reft, the more you do, the

more humble and the more thankful you will

be ; you will blefs God that he fliould make ufe

of fuch poor creatures as you for the noble pur-

pofe of magnifying his name. Pray do, firs,

examine with what fpirit you go to convi£l peo-

ple, how you fet about it, and if you fucceed,

whether God gets the glory or no. O that the

Lord may make you eminent yourfelves for

every good word and work
; and, as you are fet

about this hard work, you niuft expefi: that

people will fay hard things of you. There is no

reformation begun but what is againft the grain,

againfl; the fenfe of the people, and efpecially

when againfl: their intereft ; therefore arm your-

felves with the grace and power of God, what-

ever you go about, whatever you fuffer (for you

will fuffer), the Lord grant that you may do all

you do with humility. I have only to beg of God,

that as there is but a very Httle time left for fome

ofyou who are in this fociety, and very, very little

time left for fome of us to keep our fabbath below.

O that God may encreafe our faith. The Lord

grant that we may every day live in keeping tlie

fabbath, and only refl unto the Lord in our hearts;

fo that when death comes, we may fall afleep in

the
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the Lord, and enter upon that fabbath which

remaineth for the people of God. You will

live happy, you will die happy. You will be

happy- for ever and ever, who by believing this

day, have entered into reft. O that God may

blefs it to your hearts, blefs it to the fociety,

blefs it to all that are here prefent, that we may

really and truly know what that fpiritual reft is,

which believers find in the bofom of God's love

to his children.
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